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ABSTRACT
An abstract for the thesis of Gary Egger for thestdaof Arts in Sociology at Minnesota

State University, Mankato, Minnesota.

Title: The Empire Writes Back: Environmental Raciand Indigenous Projects.

The production of research is integral for gainimg knowledge and understanding to
interpret the phenomena that occurs in everyday Historically, both research and
knowledge have been under the control of the Wasdevat the same time marginalizing
minority groups. Attempts by members of minoritpgps to participate in producing
knowledge has been ignored, discredited, and ntatresistance by powerful dominant
groups. Standpoint theory, from the perspectivBarfdra Harding, supports the notion
of strong objectivity, or the idea that the standpof oppressed and/or marginalized
peoples is necessary to create a more objectiversiachding of the world. Minority
groups like Indigenous intellectuals have beguwrite about topics of interest to them
including their histories, cultures, and accourtsmstice by following specific
Indigenous research agendas and methodologiesla Oinhiwai Smith’Decolonizing
MethodologiesResearch and Indigenous Peoples book about promoting Indigenous
Peoples to undertake research, the preventiorealying of Indigenous peoples, and
countering Western knowledge and ideas about Indige peoples and culture. Smith
introduces 25 Indigenous projects designed to Inestiore Indigenous cultures, self-
determination, and social justice. The project® @&ncourage researchers to use them in

an Indigenous research agenda. | used contentsatd analyze 35 written and



electronic sources by Indigenous intellectuals $oag on the issue of environmental
racism, a subject of much importance for Indigenmesples, by investigating the extent
the Indigenous projects appear in each source.amakysis of environmental racism
demonstrated two important aspects of the Indigemoajects, memories of injustice and
healing. This indicates the importance of Smittoatribution to furthering Indigenous
knowledge. However, the differences in length dredscope of discussion of the sources

had a direct impact on the findings of the projects

Keywords research, dominant groups, minority groups, ladaus intellectuals,

standpoint theory, strong objectivity, environméndaism.
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CHAPTER 1: INTRODUCTION

“A people without knowledge of their past histooyigin, and culture is like a tree
without roots”- Marcus Garveyarcus Garvey Peoples Political Pary.d.).

Scholars doing research in cultural or ethnic isg#tiother than their own

or researchers doing the type of ethnographic workhich there is an

invasion of the private lives of the research stiisjesuch as in

Indigenou$ settings are faced with an apparent ethical atinflihe quest

for knowledge, the basic premise of the Europeaedthacientific method,

versus the rights of the research subjects, p#atiguhe right of

ownership of cultural or intellectual property. | £&do often researchers

have failed to either respect or be sensitive ¢octiitures under

examination. Nowhere have researchers been memesgectful of the

rights of the research subjects than with Indigenmeoples. . . . The level

of disrespect of the rights of Indigenous peoptesn extension of

colonialism . . . or the general feeling of supgtyocommon among

academics and/or people of European ancestry.g@tiedind Gould

2007:420-421)
According to the Online Library Learning Centerdl, research is meant to educate
oneself by investigating and searching for thentrutet throughout history, the facts and
theories produced and truths uncovered are thé idqueople who have the power to
manipulate research the way they see fit, whitedieidlass men of European ancestry
(Arzubiaga, Artiles, King, and Harris-Murri 2008 BB13; Collins 2000:5; Deloria, Jr.
1997:4-5; Galliher, Tsethlikai, and Stolle 2011Brding 1992:568; Jacob 2006:452-
453; Lavallée 2009:22; Louis 2007:130-131; Nielaad Gould 2007:420-422; Smith
1999:1-3). The power to define truth and fact lbarfound in research that primarily has
to do with people from other races, cultures, ahdieities. From the point of view of
those ousted or simply ignored by Western knowlettggse truths have been
uncontested for many years. One explanation cdaurel in what Renee Galliher,

Monica M. Tsethlikaiand Darrel Stolle (2011), Peggy Mcintosh (2005) haura



Pulido (2000) refer to as white privilege. Accarglito these scholars, people will get
special privileges that they feel is theirs by tighe to the color of their skin. Such
privileges include ignoring minority writing andein activists’ programs as well as
having no concerns and no fear about ignoring geians of people of other races
(Mcintosh 2005). As Weber-Pillwax (2004) puts'liindividual researcher ethics or
minority group ethics are often not given formatagnition and therefore will not likely
be accepted or integrated into the larger shapestfutional ethics” (p. 79). While on
the other hand, research performed by white andlenidass Europeans, (also known as
the dominant group) (Arzubiaga et al. 2008; He&l@§7), is deemed accurate and
truthful without having to concern themselves vitik feelings of members from
minority groups. Both Arzubiaga et al. (2008) &fehley (2007) define minority groups
as people with less resources and power and wheafter from inequality,
discrimination, and prejudice.

Arzubiaga et al. (2008) strongly believes that éaash is one of the best tools
societies have to generate knowledge in systemaitys, to inform professional practice,
and ultimately to help mold the future of our cormties” (p. 310). However, the lives
of certain communities and groups have been missgmted and disrespected as a result
of research. How is it that those with the powaat eesources (the dominant groups)
have conducted research that may be perceivecaias @ejudiced, and discriminatory
towards minority groups? Some may argue that asam stands out more than the
oppressiveness of historical events (Brook 1998ljr3a2000; Deloria, Jr. 1997; Galliher
et al. 2011; Simpson 2002; Smith 1999). Howevet,amly are minority groups aware

of research’s harmful impact on their lives, theg also looking to correct their



marginalized and false position in research crebyed/estern society (Brook 1998;
Collins 2000; Deloria, Jr. 1997; Fenelon and HaD&, Galliher et al. 2011; Jacob 2006;
LaDuke 1999; Lavallée 2009; Louis 2007; Nielsen &udild 2007; Simpson 2002;
Smith 1999; Strong 2005; Weber-Pillwax 2004).

The nature of research has depicted minority graggsaferior and, in addition, has
produced both false information and theories thetewnever proven to be true. This,
essentially, has forced minority groups to paratgin research themselves. Research
now includes the voices of those that have longls#enced, offering knowledge on
topics that matters most to them, and sharing iat pdiview that is more realistic and
honest than Western science (Harding 1992; JgrgedsH)). The focus of this paper
will be on Indigenous authors, researchers, ingtracstudents, and activists. In essence,
all Indigenous people from different walks of ligiting about a topic that has great
interest and importance for them, environmentara@gtion and racism (Smith 1999).
The term that will be used to describe the writerthis study will be Patricia Hill
Collins’ (2000) concepintellectuals Collins (2000) describes an intellectual as
someone who does not necessarily have to be aaschalrk in academia, or be
educated. An intellectual is someone involvediellectual work by contributing to an
important cause to advance knowledge (Collins 2I®)0: As stated earlier, this can be
people from all walks of life, not just researcherghose Indigenous people because
they arguably have been affected the most by We&tewledge as indicated earlier in
the first quote by Nielsen and Gould (2007). Isi#the topic of environmental issues
because, among minority groups that have suffemed énvironmental degradation,

Indigenous people have had to overcome great dbstduae to their dependence on food



provided by the land (Brook 1998:105). Howevee, thncept ofand holds higher value
than simply providing nourishment; it defines winadigenous people are due to their
unique relationship to land and in how this relasioip separates themselves from
Western society (Fenelon and Hall 2008; Goldto@d12 Silko 1997). According to
Fenelon and Hall (2008:1869), Indigenous peoplekairitual relationships with the
land. Spirituality with the land is an understarginot shared by the West who instead
have treated the land as a commodity (World Pes@enference on Climate Change
and the Rights of Mother Earth: Building the PetpWorld Movement for Mother

Earth 2010). Goldtooth (2001: para. 8) arguestti@wWest don’t have a sense of
identity because they do not have a connectiohddand. In contrast, land is central to
Indigenous peoples because the common belief afdatige peoples is that the land
allows life to go on (Goldtooth 2001: para. 13).short, humans, in general, believe that
they are above nature, but to Indigenous peopéelatid and everything within it, such as
plants and animals, were treated with respect lsecalli of these things had being and
spirit (Silko 1997:26). Indigenous people are weign who they are because they
associate land to the survival for all people (&1©97:29).

Research is not only an outlet for minority grotpsontribute in sciences that were
dominated by Western culture, but it is also a mearoffer up resistance to years of
oppression at the hands of colonialism and imgsma(Collins 2000; Harding 1992;
Jargensen 2010; Smith 1999; Strong 2005). Lindawai Smith (1999) is a strong
supporter of this idea, and her book entilBstolonizing Methodologies: Research and
Indigenous Peopldsas a profound influence on this paper, specifi@atchapter entitled

“Twenty-Five Indigenous Projects.” These projeas Smith (1999) puts it, are about



“the survival of peoples, cultures and languades;struggle to become self-determining,
the need to take back control of our destiniesl42). The projects are a means to resist
Western science and knowledge born from imperiaéisioh colonialism, but more so,
they are about reformulating and reclaiming Indmenculture, ideas, and values.
Again, Smith (1999) is a strong advocate of Ind@genrights and believes that
Indigenous people should participate in writing a@skarch using the 25 projects as a
format to reclaim their culture and identities.

| intend to investigate how selected sources pexbiny Indigenous intellectuals fit
with the approach Smith (1999) suggest for Indigsneeoples. Specifically, how are
the Indigenous projects used in sources discusBagnvironment? Content analysis
will be used to breakdown the work of the Indigesiellectuals in order to answer one
research question: “To what extent are the Indigenojects depicted and used in
printed and electronic Indigenous sources discgssnvironmental issues?” In other
words, content analysis will help identify how mamypjects are present and how often
they appear in each Indigenous source.

While this paper does in fact focus on the pointiefv of Indigenous people
regarding research, it does not imply that otheramiy groups are less important or
forgotten. Minority groups, in general, have beppressed by the dominant groups in
aspects of life that goes beyond the realm of rekeand any attempt to speak their
minds has fallen on deaf ears. It is as Collif¥)(@ stated, “[o]ppressed groups are
frequently placed in the situation of being listeéne only if we frame our ideas in the
language that is familiar to and comfortable fatoainant group. This requirement

often changes the meaning of our ideas and worktetate the ideas of dominant



groups” (p. vii). However, too often have minorgsoups been placed together as if each
has no identity of their own and treated as if thbyave the same needs and desires
(Brook 1998; Smith 1999). Thus, to cover variousarity groups will be difficult but

will also be too large of a scope for the purpasehis paper.



CHAPTER 2: LITERATURE REVIEW

The literature review will address various topi€snaportance for this paper. The
first topic discussed will focus on how environnmamacism is defined. | primarily focus
on the work done by Robert Bullard (1996) as hepissidered an expert on the subject
(Eitzen and Zinn 2004:85). For Indigenous peoplparticular, | will also incorporate
Daniel Brook’s (1998:105) definition of environmahtacism or as he calls it, physical
and cultural genocide. 1 will then include a caupf examples of environmental racism
towards Indigenous peoples including an empiritady done by Thomas Shriver and
Gary Webb (2009).

This will transition to research and how historigat has favored those in power and
marginalized and oppressed many others includidgyémous peoples. Standpoint
theory by Sandra Harding (1992) is discussed mhper as the antithesis to the
oppressive nature of research and how importasfar marginalized minority groups to
have the opportunity to tell their own stories twteract the status quo of research
controlled by the dominant Western society. Asestaarlier, | focus on the concepts
and ideas of Linda Tuhiwai Smith’s (199¢colonizing Methodologies: Research and
Indigenous Peopleasnd other Indigenous scholars as to how Indigepeogles can get
involved with research and how to adopt Indigenasgarch methodologies.
Environmental Racism

The nation’s environmental laws, regulations, aalicges have not been
applied fairly across all segments of the poputati8ome individuals,
groups, and communities receive less protection tithers because of
their geographic location, race, and economic staGenerally,
environmental problems in suburban areas poseveifpublic health



threats than do those in urban or rural areas.eMaar, low-income
communities and communities of color bear a dispripnate burden of
the nation’s pollution problems. Whether in urlggnettos and barrios or
in rural “poverty pockets” and Native American nesgions, pollution
presents potential threats to public health thdividuals with affluence or
political clout are unwilling to accept. Risk berts are localized, yet the
benefits are generalized across all segments @tgodEnvironmental
disparities between white communities and commemsitif color reflect
larger societal inequities. Over the years, disparhave been created,
tolerated, and institutionalized by local, state]j &deral action. (Bullard
1996:xiv)

According to Eitzen and Zinn (2004), social probsetonsist of two specific aspects.
The authors stated the following: “In summary, heeeconsidesocial problemsto be
(1) societally induced conditions that cause psyelnid material suffering for any
segment of the population and (2) acts and conwitibat violate the norms and values
found in society” (Eitzen and Zinn 2004:11). Soégiablems are felt by many in
society, none more so than by people of color aedgobor (Brook 1998; Bullard 1996;
Eitzen and Zinn 2004; Cole and Foster 2001; Coli®d30; Pulido 2000). Environmental
crises like pollution are social problems that haffected minority groups and poor
people specifically. Pollution due to toxic wadtenps and toxic-producing plants are
located where poor people, especially people airdole is often referred to as
environmental racism (Brook 1998; Bullard 1996; €ahd Foster 2001; Collins 2000;
Eitzen and Zinn 2004; Moore 1998; Pulido 2000).b&b Bullard (1996) defines the
term as the following:

Environmental racism is racial discrimination inveéanmental policy-

making and enforcement of regulations and lawsd#lderate targeting

of communities of color for toxic waste facilitidbge official sanctioning

of the presence of life-threatening poisons antufsoits in communities

of color, and the history of excluding people ofocdrom leadership of
the environmental movement. (Pp. xi-xii)



An example of environmental racism can be founillississippi where people of color
represent 64 percent of the residents living n@ac ffacilities. However, they are only
37 percent of the state population (Eitzen and 2i0@4:85).

One of the greater issues regarding all sociallprob is whether or not individuals
themselves are to blame (person-blame) or whetiegrdre victims of social conditions
(system-blame). The person-blame suggests, fongbea that children do not do well in
school because their parents are uneducated. ystesblame, on the other hand,
would look to the school itself as the cause faldcan’s failures (Eitzen and Zinn 2004).
According to Bullard (1996), when it comes to enuimental issues, the system refuses
to accept responsibility and instead puts the @mugctims to prove their claims.

Bullard (1996) points out:

The current system provides greater benefits aogkgtiion for middle-
and upper-income whites while shifting costs togber and people of
color. Moreover, the dominant environmental protecparadigm
reinforces, rather than challenges, the stratiboabf people(race,
ethnicity, status, power, etcplace(central cities, suburbs, rural areas,
unincorporated areas, Native American reservatietes). . . . Many of
our current environmental policies exist to managgulate, and
distribute risks. As a result, the dominant enwine@ntal protection
paradigm (1) institutionalizes unequal enforcem@itirades human
health for profit; (3) places the burden of proaoftbe “victims,” not on
the polluting industry; (4) legitimates human exjp@sto harmful
chemicals, pesticides, and hazardous substandgmpfbotes “risky”
technologies, such as incinerators; (6) explogsviinerability of
economically and politically disenfranchised comities; (7) subsidizes
ecological destruction; (8) creates an industryadorisk assessment; (9)
delays cleanup actions; and (10) fails to develdjupon prevention as
the overarching and dominant strategy. (Pp. xv-xvi)

Bullard (1996) believes that the minority groupsrig with environmental racism are
the victims while, at the same time, blaming ndigollutant industries but also the

government. When it comes to degradation to th@@mment, many scholars have
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primarily placed the blame on the federal governni@nnot reacting to this crisis and
essentially allowing toxic pollution to be a factorthe lives of people of color and the
poor (Brook 1998; Bullard 1996; Eitzen and Zinn 20Benelon and Hall 2008; LaDuke
1999; Moore 1998; Shriver and Webb 2009).
Indigenous Peoples and Environmental Racism
First, the ternindigenousmust be defined since its meaning and usage vamesg

scholars. This is an important point to addressabgse some social scientists believe that
the word may have negative connotations if preskimt¢he wrong way (Smith 1999).
Borrowing the definition from Cobo, Fenelon and I{AD08) believe thaindigenous
should be defined as the following:

Indigenous communities, peoples and nations aetiubich, having a

historical continuity with preinvasion and precaklrsocieties that

developed on their territories, consider themsetiistsnct from other

sectors of the societies now prevailing in thosetteies, or parts of them.

They form at present nondominant sectors of soartyare determined

to preserve, develop and transmit to future gerratheir ancestral

territories, and their ethnic identity, as the basitheir continued

existence as peoples, in accordance with their@avmral patterns, social

institutions and legal systems. (P. 1869)
In Fenelon and Hall’s (2008) article, “Revitalizatiand Indigenous Resistance to
Globalization and Neoliberalism,” this concept sed to describe Indigenous people in
general terms and not as individual cases becdubke misconception that people may
believe that one group’s struggle for survival amtbnomy is the same for another
group.

Linda Tuhiwai Smith (1999:7) does not defimeligenous peopless much as explain

it. The term, she says, emerged in the 1970’srasudt of the many struggles faced by

the American Indian Movement (AIM). It allows ftire many Indian colonized people
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to come together and have a collective voice ireotd obtain self-determination. Thus,
the term describes a network of people coming tegdb learn, plan, and deal with
colonization. However, one must not forget thatelmdigenous group has its own
culture and identity. To reiterate Smith (1999yigenous people should be a collective
unit in face of colonialism and imperialism, yeettifferences between groups should be
recognized:

The term ‘indigenous’ is problematic in that it &gps to collectivize

many distinct populations whose experiences undperialism have been

vastly different. . . . It is a term that intermatalizes the experiences, the

issues and the struggles of some of the world'srinéd peoples. The

final ‘s’ in ‘indigenous peoples’ has been arguedduite vigorously by

indigenous activists because of the right of peppieself-determination.

It is also used as a way of recognizing that tlaeeereal differences

between different indigenous peoples. (Pp. 6-7)

Throughout this paper, | will use the telmaigenousbut | do not want to disregard
the other terminologies that may be used by thecesu have acquired to complete this
paper. For example, Vine Deloria, Jr. (1997) ukesvordindianswhile Simpson
(2002) use#\boriginal. If I borrow a quote or happen to discuss a paldr Indigenous
intellectual, I will use the intellectual’s wordsitoof respect for their work.

| will now focus on Indigenous people and theiugtyle with environmental racism.
| will then transition to discussing Indigenous pksofinding their voice and speaking
about their own lives and problems concerning tha@renment, keeping Linda Smith’s
(1999) Indigenous projects in mind.

Two examples of environmental racism will be meméid here. The first will be a

general overview of Indigenous people’s struggldhweinvironmental racism discussed
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by Brook (1998) and the second will be focused @ group in particular mentioned in
the work done by Shriver and Webb (2009).
Daniel Brook (1998)-Environmental Genocide: Nathmaericans and Toxic Waste

Since the 1960s, researchers have studied andzaddipw numerous environmental
hazards like air pollution, pesticide pollutionylgage dumps, lead poisoning, and toxic
waste production and disposal is distributed. dVverwhelming conclusion is that
hazards are distributed by race or income: “Inistuthat looked at distribution of these
hazards by incomandrace, race was most often found to be the betéatigtor of
exposure to environmental dangers. Later studigs In large part confirmed these
conclusions” (Cole and Foster 2001:55). As notatiex, environmental laws, policies,
and regulations are not applied fairly across tygupation. Communities of color and
low-income communities bear the burden of pollufpoablems (Bullard 1996:xv). In
essence, people of color and low-income commurdtiesot protected by environmental
laws as whites are. For example, Cole and Fo2@1(57) introduced a statistic that
explains that it takes communities of color 20 patdonger to be recognized as clean-up
sites than white communities.

Even though minorities are highly affected by eonmental racism, Native
Americans are arguably the most affected due tio dependence on food supplies
connected to the land and also living at the lowestoeconomic level in the U.S.

(Brook 1998:105). Brook’s (1998) article “Enviroemtal Genocide: Native Americans
and Toxic Wastetalks broadly about how Native Americans as a whale to live with
the harmful impact of environmental issues and\Matesistance to it. Brook (1998:106)

recognizes the different tribes across the coumiityconcludes that they ultimately share
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the same problem, toxic threats to their land cdigdarge pollutant industries and the
U.S. Government. Large corporations and the gowent have targeted the poverty and
other vulnerabilities of tribes by placing incinena, nuclear waste storage facilities, and
landfills on Tribal land (Brook 1998:106; Simpsad02:15). Toxic waste on tribal
territory would mean intervention from the fedegalvernment, thus, leading to the loss
of control over their own land, which is their pany resource for survival (Brook
1998:105). According to Brook (1998), “[t]he fedkgovernment can use the issue of
illegally dumped toxic waste as a pretext to ret@past patterns of paternalism and
control over Native American affairs on the reséiores; Native Americans are viewed
as irresponsible, the U.S. government as theiosafp. 109). One way the government
has exploited the poverty and unemployment of Nafimericans is by offering money
if tribes would allow nuclear facilities on thearld. Many reservations have taken the
deal since so many are without outside revenueolB(1998:106) describes this act
from the government as blackmail and exploitatether than payment for service. This
is what Brook (1998) refers to as the modern eigeobcide:

Physical and cultural genocide have been pracagaihst Native

Americans for half a millennium. In the modern,areese forms of

genocide have been superseded by a more insidindsyltimately more

destructive, form. . . . GENOCIDE AGAINST NATIVE AERICANS

continues in modern times with modern techniguaghe past, buffalo

were slaughtered or corn crops were burned, thatebgatening local

native populations; now the Earth itself is beitrgrsgled, thereby

threateningll life (P. 105)

Like many victimized ethnic groups, Native Amerisare not passive in the face of

destruction from environmental racism and genocidather, they are active agents in

the making of their own history” (Brook 1998:106)he article “Victimization and the
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Victim Industry” acknowledges that those that hheen discriminated against are
victims, but too much focus on this idea discouhésability of individuals to take
control over their own lives and emphasizes thegraf social forces (Best 1997:9).
Like Brook (1998), Shriver and Webb (2009) focus\ative Americans and how they
live and resist environmental racism. “Rethinkihg Scope of Environmental Injustice:
Perceptions of Health Hazards in a Rural Native Ataa Community Exposed to
Carbon Black” by the aforementioned authors, igm@pirical account of environmental
injustice.
Shriver and Webb (2009)

| will use Thomas E. Shriver and Gary R. Webb’sO@0article “Rethinking the
Scope of Environmental Injustice: Perceptions chldeHazards in a Rural Native
American Community Exposed to Carbon Black” asxangle of how one tribe in
particular has lived with environmental racism.NAtive American tribe from Ponca
City, Oklahoma is the focus of the study. The camity is host to both a Conoco-
Phillips oil refinery and the Continental Carbonn@zany responsible for the creation of
carbon black, a black powder used as a reinforagemt for rubber products. Carbon
black stains the houses with black particles armbived to be the cause of various
health problems. The Ponca tribal members arenpoverished group with some living
within 100 yards of the Continental Carbon Compakilany residents have complained
that respiratory health problems, among other ails)eare the direct result of carbon
black, but their health grievances have been ighofidhe local medical establishment
instead claims that the people are to blame far trealth problems. Shriver and Webb

(2009) stated the following:
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Native American residents have been unable to anbate their health
claims through institutional channels. They arthet the local medical
establishment has refused to sanction their envissmally induced
illness, preferring instead to focus on individoases (i.e., parental
smoking) for their children’s respiratory healtloplems. They also
believe that regulatory agencies and company affidiave refused to
acknowledge the pollution because neither wanketbeld accountable.
(P. 276)

The environmental pollution has done more than chpaalth, force residents to stay
inside, and destroy property; Ponca members arthadt has also negatively affected
their sense of community. Friends and family memabefuse to visit due to the fear of
coming into contact with carbon black. Most residevould like to remain in the
community because of strong ties they have witlother tribal members. Besides, as
many have claimed, moving would be close to imgmediecause of decrease in
property value as a result of the pollution andtkah resources at their disposal. The
tribal members from the community strongly beli¢ivat the reason they have been
ignored is directly related to racism:

These residents are the most heavily impacteddépatution, and they
have developed a set of environmental health gnessthat challenges
what they believe is an institutionalized systemazism, neglect, and
denial. Some white residents located farther ftoenplant have had their
vehicles and property professionally cleaned byctimapany, and others
reported that they have been compensated for danatffvever, Native
Americans living immediately around the facilitygae that they have not
been compensated in any way. (Shriver and Webb: 2089

Now | will focus on the importance of scientificsearch and knowledge, but | will
also discuss how they have misrepresented minpeibple (mainly Indigenous peoples),
ignored them, and refused to change the outlodkoonresearch should be administered.
Deloria, Jr. (1997), Simpson (2002), and Smith @3fmong other Indigenous scholars

and authors, will be important guides and souraes in this paper, especially when the
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topic begins to focus on the disrespect researstshawn Indigenous people and also the
methodologies needed to aide Indigenous resedstbeloria, Jr. (1997) puts it:

In many ways technology serves us and makes ces better. Behind
and beneath technology, however, in scientific tiescand doctrines, lurk
a large number of misperceptions, badly directedlaases, and
unresolved philosophical problems. As Westernigaion grew and
took dominance over the world, it failed to resoboene basic issues. A
view of the natural world as primarily physical teatwith little spiritual
content took hold and became the practical metaphjsr human affairs.
During the European Middle Ages a basic split irspective occurred
whenreasonandrevelation the twin paths for finding truth in the minds
of Western thinkers, were divided into sacred awikr and became
equivalent but independent bodies of knowledgeceOrason became
independent, its only referent point was the humard and in particular
the middle-class, educated, European mind. Ewariety needs educated
people, but the primary responsibility of educagtedple is to bring
wisdom back into the community and make it avadabl others so that
the lives they are leading make sense. (P. 4)

Victims of Knowledge

“[1ln knowledge there is power, and only throughmeo can there be
social transformation” (Jaimes 1992:9).

Thomas S. Kuhn's (199@)he Structure of Scientific Revolutiamss been considered
a landmark in intellectual history, a book so iefitial that it reaches beyond its intended
audience and touches people from all walks ofdifd intelligences (Kuhn 1996:
backcover). Kuhn’s (1996) point of view is thatpresenting scientific research in a way
that broadens one’s perspective on the topic asahaw it has the ability to evolve over
time. The next generations of intellectual mindséhthe privilege of being educated by
teachers and textbooks to obtain their tools otithaée. The values, concepts, and
assumptions learned are embedded in the mind désstsi giving them the confidence
that they think they know what the world is trulyd. This is what Kuhn (1996) refers to

as “[n]Jormal science, the activity in which mosiesitists inevitably spend almost all
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their time, is predicated on the assumption thatsttientific community knows what the
world is like. Much of the success of the entespiderives from the community’s
willingness to defend that assumption, if necesaaiconsiderable cost” (p. 5). To
defend this assumption, older theories and ideas used as guides to interpret modern
society (Deloria, Jr. 1997:4; Harding 1992:569; Kul996:2-3). In other words,
scholars only take into consideration the opiniohthose in his group (teachers and
successors in the sciences) and not the opinionsthhose representing modern science
(Kuhn 1996:3). Deloria, Jr. (1997) shares thisarowhen he says the following:
“SCIENTIFIC THEORIES ARE OFTEN BUILT on the mositgous of evidential
foundations and survive only because of the gerattesnagreement within scientific peer
groups not to embarrass colleagues” (p. 93). Fesalt, school practices and knowledge
have serious implications for minority ethnic greupAccording to Smith (1999), “[h]Jow
the colonized were governed, for example, was geted by previous experiences in
other colonies and by the prevailing theories albacg, gender, climate and other factors
generated by ‘scientific’ methods” (p. 65).

Instead of discarding older out-dated values, apsioms, and concepts which
probably have no more relevance in modern times, ih reality, the new assumptions
that are avoided and often frowned upon. Thisesabse new theories mean
reconstructing prior facts and beliefs, a threaided by those in the established
community (Deloria, Jr. 1997:3; Kuhn 1996:6). HEdgdly, “the institutionalization of
knowledge in the academic setting has made stabus important than accomplishments
or ideas when determining the canon of truth thiitgive the best explanation of our

planet” (Deloria, Jr. 1997:211). Deloria, Jr. (I9Harding (1992), Kuhn (1996) and
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others concerned about the evolution of knowledggsst that the progress of
knowledge has been slowed down to a crawl. Ageeople in science are intimidated by
the thought of having to revise previous assumgtibat as Deloria, Jr. (1997) points
out, “[s]cientific knowledge progresses very slowlcause people in science are
reluctant to change any of their ideas until thielewce for new interpretations of data is
so compelling as to make them seem foolish maimgithe outmoded doctrines” (pp.
137-138). This idea is described by Kuhn (19963@entific revolution.

If knowledge is power, then those who control ityrba the most powerful people in
the world. As Harding (1992) puts it, “when scies@re already in the service of the
mighty, scientific neutrality ensures that ‘mighakes right” (p. 569). To briefly
reiterate, the issue of who the mighty are and wdmdrolled science, research, and
knowledge are mostly white European men who protétstern scientific practices and
institutions (Arzubiaga et al. 2008; Collins 20@&loria, Jr. 1997; Harding 1992; Jacob
2006; Kuhn 1996; Lavallée 2009; Louis 2007; Nielsed Gould 2007; Smith 1999;
Weber-Pillwax 2004). In a quote borrowed from tiigtn Robert Proctor, Sandra
Harding (1992) holds the Nazis responsible for npatiaing the sciences and making
them serve their purposes:

It is certainly true that, in one important sertbe, Nazis sought to
politicize the sciences. . .. Yet in an imports@hse the Nazis might
indeed be said to have “depoliticized” science (arahy other areas of
culture). The Nazis depoliticized science by dssirg the possibility of
political debate and controversy. Authoritariaiesce based on the
“Edhrerprinciple” replaced what had been, in the Weineqa, a
vigorous spirit of politicized debate in and arouhd sciences. The Nazis
“depoliticized” problems of vital human interest l®ducing these to
scientific or medical problems, conceived in theros, reductionist sense

of these terms. The Nazis depoliticized questaingime, poverty, and
sexual or political deviance by casting them irgstal or otherwise
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medical (and seemingly apolitical) terms. . . .ifR@ pursued in the name
of science or health provided a powerful weapothéNazi ideological
arsenal. (P. 568)

Due to the demoralizing acts of those in poweke tike Nazis and their violent
practices of racism and class exploitation, hadedethe creation of a world where
exploitation is legitimate (Harding 1992). For exae, the person-blame model
discussed by Eitzen and Zinn (2004) is a greatatdr of how minority groups have
been exploited in all aspects of life and how iegitimated. For instance, blaming the
poor and people of color is much easier than fiximgtrue problems at hand (Collins
2000; Eitzen and Zinn 2004; Shriver and Webb 200%jus, those in power are exempt
from responsibility and are free from any wrongdpirThe person-blame framework
“frees the government, the economy, the systentrafifscation, the system of justice,
and the educational system from any blame” (Eit&h Zinn 2004:15).

In regards to academia, social scientists alsogmgmexploitation of those with
whom they are supposed to work with. Participahtstudies are seen as subjects and
objects as opposed to partners in helping to utaleithe world (Deloria, Jr. 1997:3-5;
Simpson 2002:20-21; Smith 1999:24). Those thatgit to rectify the situation are
silenced, primarily those under the microscopeoafa sciences and generally those of
minority status. Women, for example, are usuaflgrded inferior to men in almost all
aspects of life including in the field of sciencEherefore, women in general are a
minority group themselves (Eitzen and Zinn 2004;24&aley 2007:11). However,
women of color are marginalized within science, mghkheir status among people
among the lowest in society. Even voices of ietglial women are silenced or at the

very least fragmented as was the case with Maga&t, a black feminist:
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Despite Maria Stewart’s intellectual prowess, teass of this
extraordinary woman come to us only in scatteradrfrents that not only
suggest her brilliance but speak tellingly of thgefof countless Black
women intellectuals. Many Maria Stewarts existj@en-American
women whose minds and talents have been suppriegdbd pots and
kettles symbolic of Black women’s subordination. Far too many
African-American women intellectuals have labonedsolation and
obscurity and, like Zora Neale Hurston, lie buriedinmarked graves.
(Collins 2000:2)

Linda Smith (1999:12) had an experience like tleissblf coming up as an
Indigenous researcher. She stated that she enjbiydahg about why things happen, the
challenges of thinking about what certain thingamend also loved thinking about all
the different ways in which the world can be untled. In addition, Smith (1999:12)
said that she liked thinking through problems, wioglwith data, and bringing them
together with her readings. However, credit farwerk was never acknowledged in any
way: “I found that the particular issues | facecaagndigenous researcher working with
indigenous research participants were never adehidssthe literature, my own training
or the researchers with whom | worked” (Smith 1929:

In short, the distribution of power and the way pleoview each other is the key to
understanding how society works from the perspeatithose who are less fortunate
(Brook 1998; Bullard 1996; Cole and Foster 2001lji@®2000; Deloria, Jr. 1997; Eitzen
and Zinn 2004; Fenelon and Hall 2008; Healey 20@¢pb 2006; Kusow 2003; LaDuke
1999; Lewis 1995; Louis 2007; Mcintosh 2005; Mot898; Nielsen and Gould 2007;
Pulido 2000; Shriver and Webb 2009; Smith 199%®&jr2005; Weber-Pillwax 2004);
“[tlhe powerless, because they are dominated bypdieerful, are likely to be thwarted in

achieving their basic needs (sustenance, secselfyesteem, and productivity). In

contrast, the interests of the powerful are sebaghuse they control the mechanisms
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and institutions by which the perceptions of thelmuare shaped” (Eitzen and Zinn
2004:11). One of those needs is for minority geotgbe allowed to participate in
research and to be able to speak freely abotitotvever, as mentioned above, research
belongs to those with power and those with legsare ignored and cast aside.
According to Smith (1999):

[R]esearch became institutionalized in the colames just through

academic disciplines, but through learned and s@ieeocieties and

scholarly networks. The transplanting of reseamshtutions, including

universities, from the imperial centres of Europalded local scientific

interests to be organized and embedded in the iebleystem. (P. 8)
Indigenous People and Research: The Road to Maligatan

For Indigenous people in particular, the tegsearchhas been, and in many ways

still is, problematic because of its linkage to &uean colonialism and imperialism.
According to Smith (1999:1), the word is considet@the one of the dirtiest in the
Indigenous world’s vocabulary because it is a cphtigat creates fear, anger, and
distrust within Indigenous people towards Westerituce and researchers. Furthermore,
Smith (1999:56) argues that research, in the efffeedndigenous, steals knowledge
from others and then uses it to benefit the ones sthle it. Minority groups, especially
Indigenous groups, believe such acts to be rag@ise following is a detail description as
to why research is problematic:

When mentioned in many indigenous contexts, i stp silence, it

conjures up bad memories, it raises a smile thiatasving and distrustful.

It is so powerful that indigenous people even wpibetry about research.

The ways in which scientific research is implicaiiedhe worst excesses

of colonialism remains a powerful remembered hisfor many of the

world’s colonized peoples. It is a history thall sffends the deepest

sense of our humanity. Just knowing that someogesored our

‘faculties’ by filling the skulls of our ancestongth millet seeds and
compared the amount of millet seed to the capéaitynental thought
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offends our sense of who and what we are. It galithat Western
researchers and intellectuals can assume to kridhaalt is possible to
know of us, on the basis of their brief encounteith some of us. It
appals us that the West can desire, extract aimd olanership of our
ways of knowing, our imagery, the things we creatd produce, and then
simultaneously reject the people who created andldped those ideas
and seek to deny them further opportunities torbators of their own
culture and own nations. It angers us when prestioked to the last
century, and the centuries before that, are stipleyed to deny the
validity of indigenous peoples’ claim to existente|and and territories,
to the right of self-determination, to the surviedlour languages and
forms of cultural knowledge, to our natural res@srand systems for
living within our environments. (Smith 1999:1)

Placing this lengthy quote by Smith (1999) in tlaer was necessary for multiple
reasons. First, her bodRecolonizing Methodologiess the primary influence for this
paper, so Smith’s (1999) thoughts and ideas amduable to its completion. Second,
this quote explains the unfair relationship betwgEndominant and minority groups, but
more to the point, it explains how research andatedge based on Indigenous people
was based on false premises, prejudice, racismgisodmination. What the quote also
demonstrates is the idea that Indigenous peopl@dciell their own stories regarding
their problems, culture, and identity. As Vine Oré&h, Jr. (1997) and Leslie Marmon
Silko (1997) argue in their respective work, thimgs not as simple as people like
anthropologists and archaeologists wish regardiadites and beliefs of Indigenous
folks. Itis paramount that marginalized voicesénthe opportunity to talk about
themselves and issues that are important to thérarwise knowledge and research will
remain rudimentary with continued disregard forstnavho have been kept down
(Arzubiaga et al. 2008; Collins 2000; Deloria,1897; Harding 1992; Smith 1999).

Many of these voices are becoming confident they ttan contribute to research, and

many have (Collins 2000; Harding 1992; LaDuke 19®8ltier 2010; Simpson 2002;
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Smith 1999; Weber-Pillwax 2004). According to Sm(i1999), “[ijn a very real sense
research has been an encounter between the Weistea@dher” (p. 8).

Attention will be paid to the grievances that Irehgus people have towards research
about them and how eventually they have been mssepted moving forward. Again,
Linda Smith (1999) will be the main vocal pointtbfs discussion because she suggests
Indigenous people get involved with the 25 Indigenprojects. However, the words
from Vine Deloria, Jr. (1997) shall be used hersummarize the difficulties between
scientific research and Indigenous knowledge:s‘ilimost impossible to get non-Indian
scholars pried loose from their own cultural prgmsgitions to do careful interpretive
work on Indian traditions. While they may loudlgdaiare that the two cultural traditions
are dissimilar, most of them do not seem to knowtwhat really means” (p. 143).

The lives of Indigenous people changed forever wEigtopean ships landed in the
New World. The meeting between these differenppebegan in what was known as
the Columbian Exchange, “a transatlantic excharig®aods, people, and ideas that has
continued ever since” (Roark, Johnson, Cohen, Stamgeson, and Hartmann 2003:28).
The Spaniards brought with them items like wheelghicles, ships, technologies, and
domesticated animals. The Spaniards also broulghs$t@nity and a host of
microorganisms that caused epidemics like measteslipox, and other diseases
resulting in the deaths of a large number of tltkaim population in the 16th century.
The exposure to diseases as well as having tofiighhe right to keep their land brought
about the near extinction of Indigenous people antiflAmerica (Fenelon and Hall 2008;

Healey 2007; Roark et al. 2003). Despite thesddips, the people survived and
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managed to rebuild. After the arrival of the Sganthe English came looking for food
shortly after.

They came from a continent that experienced foadtages and unpredictable
climates which made it difficult for crops to grqiMohawk 2006: para. 7). However,
when they arrived in the Americas, they found ataume@ of food thanks to Indians’
taking advantage of nature’s capacity for food pithn (Mohawk 2006: para. 7-9).
What followed is what Mohawk (2006) described as\ision of the Four Horsemen of
the Apocalypse as the Europeans sought to obtdiarimesources; “[w]ar was fairly
common and often led to famine, which weakenegtilations, leading to diseases
and, of course, death” (para. 7).

In addition to entering and taking over Indian lafoicing Indigenous people to
convert to Christianity, infecting them with diseaand taking all their resources, the
European travelers were also there to analyze altettinformation on the natives.
Everything the Europeans discovered became embeuietheir ideas and various
disciplines they hold dear regarding finding tratid knowledge. This period of history
is known as the Enlightenment. “The Enlightenm@ot/ided the spirit, the impetus, the
confidence, and the political and economic streguhat facilitated the search for new
knowledges” (Smith 1999:58). According to Smite49):

Knowledge was also there to be discovered, extlaefgpropriated and
distributed. Processes for enabling these thingetur became
organized and systematic. . . . Western knowledgesaience are
‘beneficiaries’ of the colonization of indigenousgples. The knowledge
gained through our colonization has been usedirm to colonize us in
what Ngugi wa Thiong'o calls the colonization ‘btmind’. . . . The

production of knowledge, new knowledge and tramséat ‘old’
knowledge, ideas about the nature of knowledgetlaadalidity of
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specific forms of knowledge, became as much comnesdof colonial
exploitation as other natural resources. (Pp. 53-59

Essentially, many of the European explorers whentesl Indigenous people focused on
their background in science and attempted to cateeheir knowledge with the activities
of indigenous people. This led to data and theagto how to classify the Indigenous
world:

Those observers of indigenous peoples whose ihtesssof a more
‘scientific’ nature could be regarded as beingnfere dangerous in that
they had theories to prove, evidence and datatteegand specific
languages by which they could classify and desd¢hbandigenous world.
So, for example, skulls were measured and weigh@dave that
‘primitive’ minds were smaller than the Europeamchi This was the
‘science’ of craniometry. Other stories are tdidborial caves being
‘discovered’ and examined for the precious ‘artefawhich were left
with the dead, of carved houses being dismantleddshipped to England,
of dried and shrunken heads sold and exported toatikiseums. (Smith
1999:82-83)

The people from the New World were seen not as humésavages unable to think
and act for themselves (Brook 1998; Fenelon antl 204I8; Healey 2007; LaDuke
1999). Indigenous peoples of the Americas werggddor not being civilized and
behaving in ways that were not worthy of Europeandards (Brook 1998; Healey 2007,
Moore 1998; Smith 1999). Smith (1999), among othdigenous scholars, has argued
that Indigenous peoples were treated as sub-hurtaouwbeing able to take care of
themselves:

By lacking such virtues we disqualified ourselvast, just from
civilization but from humanity itself. In other was we were not ‘fully
human’; some of us were not even considered plgrtiaman. . . . To
consider indigenous peoples as not fully humamodhuman at all,
enabled distance to be maintained and justifietbuarpolicies of either

extermination or domestication. Some indigenouspfes (‘not human’),
were hunted and killed like vermin, others (‘pdiyilauman’), were
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rounded up and put in reserves like creatures tarteen in, branded and
put to work. (Smith 1999:25-26)

To summarize, the Latin phrase, veni, vidi, visiappropriate to describe the contact
between the Indigenous people and the Europeams translation of veni, vidi, vici is |
came, | saw, | conquered. This was the relatignsbtween these two different groups
of people. European settlers attempted to condpgeNative population by taking control
over their land for profit and resources by forcihgm of off their own land. The people
found themselves on land that was both miles frioar home and unsuitable to sustain
their way of life. Many others were assimilated aaw themselves forcefully converted
to Christianity, and children were taken away fritv@ir parents to be sent to boarding
schools. The rest died contracting foreign diseéike smallpox that almost killed the
entire population leading to the belief that Indigas people are weak and should
eventually die out based in the European belisfoafal Darwinism (Smith 1999:49-50).
European travelers, with their background in saesmed ways of obtaining knowledge,
viewed the Indigenous people not as people but leésdsavages in need of saving.

Colonizers used their notion and knowledge of si@eio define what counts as
human and to create classification systems. Systierss include typologies of different
societies and hierarchies of race and gender. rotgpto scholars who have focused on
inequalities of stratification, these classificat®ystems came to shape the relations
between Indigenous societies and the science yseaperial powers (Collins 2000;
Deloria, Jr. 1997; Harding 1992; Nielsen and GA&067; Simpson 2002; Smith 1999).
The collection of land, resources, and knowledgauadigenous peoples were

considered new and valuable discoveries for the@aans. In imperial literature,
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Europeans were recognized as adventurers, diseeyaral heroes: “Travellers’ stories
were generally the experiences and observationid¢ men whose interactions with
indigenous ‘societies’ or ‘peoples’ were constrdcaeound their own cultural views of
gender and sexuality” (Smith 1999:8). The manyiesoof these adventurers and heroes
were widely covered in travel brochures, and theuter press. These tales appealed to
everyone including the romantic, adventurers, thyeur, and the Enlightenment scholar;
thus it also appealed to the people of color aeghthor (Smith 1999:9).

To Indigenous peoples, the European colonizers aelager to the continued
survival of their people, bringers of destructiodahaos (Fenelon and Hall 2008;
LaDuke 1999; Smith1999). Western research haseetitheir lives to the point where
they are sub-human or not even human at all, pewittteno souls but rather instruments
of scientific knowledge. Their entire world wasiaened and their identities literarily
ripped apart.

The following section entitletfoices From Belowvill include the perspectives of
several Indigenous scholars sharing their expesgemdth research and also what they
deem essential methodologies for successful Indigenesearch. The quotes at the
beginning of the section summarize and brieflyeraite the difficulties of research and
the need for Indigenous intellectuals to get inedlv
Voices From Below

“For American Indians, the struggle of this centbas been to emerge from the
heavy burden of anthropological definitions thatdnenade Indian communities at times

mere laboratories for political and social experitsé (Deloria, Jr. 1997:51).
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“When discussing the scientific foundations of Véestresearch, the indigenous
contribution to these foundations is rarely mergdih(Smith 1999:60). In addition,
Smith (1999) stated that:

The objects of research do not have a voice ambtioontribute to
research or science. In fact, the logic of theiargnt would suggest that
it is simply impossible, ridiculous even, to suggést the object of
research can contribute to anything. An objectrimbfe force, no
humanity, no spirit of its own, so therefore ‘iirnot make an active
contribution. (P. 61)

“It is time for all our voices to be heard” (LeoddPeltier 2010: para. 8).

The encroachment of colonialism, imperialism, acidrgific knowledge has caused
Indigenous people to mistrust research completaigubiaga et al. 2008; Deloria, Jr.
1997; Fenelon and Hall 2008; Galliher et al. 2Marding 1992; Jacob 2006; Jgrgensen
2010; Kusow 2003; LaDuke 1999; Lavallée 2009; L&@87; Nakamura 2010; Nielsen
and Gould 2007; Shriver and Webb 2009; Silko 1®ifpson 2002; Smith 1999;
Strong 2005; Weber-Pillwax 2004). Two of the sbs@ences most recognized for
exploiting Indigenous people in terms of researehaamthropology and sociology
(Deloria, Jr. 1997; Harding 1992; Silko 1997; Sni#99; Strong 2005). According to
Giarrusso, Richlin-Klonsky, Roy, and Stren§k001): “Sociology is the study of human
social behavior. . . . Sociology’s basic insighthiat who a person is, what she or he
thinks and does, is affected by the groups of whieth person is a member” (p. 4).
Sociologists study the cultural and social for¢ed shape people’s beliefs, relationships,
and behaviors. Anthropology, like sociology, ieficerned with social life, including

culture, beliefs, decision making, relationshipd an on” (Giarrusso et al. 2001:6). Itis

a study of humanity which focuses on the differsnaed similarity between people past
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and present. Social sciences like sociology atlor@pology are necessary because they
investigate how and why people behave a certainregarding social life. Social

science research searches for explanations tcsiflsaecannot be explained, correct
misconceptions, and bring clarity to doubt. Inesttvords, social scientists will look to
correct, verify, or extend knowledge of social Eed human behavior. According to
Kuhn (1996:10-15), this should be the purpose @iwe and the knowledge it produces,
scientific knowledge is fueled by various assumpithat should be left open for
scientists to explore and/or test. The outcomguoh research will result in the
verification of those assumptions or the contimratf further practice that will perhaps
lead to different assumptions or a scientific retion.

However, the early assumptions of science are clbedrand manipulated by
established and dominant groups in society. these groups that look to have their
world-views ingrained in the minds of all with létchallenge to this worldview (Collins
2000; Deloria, Jr. 1997; Harding 1992; JagrgerZ@t0;Kuhn1996). The people
belonging to these groups are middle to upper-ircoren and descendants of European
ancestry (Arzubiaga et al. 2008; Collins 2000; Dalalr. 1997; Harding 1992; Jacob
2006; Kuhn 1996; Lavallée 2009; Louis 2007; Nielaed Gould 2007; Smith 1999;
Weber-Pillwax 2004). Harding (1992), specificalpgints out the example of how the
Nazis controlled scientific knowledge and resedeochenefit their needs and desires. It
is also through research, knowledge, and the waplpare analyzed that minority
groups find themselves marginalized and isolatedlif@® 2000; Harding 1992; Simpson

2002; Smith 1999). Hence, Indigenous peoples hawestrust of social sciences, like
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anthropology, for a history of exploiting minorigyoups (the Other). According to

Smith (1999):
Of all the disciplines, anthropology is the one haesely associated with
the study of the Other and with the defining ohgtivism. . . . The
ethnographic ‘gaze’ of anthropology has collectdassified and
represented other cultures to the extent that epttogists are often the
academics popularly perceived by the indigenouddias the epitome of
all that it is bad with academics. (Pp. 66-67)

Due to Indigenous people’s standing in society bseaf racism, discrimination, and
prejudice, Indigenous people are seen as victinmgjudtice who are incapable of helping
themselves (Smith 1999). However, Indigenous penpllonger want to be associated
with the termvictim as it strengthens the perception that they agdsd and unable to
change the hardships in their lives (Best 1997;pSon 2002; Smith 1999). According
to Best (1997), “[flocusing on victims discountslividuals’ ability to control their own
lives and emphasizes the power of social forceaumsvictims cannot control what
happens to them” (p. 9). On the contrary, not @mg/Indigenous people aware of their
situation, they are also actively fighting to charigby participating in research which
focuses on Indigenous people and issues that areand dear to their hearts (Arzubiaga
et al. 2008; Fenelon and Hall 2008; Jacob 200&mhes 1995; Jargensen 2010; Kusow
2003; Lavallée 2009; Lewis 1995; Louis 2007; Nials&d Gould 2007; Shriver and
Webb 2009; Simpson 2002; Smith 1999; Strong 2008h&k-Pillwax 2004). Simpson
(2002), for example, believes that Indigenous peomlist think about how ancestors
have resisted colonialism, colonization, and adation in the past. This point is

especially important for Indigenous students arstiuctors. Simpson (2002) states,

“[t]his injects the learning process with power drape with the recognition that our
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peoples have worked hard to protect our Traditidmatitories, cultures, and knowledge
in the past, and it counters the stereotype tharigimal Peoples were simply helpless
victims in these horrific processes” (p. 19).

There are many reasons why Indigenous people lemnducted research, but a major
impetus is the lack of respect shown by Westeraarehiers and their paradigms
(Arzubiaga et al. 2008; Deloria, Jr. 1997; Galliberal. 2011; Jacob 2006; Lavallée 2009;
Louis 2007; Nakamura 2010; Simpson 2002; Smith 1$&®ng 2005; Weber-Pillwax
2004). Renee Pualani Louis (2007) in her arti€larf You Hear us Now? Voices from
the Margin: Using Indigenous Methodologies in Gapdpic Researchilaims that one
important reason Indigenous people should takeesgarch, is that they will bring
respect and integrity to it. In her words, Lol9(Q7) states that, “research on Indigenous
issues should be carried out in a manner whicespectful and ethically sound from an
Indigenous perspective. This naturally challengestern research paradigms, yet it
also affords opportunities to contribute to theyotiknowledge about Indigenous
peoples” (p. 130). Louis (2007) continues by anguhat this continued disrespect by
Western research and its researchers has gonagemough and that Indigenous people
will no longer stand for it:

Our voices may have started out as a low murmum tlee margin but it
has now become a distinct and unified cacophomgs$tance and
distrust. The doors previously open for doing aeske on an Indigenous
community in the name of science are closing. »&gy soon, these
doors will be shut for good. Why? You may aske'Vé only had the
best intentions for you. We've only tried to hgipu. (P. 130)

The concept obur voicess shared by not only Indigenous scholars andiatsi but

that of other minorities feeling the need to pagtakresearch. For instance, Patricia Hill
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Collins (2000:8), writing from the perspective datk female feminists, mentioned that
black women, for years, were afraid to open theuths and express what was on their
minds because they were silenced by not only whia and women but black men as
well. Gender inequality, for example, is an impatttopic for feminists in general but
for black women, their thoughts on the subject wgnered and/or opposed. Collins
(2000) used a quote by Septima Clark on the issb&aok feminist thought:

| used to feel that women couldn’t speak up, besawsen district

meetings were being held at my home . . . | diteet as if | could tell

them what | had in mind . . . But later on, | foumat that women had a lot

to say, and what they had to say was really worilewh. . So we started

talking, and have been talking quite a bit sinc ttme. (P. 7)

Scholars are now suggesting we rethink what wae oonsidered legitimate
research, and marginalized voices should be branghscientific knowledge
production. Sandra Harding (1992:584) has arghatttaditional science often excludes
both women and non-Western perspectives as prewedoer prejudicial. In terms of
knowledge, science has suffered from excludingthributions marginalized groups
have to offer (Jgrgensen 2010:314). Scientifiodedge, once monopolized by
Eurocentric hegemony and male domination, now ohesumore alternative voices that
were once excluded (Collins 2000; Deloria, Jr. 299&rding 1992; Jargensen 2010;
Simpson 2002; Smith 1999). Essentially, growindibs of knowledge, especially that
in social sciences, are produced from the persgectf people from marginalized
groups (Collins 2000; Deloria, Jr. 1997; Hardin@29Jgrgensen 2010; Simpson 2002;
Smith 1999). This surge of new knowledge raisesstjons about traditional research

such as: “Can our knowledge of the world be trusted correct representation of reality,

or is it rather to be distrusted as prejudice eoldgy, wrought by the social and cultural
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circumstances in which it was produced?” (Jgrge26d19:313-314). “Why don’t
scientists level with us? Why do they cite measutechniques which have been found
grossly inaccurate, as if they had absolute prodtier theories?” (Deloria, Jr.
1997:227). “Whose research is it? Who owns itAo¥eé interests does it serve? Who
will benefit from it?” (Smith 1999:10). These gust some of the questions that are
asked by minority individuals about the knowledgeduced by those who once
controlled it. In other words, indigenous writare questioning the legitimacy of what
has been perceived as accurate knowledge (Har@®2; Jgrgensen 2010).

| will now discuss Sandra Harding's (1992) standptieory as it provides an
alternative to the knowledge seeking and reseangheimented by the dominant
perspective. In addition to Sandra Harding’'s ()9@Zter the Neutrality Ideal: Science,
Politics, and “Strong Objectivity,” Marianne Jgrgen’s (2010) article “The Terms of
Debate: The Negotiation of the Legitimacy of a Maadjsed Perspective” will be
discussed alongside the former. Jgrgensen’s (201i0le focuses primarily on Sandra
Harding’'s (1992) idea of standpoint theory andregtg believes in its alternative
perspective to the Eurocentric hegemony and the nhahinated practices by Western
sciencgJgrgensen 2010:313RAnother reason why Harding’s (1992) work is diseass
here is because of the inspiration she has beSmith (1999).

Despite the importance of standpoint theory anchtesl for a marginalized
perspective, Harding (1992) argues that the donmiparspective must not be
disregarded. Jgrgensen (2010) quoted Harding Whaeding stated that “[f]irst, there is
no automatic conversion of experience and identity critical knowledge; just the fact

that knowledge is produced from a marginal positsono guarantee that it undermines
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the dominant perspective. Second, critical knoggeproduction is not the exclusive
privilege of marginalised groups” (p. 327). Thegitof not disregarding the dominant
perspective is a similar notion given by Smith (@P9According to Smith (1999:29-37),
marginalized groups like Indigenous people havieet@aware of how history is
understood and presented by the Western acadenslsmbow that interpretation is
reflected in writing. This point will be expandagdon later, but the importance of
understanding the perspective of Western paradig@grucial step in reclaiming
history and essential aspect of decolonizing kndgdeand research (Smith 1999:30).
Outside of Sandra Harding (1992), Marianne Wintlengense2010), and Linda

Tuhiwai Smith (1999), Patricia Hill Collins (2008as also expressed the importance of
marginalized standpoint as one perspective thaboag honesty and fairness to
research. Their works emphasize the accounts@mdlaution of Indigenous peoples
and black women respectively. Collins (2000:25)lais in her boolBlack Feminist
Thoughtthat the wisdom of black women challenges two priations of oppressed
groups. The first approach suggests that oppregses identify with the powerful and
have no opinion of their own oppression. The sdapproach assumes that the
oppressed are less human than dominant groupsatidezefore unable to interpret their
own oppression. Collins (2000) further explainssiating that:

Both approaches see any independent consciousxaessed by

African-American women and other oppressed grosgzeig either not

of our own making or inferior to that of dominambgps. More

importantly, both explanations suggest that thegait lack of political

activism on the part of oppressed groups stems @onflawed
consciousness of our own subordination. (P. 25)
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The approaches mentioned above can urge opprestietiuals to develop a group
consciousness concerning common experiences. Corohadlenges have the potential
to encourage “similar angles of vision leading @raup knowledge or standpoint among
African-American women” (Collins 2000:25). Insteafdstandpoint theory, Collins
(2000) has named this Black Feminist Thought asqdarritical social theory (pp. 8-12).

Harding's (1992) standpoint theory also echoesisemts given by Kuhn (1996)
mentioned earlier. Practitioners of science aruhtedge seekers are, for all intents and
purposes, supposed to be objective in their wécording to Thomas Haskell, cited in
Harding (1992), practitioners should:

[A]bandon wishful thinking, assimilate bad newssadird pleasing
interpretations that cannot pass elementary tésgidence and logic,
and, most important of all, suspend or bracket®poein perceptions long
enough to enter sympathetically into the alien poskibly repugnant
perspectives of rival thinkers. . . . [Cloming tgpg with a rival’s
perspective—requirdetachmentan undeniably ascetic capacity to
achieve some distance from one’s own spontanecuasgiens and
convictions, to imagine how the world appears iathar’s eyes, to
experimentally adopt perspectives that do not coatarally . . . (Harding
1992:571)

However, the perspective of rival thinkers was ofiesregarded by that of dominant
groups seeking to use scientific knowledge to rtest own needs (Harding 1992:568-
570). The disregard of different points of viewthgse in power is what Harding (1992)
refers to as the neutrality ideal. The neutratiBal enforces the production of distorted
results of research and defends the practicesnatitltions through which the
exploitation of research is generated (Harding 13BP). According to Harding

(1992:571), as long as the neutrality ideal exisits,worldviews of the dominant group

will remain biased, uncontested, and trump thosaloér groups. Marginalized groups
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have attempted to engage in strategies that vaitl Bcholars from dominant groups away
from distorted preconceived notions and other laith evident in Western research.
However, those with authoritative voices considis against their ideals and beliefs an
act of deviance (Eitzen and Zinn 2004:8). Accogdm Eitzen and Zinn (2004:8), the
powerful (agencies of the government, for exampéje the ability to manipulate
statistics and other forms of information in sogieThey also have their own definitions
of social problems. The powerful and dominant wlaubt consider racism a social
problem. Howevepushyblacks were considered a social problem. Furtbezm
removing Native Americans from their land was nmisidered a social problem but
resistance by Native Americans was considered ialgmoblem Eitzen and Zinn
(2004:8). These were just a few examples, bupthet is that action by marginalized
groups against the authority of the dominant grsugeen as an act of deviance (Eitzen
and Zinn 2004:8).

Sandra Harding (1992) recognizes the dilemma meedi@bove, but nonetheless,
there has to be a separation between fact and,Jalower and known, and between
history and fiction. In order for this to happeoholars have argued that the history of
research must be analyzed and ultimately confrof@etlins 2000; Deloria, Jr. 1997,
Harding 1992; Simpson 2002; Smith 1999). What &hoesult is that researchers and
research itself is balanced and honest without @ngrhias. As the title of Harding’s
(1992) article, “After the Neutrality Ideal,” imgs, knowledge needs to go beyond the
confines of politics and the current state of scgeas these are tools used by the

dominant group to further their own ambition. TwEass politics, Harding (1992) and
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other scholars have pursued a project “to stremgtine notion of objectivity for the
natural and social sciences after the demise afitd of neutrality” (p. 569).

In order to strengthen objectivity, the values artdrests of like-minded individuals
in the scientific community must be identified agloninated (Harding 1992:578). For
instance, distorting assumptions should be idextifind eliminated in the peer review
process (Harding 1992:578). However, the scientidmmunity consists of like-minded
individuals enhancing the dominant culture’s ins¢seand values and thus enhancing the
power of Western science (Deloria, Jr. 1997; Haydif92). Harding (1992) states,
“[s]cientific communities that are designed (intentlly or not) to consist only of like-
minded individuals lose exactly that economic, fcdi, and cultural diversity that is
necessary to enable those who count as peersect de¢ dominant culture’s values and
interests” (p. 578). To create more accurate adsaefmature, perspectives that have
conflicted with the interests and values of the enmowerful groups in society have come
to the forefront in order to democratize the scgmicVoices from feminist approaches
and those of other minority groups are examplgseaspectives that have been deemed
repugnant and alien by powerful groups but are sssrgy to maximize the objectivity of
society’s sciences:

Strong objectivity would specify strategies to @et®cial assumptions
that (a) enter research in the identification amigceptualization of
scientific problems and the formation of hypothesiesut them (the
“context of discovery”), (b) tend to be shared lpgervers designated as
legitimate ones, and thus are significantly collegtnot individual, values
and interests, and (c) tend to structure the urigiits and conceptual
schemes of disciplines. These systematic proceduneld also be
capable of (d) distinguishing between those vahlrekinterests that block

the production of less partial and distorted act®ohnature and social
relations (“less false” ones) and those—such aedas, honesty,
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detachment, and . . . advancing democracy—thatgeoesources for it.
(Harding 1992:580)

Standpoint theories argue that if one wants to kabaut the structure of scientific
institutions, its practices, interests, and valee® must look outside these institutions to
gain a critical and honest view of them. One intgarway to do so is to start thought
from marginal lives:

“Marginal lives” are determinate, objective locai$oin the social
structure. Such locations are not just accidemtgide the center of
power and prestige, but necessarily so. It isviagerial and symbolic
existence of such oppositional margins that keegénter in place: the
rich can only be rich if there are others who ar@®mically exploited;
masculinity can only be an ideal if it is continsbucontrasted with a
devalued other: femininity. (Harding 1992:581)

In short, standpoint theory can explain how soaighnization contributes to the
exploitation of marginalized people. Even thinkeos belonging to marginalized groups
have started to take note and are listening tcethivat have been ignored (Collins 2000;
Harding 1992; Jagrgensen 2010; Shriver and Webb;28/@&h 1999).Many new
enlightening analyses of the social order have geteover the years coming directly
from the perspectives of marginalized people, aheas spread and been accepted by
many including those outside minority groypkarding 1992:584). In addition to the
growing acceptance of marginalized perspectiveByiduals fromdominant groups have
worked on generating strong objectivity themselu&scording to Harding (1992:584),
men, for example, have produced some of the magégol feminist analyses dealing
with relations between genders from the perspexidfevomen’s lives. Harding (1992)

will be quoted to conclude this section:

To start thought from marginal lives is scientifigand epistemologically
preferable for all the reasons historians and ssciantists value
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“stranger,” “underclass,” and “loser” perspectiwgshistory and social
life. What we do enables and limits the kindshofigs we can know
about ourselves and the world, and if one staot® fihe activities of those
who are necessarily disadvantaged in a particutat & social order one
can come to understand objectively existing featofat that are much
harder to detect when one starts thought from ¢hieies of those who
benefit most. (Pp. 583-584)

Linda Tuhiwai Smith (1999)

In the previous section, | discussed the importaricgandra Harding’s (1992:584)
Standpoint theory. This theory argues that théasocder of society can be understood
objectively if the ideas of disadvantaged individuare taken into consideration. Linda
Tuhiwai Smith (1999) is a self proclaimed marginadl writer that has gained acclaimed
attention for her work on research’s impact on dedious people in her book
Decolonizing Methodologies: Research and Indiger®esples.The book is praised for
being revolutionary, not only for promoting changescientific research and methods
towards Indigenous people, but also because bdakBécolonizing Methodologies
were non-existentThe book received accolades from people that bediehat work
such as this had been long overdue. For exampleaikrhaman (1999), professor of
Pacific Education and Culture, and Unesco Chakdifcation from University of The
South Pacific mentioned that:

‘A book like this is long overdue. It will be mosseful for both
indigenous and non-indigenous researchers in edueatand non-
educational institutions. It will empower indigersostudents to undertake
research which uses methods that are culturallgitbemand appropriate
instead of those which they have learned aboueseRrch Methods
courses in universities which assume that researdiresearch methods
are culture-free and that researchers occupy samdeok moral high

ground from which they can observe their subjestsraake judgments
about them.” (Smith 1999: inside cover)
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Carla Wilson’s (2001) review of tHgecolonizing Methodologiestated that the book
will remind readers the importance of recogniziiftedent worldviews and ways of
knowing:
[T]he book provides a valuable reminder of the neflect on, and be
critical of, one’s own culture, values, assumptiand beliefs and to
recognise these are not the “norm”. The detaits@yht into New Zealand
history, and the alternative readings of this higtprovides a particularly
valuable lesson of the need to be aware of, and tpdifferent
worldviews and ways of knowing. It also remindsa&rchers to consider
whose stories are being privileged and whose stare being
marginalised in any representations of the Otlier2(7)

Decolonizing Methodologg essentially a counter story to the knowledgelpced
by Western science by encouraging Indigenous paome into research themselves.
Writing “[fl[rom the vantage point of the coloniz@&mith (1999:1) speaks of the
importance and power of the Indigenous worldviewrisoducing their perspective and
giving voice to the voiceless. The Indigenous pecsive does more than give
Indigenous people a voice; it also prevents thesperg of culture, values, ideas, and
people.

The scope of Smith’s (1999) arguments focuses piliyran two topics: (1)
critiqguing the unethical and insensitive developtr@fiVestern knowledge and its
creation through colonialism and imperialism, apgt(ansforming the current state of
research and knowledge that are racist practiti#sioes, exploitative research, and
ethnocentric assumptions to methods that are étsrmpathetic, and respectful.
Indigenous scholars such as Lavallée (2009) ang&im(2002) have implemented the

very same methods as Smith (1999) for conductidggénous research. In short,

Smith’s (1999) work has been viewed to be a refigplide for how to engage research
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dealing with Indigenous people (Galliher et al. 2Qlacob 2006; Jgrgens2@l0;

Lavallée 2009; Louis 2007; Nakamura 2010; SimpgadR2 Strong 2005; Weber-Pillwax
2004). To be more emphatic, Indigenous researciteng research have to focus on the
revitalization of Indian culture, values, ideaslidfs, identities, languages, and histories

(Jacob 2006; Lavallée 2009; Louis 2007; Smith 1998per-Pillwax 2004).

The act of reformulating, reconstituting, and reuniag Indigenous languages and
cultures has required the creation of a strateggearch program with social justice being
its endgame. Within the program, lie various prtgeconsisting of distinct themes such
as self determination, restoration, healing, aritial survival. According to Smith
(1999), Indigenous communities including women,Jlarg, policy and health workers,
and scholars pursue the 25 projects. Howevempribjects are not claimed to be entirely
Indigenous or to have been created by Indigen@esarehers. According to Smith
(1999), “[s]ome approaches have arisen out of seciance methodologies, which in
turn have arisen out of methodological issues ddgeresearch with various oppressed
groups. Some projects invite multidisciplinarygach approaches. Others have arisen
more directly out of indigenous practices” (p. 142)Jso, some projects include the
direct involvement of non-Indigenous intellectualts activists. In addition, most
projects are catered to empirical research.

Many of the 25 Indigenous projects intersect wableother and are also similar in
content. For the purposes of this paper, thosept®ihat are similar to one another will
be re-coded and merged into a composite projelee projects will be discussed at
length later in the paper. As the introductiongesgied, the 25 Indigenous projects are

paramount to the completion of this paper. Howewremtioning some of Smith’s (1999)
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ideas and suggestions on how Indigenous peoplddsboapple research first is
important because the methodologies brought upniyhS1999) include important
elements directly related to the projects.
Entering Research

Entering the world of research has been a soutkewy experience of sorts for many
who have attempted to put their best foot forwavtichelle M. Jacob (2006) recalled a
time when she struggled with the idea of becomingsaarcher; stating that “l am a
Native who is also trying, in some aspects, torggearcher” (p. 450). Trying because,
“[t]he word itself, ‘research’, is probably onethi dirtiest words in the indigenous
world’s vocabulary” (Smith 1999:1). A large pafttbe problem is that research is often
related to the government and associated withtutigtns linked to colonialism and
oppression that must be decolonized (Galliher.e2Gl1; Jacob 2006; Lavallée 2009;
Louis 2007; Simpson 2002; Smith 1999; Weber-Pil\288¥4). Trying because going
into the field to conduct research based on Indigercommunities has been met with
backlash and mistrust, especially if Indigenougaeshers are the ones doing the study in
what is often been regarded as the insider/outsederarch (Arzubiaga et al. 2008;
Galliher et al. 2011; Jacob 2006; Kusow 2003; Li#aP009; Louis 2007; Smith 1999;
Weber-Pillwax 2004). According to Smith (1999:133)e of many obstacles
Indigenous researchers have to overcome is dirsgltlyed to the insider and outsider
perspectives. The insider/outsider debate has ideetified as one of the areas needed
in research. The importance of insiders is basedlie assumption that culture is
cohesive; that is, it is assumed that cultural camities are homogeneous” (Arzubiaga

et al. 2008:318). The logic is that researchedsiaformants are knowledgeable about



43

the cultural community they are studying. Thiseesity has led to a rise in minority
scholars planning to study their own ethnic comrtiesi(Kusow 2003:591). Kusow
(2003) explains that the outsider perspective wagasnst the degree researchers can
detach themselves from discrimination and prejulafehe groups they study. In other
words, can researchers foreign to the groups ttugly semain objective in their
research? The insider perspective questions theyalh outsider researchers to
understand perspectives and experiences of mingnatyps: “The perspective claims that
outsiders cannot have the necessary sensibilitegcan make, to borrow from Max
Weber,verstehenor empathetic understanding, possible becaustdeutethnographers
are not initiated in the cultural values of the plechey study” (Kusow 2003:592).

The insider/outsider debate has been problematiause of Indigenous peoples’
stance on the nature of research. In Indigenontegts, there are multiple ways to be
both an insider as well as an outsider at the samee(Smith 1999:137). Many
Indigenous researchers have given accounts of sbtheir personal experiences with
this particular issue. For instance, Michelle llcdb (2006) in her article, “When a
Native “Goes Researcher”: Notes From the North Acaer Indigenous Games,” shared
her accounts of what it was like for an Indigencesearcher attempting to do research at
an Indigenous event. In the article, Jacob (2@@8kribed herself and her work as “an
Indian researcher doing research among Indian ps@tlan Indian event” (p. 451). In
the early stages of her research, Jacob (2006 uatered what she herself has dubbed
suspicion of researcWwhich she explains is when participants were susps of her as a
researcher and asked her who the research watfbaer words, “| was asked, ‘Who is

this research for?’ | occasionally was asked ifprgfessors had sent me out to collect
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data, signaling that they thought | was perhapsdiased . . . as a ‘tool’ of ‘real’ White
male anthropologists. And sometimes, | was diyemsked if the government was
involved in the collection or ownership of the datdacob 2006:455). In her field notes
taken on July 28, 2002, Jacob (2006) shares wethgader an argument she got into with
a man questioning her about her work. She expdanosv he started raising his voice
and tried to lecture her about all the pain thaeéaech has caused Indigenous people.
Jacob (2006) responded by saying that she waslargtoollecting data on Native health
issues. She was then asked if she was collectfogmation for the government; he
asked: *“You're collecting it for the government?'.. Don’t you know what the U.S.
government has done to Indian peoples? What'galiernment going to do with this
research?” (Jacob 2006:455). Jacob (2006) admittedr notes to getting irritated and
answered the man by saying that the research watone for the government. She
continued by explaining that she is aware and knaevg well the history of colonization
and research:

“This is not for the government! | know the histaf colonization. |

know the history and the ongoing exploitation afitm peoples. | see the

effects of colonization all the time on my own mesgion. But this is for

my own school project. I'm trying to get througthsol, and Indian

health is one of the most important topics in ammmunities. That is

why I'm here. So I'm not sure how this is relatedhe concerns that you

have.” (Jacob 2006:456)
Jacob (2006) felt threatened and irritated thapfgewould assume that her research
would be harmful to Indian peoples. By others asng that Jacob (2006) was there to

do harm, she felt that she was “being implicateditger a ‘bad Indian’ or a ‘fake Indian’

because, of course, an ‘authentic Indian’ wouldenelo harmful research” (p. 456).
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Smith (1999) also discussed candidly her experiasdeeing both an insider and an
outsider in her own community. One of Smith’s (29first experiences as a researcher
was with a community of Maori mothers and theidatan involved with language
revitalization movement. Smith (1999) was juséltkese women, a Maori mother
participating in the revitalization of the Maorniguage and other activities such as
fundraisers and also was an instructor to manji@Maori children at the local school.
When the time came to conduct a research projeuthS (1999) academic advisor
believed she would have no problems fitting in distussing the research with
participants. However, Smith (1999) noticed whesitimg some of the homes as a
researcher that everything was organized as a fa®tizng as opposed to when she
would visit as just a mother or friend. In Smit{l®L99) words:

What really struck me when | visited the womenheit homes as a
researcher, having done so on many previous octaa®a mother, were
the formal cultural practices which the women otwsdr An interview
with a researcher is formal. | could see immedjateat homes were
extra spotless and | knew from my own backgroumad When visitors are
expected considerable energy goes into cleaninglasiihg the house.
There was also food which | knew had been prepl@reahy visit. The
children were in their pyjamas (the top matching blottom) all bathed
and ready for bed at 7.30 pm. | knew and the nistkieew that as a
group we were all quite casual about bedtime tbalt on the night of the
interview everything was in the kind of order whishorganized solely for
the benefit of the outsider. (P. 138)

According to Smith (1999:92), one important cowaction for researchers,
especially indigenous researchers, is to reframie dpproach and scope of their

research. The reason why Indigenous communitie®dtrust the credibility of research

is because it has, for the most part, centerdddtss on the people being the problem
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instead of on the structural or social issues pfagthem. Based on the experiences of
Smith (1999) and other Indian researchers:
It becomes somewhat complicated for indigenousarebers to discuss
‘research’, ‘problem’ and ‘indigenous’ without indliluals or communities
‘switching off’ because of the history of definingdigenous peoples as
... the problem. For many indigenous communigsgarch itself is
taken to mean ‘problem’; the word research is belieto be mean, quite
literally, the continued construction of indigenqeoples as the problem.
(P.92)

In order for communities to warm up to Indigenoesearchers conducting research
in the vicinity, Smith (1999) suggests that reskars should learn from the social
movement of Indigenous people which began in tt&049 Described by Smith (1999)
as a movement of people that eventually evolvenltim movement of peoples: “The
movement developed simultaneously out of the sahsdtrategies and cultural systems
which have nurtured people, their values and theliefs within their own communities,
reserves, tribes and nations for over 500 yearsI@B). In short, some of the goals of
the Indigenous movement were the reformulationrandalization of culture and
tradition, and at the same time learn from andig@psgte in Western institutions and their
ideas regarding Indigenous people in order to tged correct false claims and
information. As stated at the beginning of thisgggaph, “[tjhe social movement of
indigenous peoples unleashed a whole array ofiaetivand bursts of energy” (Smith
1999:115). The movement sparked various themésdtalve around the importance
and need for Indigenous people to take actiontidjzating in producing research and

knowledge is one form of action that can lead tbdstermination of Indigenous

peoples.



47

The premise of Indigenous research is that it shovolve trust and healing as a
response to the injustice done be Western res¢arzhbiaga et al. 2008; Galliher et al.
2011; Jacob 2006; Lavallée 2009; Louis 2007; Sim@@02; Smith 1999; Strong 2005;
Weber-Pillwax 2004). Smith (1999) in particulagtes that the research agenda that
Indigenous people have undertaken is one of spEate; research that involves the
processes of decolonization, transformation, medgilon, and healing. Smith (1999:116)
introduced a figure using the metaphor of the odeatescribe the four processes
mentioned above; each representing struggles aald fpr Indigenous people to

accomplish. For many Indigenous groups, the ocetre giver of life (See Figure 1).
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Figure 1: The Indigenous Research Agenda
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Source: Linda Tuhiwai Smith (1999). Decolonizingthtedologies: Research and

Indigenous Peoples, p. 117.
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Within this ocean are four tides: recovery, surljigalf-determination, and development:

They are the conditions and states of being thraughh indigenous
communities are moving. It is not sequential depeient - the survival
of peoples as physical beings, of languages, aakand spiritual
practices, of social relations, and of the artsadlreubject to some basic
prioritizing. Similarly, the recovery of territ@s, of indigenous rights,
and histories are also subject to prioritizing &mdecognition that
indigenous cultures have changed inexorably. Regag a selective
process, often responding to immediate crises rétiae a planned
approach. This is related to the reality thatgedious peoples are not in
control and are subject to a continuing set of rerieconditions. (Smith
1999:116)

In essence, the research agenda should sepaeditérdsy Western science in every way
by focusing on concepts like healing, recovery, dacblonization (Smith 1999) that are
in contrast with Western research terminologiescvlaire much too political instead of
objective and neutral (Harding 1992). Accordingstaith (1999), one simply cannot say
that their research agenda represents the intrédst people; it has to be shown through
initiative:

The belief, for example, that research will ‘behafankind’ conveys a

strong sense of social responsibility. The probleth that particular

term . . . is that indigenous peoples are deeptycey about the capacity,

motives or methodologies of Western research toelehny benefits to

indigenous peoples whom science has long regamigeed has

classified, as being ‘not human’. Because of siedp cynicism there are

expectations by indigenous communities that rebeasowill actually

‘spell out’ in detail the likely benefits of anysearch. (Pp. 117-118)

Indigenous scholars seeking change believe itrsnpaunt to decolonize Western

research by confronting ideologies of oppressioilendt the same time embracing one’s
own identity as an Indigenous individual and a aesieer by making sure the research

benefits the community (Arzubiaga et al. 2008; Dialalr. 1997; Galliher et al. 2011;

Jacob 2006; Lavalléee 2009; Louis 2007; Nielsen@adld 2007; Simpson 2002; Smith
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1999; Strong 2005; Weber-Pillwax 2004). Accordiagmith (1999), this has to be
done bycolliding with dominant viewand making sense of the Indigenous world while
changing the lives of those living in it. Also:

Part of the exercise is about recovering our ownes of the past. This is

inextricably bound to a recovery of our language epistemological

foundations. It is also about reconciling and i@tizing what is really

important about the past with what is importantutibe present. These

issues raise significant questions for indigenammunities who are not

only beginning to fight back against the invasidétheir communities by

academic, corporate and populist researchersplibtrtk about, and carry

out research, on their own concerns. (Smith 1999:39
In short, Smith was cited by Louis (2007), “[ijé®out changing focus, ‘centering our
concerns and worldviews and coming to know and tstded theory and research from
our own perspectives and for our own purposes”1@2). Both Smith (1999:28-29) and
Lavallée (2009:23) refer to this process as remgiind rerighting the Indigenous
position in society and history.

Lavallée (2009) describes rewriting and rerightiag a process of decolonizing the
academy by incorporating Indigenous knowledge ihéoresearch rather than relying on
Western theories” (p. 23). Many Indigenous redeancand prospects go into research
with the teachings of their ancestors on their minBor instance, Lynn Lavallée (2009)
went into her research with “[t]he core valuesjdfs| and healing practices of the
Indigenous community” (p. 23). Moreover, Louis (20 believes that “[flrom an
Indigenous perspective, research, the search fawlkeage, is considered to be a spiritual
journey. . .. The spiritual aspect of life is agpbrtant to the search for knowledge as is

the physical $ic] and it can only be accessed through prayer, cangnvision quests,

and dreams” (p. 134). This ideology will give mutly researchers, but all Aboriginal
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people, an understanding of forming life-long relaships with people from the
communities where they hail. According to Natieeial scientists, this will help regain
the integrity of research and give a view of horatsfication has impacted the lives of
marginalized people (Collins 2000; Jacob 2006; desgn 2010; Kusow 2003; Lavallée
2009; Louis 2007; Smith 1999; Weber-Pillwax 2004 )radicated by standpoint theory
(Harding 1992). However, due to communities’ sagpi of research, researchers will
first and foremost have to get informed consenbtaeivork can officially begin.

Informed consent, according to Barrie Thorne’s (9% ou Still Takin’ Notes?”
Fieldwork and Problems of Informed Consent,” is ntda give participants of research
the freedom to exercise choice without unwarracteztcion, duress, and deceit from the
researcher. In other words, participants shoule ltlae choice to stop their participation
if they so choose. Furthermore, informed consksat @nphasizes that individuals
studied should be protected and treated with réspetnot as objects of research (p.
285). Informed consent, in essence, decreasamthef power between participants and
researchers and, in addition, protects peopletdsiggainst researchers’, claims and
needs (Thorne 1980:285-286).

According to Smith (1999:136), one of the first @lates that an Indigenous student
has to overcome is making a connection as an Indigeindividual towards their peers
and people in the community. Most Indigenous sttgleave needs that go beyond the
boundaries of education; many will need reassurandeemotional support while others
will need assistance to reconnect with their owmmicinities. Entering a community
means ensuring that respect is given to the pedgleat particular community (Louis

2007; Smith 1999; Weber-Pillwax 2004). Accordind-buis (2007:133), respect is
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about more than sayinbank youandplease respect is about listening to the ideas of
others. Furthermore, “[i]t's about displaying cheteristics of humility, generosity, and
patience with the process and accepting decisibtieedndigenous people in regard to
the treatment of any knowledge shared” (Louis 2083).

Showing respect, in addition to also being kind eadng, are basic ethical protocols
that must be followed when researchers plan tlesegarch, but above all else, the
community must be convinced that the researchbeitiefit the people (Arzubiaga et al.
2008; Jacob 2006; Kusow 2003; Lavallée 2009; L&0B7; Simpson 2002; Smith 1999;
Strong 2005; Weber-Pillwax 2004). Cora Weber-Rikw2004) believes that the
principles of ethics listed above “are meant toegowur relationships with all other
living beings and forms of life” (p. 80). Contimg to use Weber-Pillwax (2004) as an
example, she believes that Indigenous researcheresponsible for the effects of the
project on the lives of participants, and as statealve, researchers must make sure that
the research will work to the benefit of the comityiand its people. In her words,
when explaining her own work as a researcher, lllaok for methods that enhance
cooperation, require collaboration, depend on muhiaking and reflection, spark
creativity and inspire visions and dreams and Hagisg of visions and dreams” (Weber-
Pillwax 2004:81).

Before a researcher can implement his or her goiations upon the community,
gaining the trust of an elder is invaluable if drmges to gain access to the community
(Arzubiaga et al. 2008; Deloria, Jr. 1997; Jacoba2®usow 2003; Lavallée 2009; Louis
2007; Simpson 2002; Smith 1999; Strong 2005; Wéhkmax 2004). As Smith (1999)

says, “[i]t is common practice in many indigenoositexts for elders to be approached as
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the first point of contact and as a long-term mefdgoan indigenous researcher” (p.
137). Lynn Lavallée’s (2009) research topic focliee the emotional, physical, mental,
and spiritual impacts dde kwon dan Indigenous participants in Canada.
Understanding the un-ethical nature of resear¢héareyes of Indigenous people and
being mindful enough to know that the community mayshare the interest of the
project, Lavallée (2009) began the project by nmgewith the Board of Directors of the
Native Canadian Centre, the instructor of tdoe kwon dgrogram, and the elder
affiliated with the program. According to Lavall&009), “[e]lders are an important part
of Aboriginal culture because of the traditionablwtedge that they impart. They carry
the traditional teachings, the ceremonies, andtiwées of all our relations. For research
to be based on Aboriginal knowledge, elders nedzetmcluded” (p. 27). However,
researchers must first undertake practices of gatipa and protocols of respect which
may take some time to fulfill including informedreent. According to Smith (1999):

The relatively simple task of gaining informed censcan take anything

from a moment to months and years. Some indigesimaents have had

to travel back and forth during the course of a yeayain the trust of an

individual elder, and have been surprised thatouthealizing it they

gained all the things they were seeking with muchennsight, and that

in the process they gained a grandparent or adfriéxsking directly for

consent to interview can also be interpreted a®qude behaviour in

some cultures. (P. 136)
Referring back to Lavallée (2009), she acknowledgetiresearch with the Indigenous
community is a commitment that is much larger tthenactual project; “[i]t is a lifelong
relationship and commitment” (p. 24). Leanne Siomp&002) shares a similar

sentiment about the importance of elders:

As such, Elders must be included, supported ankelboapon to provide
guidance and direction for both instructors andeiiis in post-secondary
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Indigenous environmental education programs. d¢ieoto do this,
programs must consider Elders as valuable Giftisas@extras” or “guest
speakers.” Programs must adapt to provide tea@nddearning
environments that compliment Elders’ cultural taagtstyles and comfort
levels in addition to the special needs of Eldétsograms must ensure
that Elders are properly compensated for theii@pdtion, leadership and
instruction. Our Elders provide us with the inggimn, knowledge, and
guidance to face contemporary environmental isanedso assume our
roles within our cultures, communities, and NatioRsomoting
Indigenous Knowledge as the foundation of Indigeneavironmental
education programs necessitates our experts, tbe/lédge-Holders, to
be at the fore of program and curriculum developrasrwell as course
instruction. (P. 17)

In addition to elders, the inclusion of women isgarch is also paramount. One clear
distinction between Western societies and Indigersmgeieties is the manner in which
women are viewed and treated (Dunaway 1997, 198&itGoth 2001; Healey 2007,
Mankiller 2004; Nielsen and Gould 2007; Smith 1998) contrast to the worldviews of
Western culture, most Indigenous societies strefsedquality and sharing of resources
with each individual including women. Accordingkiealey (2007:67), women held
positions of great responsibility, which includedtahing over the land and making
appointments for tribal leaders. Women also hadtgnfluence over matters dealing
with peace and war and some have also become tedpduefs and warriors.

In the Western worldview, female tribal leaders evigmored and Western patriarchy
was forced upon tribes. It is “differences in \educompounded by the power
differentials that emerged, often placed Native Apnans at a disadvantage when dealing
with the dominant group” (Healey 2007:140). Thisadivantage has also carried in
Aboriginal women having a minimal voice in reseaoctbeing excluded altogether

(Mankiller 2004; Nielsen and Gould 2007). Nielserd Gould’s (2007:430), “Non-

Native Scholars Doing Research in Native Americam@wunities: A Matter of
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Respect,” points out that the opinion of Aborigimedmen are easily overlooked and
ignored. Smith (1999:151) believes that the ma&treent of women in Western culture
has a correlation with how Indigenous women aradp@ieated within their own
communities. Therefore, research focusing onekargence of gender equality has
become an important aspect of Indigenous research.

Another important focus of Indigenous researchtbak with sharing results with
people responsible for the completion of the pitojéacob 2006:452; Louis 2007:135;
Simpson 2002:17; Smith 1999:160-161; Weber-Pill&884:89). Sharing results and
knowledge in general is a responsibility of reskdhat is owed to the community (Smith
1999:160-161). The exact term used by Smith (1898issemination of results:

For indigenous researchers sharing is about defyipstiknowledge and

information and speaking in plain terms to the camity. Community

gatherings provide a very daunting forum in whictspeak about

research. Oral presentations conform to cultumatiqzols and

expectations. Often the audience may need tovmdvied emotionally

with laughter, deep reflection, sadness, angellesiges and debate. (P.

161)
Renee Pualani Louis (2007) cites sharing resutiskanwledge with communities
studied as one of four major distinctions betweessi®rn methodologies and Indigenous
methodologies when it concerns researching Indoamncunities. In Louis’ (2007)
words, “[s]ince research is about searching fowrienowledge or ‘new’ ways of
incorporating existing knowledge, researchers yatehk about sharing their archival
research with the Indigenous communities they ankivg with” (p. 135). Louis (2007)
expands on this point by stating that she heardwsustories told by Indigenous

communities of scholars conducting research wiplonts of past research done by other

researchers that members of the community hade®adisted. Louis (2007:132-133)
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concludes that non-Indigenous academic scholars t@vcerns and, in some instances, a
fear of not only being judged by their own peersrore so of being judged by
Indigenous community members. In closing, “[g]yithe Indigenous communities
copies of all the archival documents being usetiéresearch is vital to building rapport
and rectifying past transgressions” (Louis 2007)135

As mentioned above, the methods for Indigenousarekers are important factors to
remember in order to begin research. The Indigemesearch methodologies used by
Indigenous scholars goes to show that Indigenoaplps now have the ability to identify
their own desires and needs in the research prasessll as explore the history of their
peoples’ cultural genocide (Galliher et al. 2011:A)necessity considering that
traditional Western knowledge is not about prowihe truth but rather stories about the
powerful and how they became powerful and how ploater can be implemented to
dominate others (Smith 1999:34). This is one neadloy Indigenous research agendas
have focused on the survival of cultures, languaged peoples. In short, Indigenous
research agendas are an aggressive pursuit of gmtiee (Smith 1999:142).

As | stated before, the 25 Indigenous projects beldiscussed later because they are
an integral part of this paper. However, the atspefthe projects themselves are, what |
believe, both broad and in certain instances il ée larger scope. Since | am relying
on both content analysis and the Indigenous prejeabrder to discover to what extent
the projects appear in the 35 Indigenous sourcgdl tialk about the projects at length in
themethodshapter. Before doing so, | will introduce thelB8igenous sources | am

using in this paper. But first | will reiteraterae important points.
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One of the topics this paper highlights is the mismatory nature of research and
knowledge towards historically oppressed minorityups. | focus my attention on the
Indigenous, but it was important not to disregatteominority groups that may have
been misrepresented or ignored by research likecRatill Collins (2000) discusses in
Black FeminisiThought: Knowledge, Consciousness, and the Pobfi&ampowerment
Collins (2000) is a major influence in this papecause her book made me look for a
similar book written by an Indigenous person fatiygnous peoples. Also, key concepts
and ideas she shares parallel those of Smith (19%9x historically oppressed minority
group, black women have had to create their owasdkesigned to oppose oppression.
The thoughts of black women diverge from the ingesbf academic theory by
expressing themselves through music, poetry, awtest(Collins 2000:9). Developing
black feminist thought requires reclaiming the glaad stories of black women. Much
like how Indigenous people preserve the storiedadrs, black women preserve stories
from their grandmothers, mothers, and sistersdeioto help inspire and further develop
black women'’s studies (Collins 2000:13). Collig®@0) goes on to say that
“[r]eclaiming Black women’s ideas involves discowey, reinterpreting, and, in many
cases, analyzing for the first time the works afividual U.S. Black women thinkers
who were so extraordinary that they did manageateettheir ideas preserved” (p. 13).
Even though, it may be under different circumstantigese are some of the very steps
necessary to develop an Indigenous research ageddan essence, promoting the
survival and empowerment of peoples, languagesaltgre, the struggle to give voice

to the voiceless.
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Another reason Collins (2000) is important is beeaone of the more important
concepts that | use throughout the paper | borrdneed her. | use the termtellectual
when describing the Indigenous authors used inmajyais. The concept describes an
individual that has a voice with the ability to ¢obute to the production of knowledge
no matter their social status or level of educati®@y may have acquired. To briefly
revisit, “[n]ot all Black women intellectuals arducated. Not all Black women
intellectuals work in academia. Furthermore, niohighly educated Black women, . . .
areautomaticallyintellectuals” (Collins 2000:15). Collins’ (20A@) explanation of the
word stems from the need to deconstruct knowleagearaellectual discourse. In short,
everyone that contributes to the development ofMe@dge is an intellectual. With that
in mind, | changed my original idea from analyzthg works of strictly Indigenous
scholars to all Indigenous peoples that have sangeth contribute to the environmental
issues faced by Indigenous peoplasgjgenous intellectualthey are referred to
throughout this paper.

The methods section to follow will cover varioupitts including the importance of

content analysis and a discussion of the 35 soui@eslyzed.
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CHAPTER 3: METHODS
Content Analysis

| used content analysis to find the Indigenouseamtsj in the 35 sources, but, as | will
explain later, | found the sources through nonplbdity sampling because of the
difficulties | had finding a large population ofdigenous intellectuals writing about
environmental racism. In other words, | reliedpamposive sampling, or, the method of
selecting a sample based on knowledge of a populé@iabbie 2004:183). However,
according to Wang and Riffe (2010: para. 3), thppse of sampling is to produce a
subset of data from a sampling frame or large paipr in order to represent that
population. In other words, an effective sampleutth be able to represent that
population. The authors argue that in the casmofent analysis, “content analysis
should determine how to define a tangible samgtiage, how to draw a representative
sample from the sampling frame, and how large énepde size must be to be not only
effective but also efficient” (Wang and Riffe 203ara. 3). In any case, | relied on
content analysis because it is a great methoddtbggde written communication as |
will discuss below.

Considering that Indigenous people tend to be sims of outsiders conducting
research and research in general, | decided | waatehoose a methodology that does
not interact with the subject of the research,istiead focusing on secondary-literary
sources. Field research may have the potentiaioly obtrusive as explained by Earl
Babbie (2004), “[w]ith the exception of the compl@tbserver in field research, each of

the modes of observation discussed so far reqthieesesearcher to intrude to some
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degree on whatever he or she is studying” (p. 3E3en researchers from the
community have had to overcome obstacles such &k §899) who withessed changes
in her friends’ behavior once they realized theyente be participants in research. In
addition to the possible ethical ramifications ohducting research in Indigenous
communities, it will be time consuming getting asx¢o communities (Lavallée 2009:24;
Smith 1999:136). Content analyses will allow manalyze the thoughts and ideas of
Indigenous intellectuals.

As earlier stated, field work requires researchetsave contact with those being
studied, either by interviewing them or observingm (with or without them knowing
that they are part of research). According to Newrf2002), “[t|he problem with these
techniques is that the very act of intruding inémple’s lives may influence the
phenomena being studied. Asking people questibastdheir voting intentions prior to
an election, for instance, may affect their eveintoéing behavior. Simply observing
people can dramatically alter their behavior” (p).6Again, this is the reason
unobtrusive research is important because it hagfaot on social behavior (Babbie
2004:313; Newman 2002:70).

Content analysis is one form of several types abtimusive research (Babbie
2004:313; Newman 2002:70). Content analysis isrid#ed as the study of recorded
human communications such as paintings, songs] emasages, poems, web pages,
letters, newspapers, laws, constitutions, magazaresbooks (Babbie 2004:313;
Kondracki, Wellman, and Amundson 2002:224; Newm@d2270) although it is often
used with textual types of data (Kondracki et 802224; LaBelle 2010:360). Whatever

recorded human communication chosen, however, \wgdldnave to be classified or
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coded according to a particular conceptual fram&w@orrowing Kondracki et al.
(2002)’s definition of content analysis then:

Content analysis is used to develop objective arfees about a subject of

interest in any type of communication. The proadSSA consists of

coding raw messages (ie, textual material, visnaes, illustrations)

according to a classification scheme. The codnoggss is essentially

one of organizing communication content in a maninat allows for easy

identification, indexing, or retrieval of contemievant to research

guestions. Content components may be words, phréseories, topics,

concepts, or other characteristics. Once idedtitieese components may

be subjected to either quantitative or qualitatimelysis or both. (P. 224)
As important as content analysis is, both in teofseing unobtrusive and helping
researchers identify meanings of recorded humanmagmcations, content analysis has
weaknesses concerning reliability and validity (Biel2004; Kondracki et al. 2002;
Lombard,Snyder-Duch, and Bracken 200€pntent analysis is a specific process
dealing with replication, recoding data the samg @axger time, classifying categories the
same way, the results reporting what it claimsefwort, and getting these same results on
numerous trials so that the research question eaméwered as accurately as possible
(Babbie 2004; Kondracki et al. 2002). In other egyroutside the fact that it is time
consuming, this research technique is open forestig interpretation from one
researcher to another and thus vulnerable to bidsisputes (Babbie 2004; Kondracki et
al. 2002; Lombard et al. 2002). Essentially, themeemany steps this methodology goes
through and thus many possible disagreements dimab@cur between coders along the
way. There are two types of content that are cadélge content analysis process;

manifest and latent content (Babbie 2004:319; Kackiret al. 2002:224-225) that | will

discuss below.
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Manifest content

Manifest is the content that is visible and presenihe text (Babbie 2004:319
Kondracki et al. 2002:225). For example, (Bablfl84£2319) gave an example of how
researchers might analyze the erotic nature oftecpkar novel. Researchers may simply
count the number of timdsve appears in the novel or the average number of
appearances of the word throughout each pagest Afliwords such as caress, hug, and
kiss can also serve as indicators. In other wdfadganifest content is identified using
coding and key word searches and can be recordeghjnencies such as word counts”
(Kondracki et al. 2002:225). According to Babl®20@4), this method has the advantage
of reliability and ease in coding and revealing lsmawnething like eroticism of a novel
was measured. For example, in my research wheartls for manifest content related to
the Indigenous proje€elebrating Surviva{explained below), | will count the words
and phrases related to the survival of Indigen@aplfes such asurvive survival live,
live on orcontinue to live
Latent content

Latent content implies that there is an underlymganing implied in the text. Unlike
manifest content, latent content requires the neafda book, for example, to read it in its
entirety, pages, or paragraphs in order to makavarall assessment of the content. It
requires researchers to develop precise definifionwhat they are analyzing and
coding. In addition, researchers will have to deawclusions to add meaning to the text
(Babbie 2004:319). In essence, latent contenbierdifficult to code than the manifest
method because it is more complex (Babbie 2004:Ra8dracki et al. 2002:225). In

addition, other researchers coding the same bogkemgploy different definitions or
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standards thus making latent content debatableeigBabbie 2004:319; Kondracki et
al. 2002:225).

For latent content, | would analyze by paragraphsrder to determine if a particular
project likeCelebrating Survivalas present. | coded by paragraphs because édvémt
separate ideas and thoughts so that they coulétber inderstood. According to The
Writing Center at UNC Chapel Hill (2012:1), pargana are the coherence and unity of
ideas among a sentence or sentences. So ageparbsed paragraphs, or stanzas in
poems, to better understand what each conveysastatent content can be used more
effectively in order to identify projects that mag present.

To provide an example of content analysis simiahe one | use in this study, | will
introduce a content analysis conducted by Jeffiagdle (2010).

Content analysis example

“Selecting ELL Textbooks: A Content Analysis of LBarning Strategies” by
LaBelle (2010) is a article about research usingeat analysis in order to determine
which textbooks will effectively represent a widage of L2 learning strategies for
middle school children in Milwaukee. The articl@mts out that teachers in middle
schools struggle to identify contextually approf@iand effective texts for teaching
English to immigrant students. According to LaB€R010:358), many instructors do
not possess the necessary information about tleateat language learning strategies in
textbooks because there are only a limited numbtaxtbooks available for middle
school ELLs. Quoting the article:

An analysis of the content of these textbooks wauévide one source of

data to help teachers in their selection of textisdor middle school ELL
students which would be suitable for their cultlyrahd linguistically
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diverse students. From a theoretical perspedtive study established a
protocol for the ongoing examination of ELL textlsaurrently in use in
middle schools. Many classroom instructors relyhwir own personal
judgment or intuition to select texts for theirdgnts or simply depend
upon the district-approved textbooks. Some maly tae knowledge and
awareness of the extent to which their textboogsagent a variety of L2
learning strategies. . . . [A] more critical anasysf textbooks would lend
a broader and more detailed description of thenlagrstrategies depicted,
as well as raise consciousness of educators imgad. The results of
our study are intended to assist instructors toemadére fully informed
judgments in their intentional choices of ELL tesdlxs. (P. 358)

The study analyzed the illustrations and writtenteat of 33 ELL textbooks to
determine the range of learning strategies repteden order to answer the research
guestion: “To what extent do middle school ELL tedepict frequency and variation of
language learning strategies in illustrations anitten texts?” (LaBelle 2010:358, 360).
For the purposes of this example and the researchducted, | will focus on the content
analysis the researchers conducted on the writdn.t Each text was coded using 15
specific language learning strategies. The ideatevaliscover how frequently the
language learning strategies were portrayed in baok. To elaborate, content analysis
was chosen as the research method because “it cagtleffectively review the
frequency and variation of types of L2 learnin@gtdgies” (LaBelle 2010:360). More
specifically, quantitative content analysis wasdusecause the study required controlled
observation and systemic counting. The codingistets of placing a mark in ink for
each time one of the L2 learning strategies appaarthe text. In other words, the
occurrences of each learning strategy in the 3&bwaere counted in order to determine
the range of the L2 strategies represented. Thdtseshowed that 6 out of the 33 books

exhibited a good to excellent range of L2 strategieor example one of the books,

Access Englishthe frequency of strategies exhibited was 20@itegard to the variation
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in strategiesAccess Englishad occurrences for all 15 possible strategies ¢llaB
2010:362).

Similar to the example of content analysis discdsd®ve, | counted specific items
important to the completion of my research. Treeaech in the article by LaBelle
(2010) consisted of searching and counting themeouaes of 15 language learning
strategies in 33 text books. | counted the ocaes of the Indigenous projects in 35
Indigenous sources. However, unlike LaBelle (2016)d not simply compare and
contrast sources to one another. In other woh@s38 books were compared to each
other to determine which books contained the widasety of learning strategies.
Books with the widest variety of learning strategieere deemed most suitable for aiding
teachers instruct immigrant students. My resea@$ not to determine which source
contained the most projects or the widest variéfyrojects, but it was meant to
understand the extent of projects used. The psjepresent self-determination for
Indigenous people so | was interested to see hewwlere presented in the 35 sources |
analyzed.

The following paragraphs will cover the processegsgdlemented analyzing the
sources.

The Processes

The processes, which | will discuss shortly, weyadticted by me personally, an
individual coder. According to Lombard et al. (200content analysis will increase in
reliability if multiple coders conduct content aysik together. Lombard et al. (2002)
stated the following: “It is widely acknowledgedathntercoder reliability is a critical

component of content analysis . . .” (p. 589).etobder reliability is defined as “the
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extent to which independent coders evaluate a ctaistic of a message or artifact and
reach the same conclusion” (Lombard et al. 2002:588 stated earlier, intercoder
reliability increases reliability of content anabysbut it can also cause problems if the
relationship between coders is not establishedgrhpKondracki et al. 2002:226;
Lombard et al. 2002:589). Furthermore, the authagse that constant disagreement
between coders suggest weaknesses in researchdsiethtegories, and operational
definitions (Kondracki et al. 2002:226; Lombarcaet2002:589). In addition, Kondracki
et al. (2002:226) argued that comfort is an esakasipect of coding and that is one
reason coders choose to work alone. Comfort ityaimg the sources is one of the
primary reasons | chose to work alone. As imparéant was for me to work
individually for the reasons discussed above, theedimitations for coding alone. Bias
will be an issue with coders in general, but it barreduced if two or more coders are
able to agree on methodology and definitions ofntla¢erial coded. As an individual
coder, this paper is open for criticism of not ofily bias but also (2) low validity and
reliability. Again, the two points | just menticthés a weakness of all content analysis
research, but issues of reliability can be mordewi in the analysis of individual coders
(Lombard et al. 2002:589). | will now discuss firecesses | implemented in order to
find the Indigenous projects.

The sources used for analysis were carefully chémetheir content relating to
Indigenous peoples and their struggles with enwvirental racism. Each of the sources
was analyzed in its entirety. Chapters in bookslga@bout the environment such as
Winona LaDuke’s (1999l Our Relations: Native Struggles for Land andelwere

chosen for their content discussing environmertabm. In order to keep track of the
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sources, the following steps were taken: (1). Bdrdopies were made of all the sources
so that | may identify and mark projects presenth@npaper. To decrease the possibility
of mistakes made in counting, | decided to makedprinted copies of each source, two
for the processes about to be discussed later #rniddaset in case differences and
mistakes were found in the first two groups of sear Once | printed out three copies of
each source, | separated the sources in foldetseghang two, andthree to keep them
organized. The sources were placed in alphabetidal in the folders. (2). | then began
analyzing sources in alphabetical order as indicate¢he previous step. | read and
coded each source twice by the end of the prodeadisl. this for reliability purposes in
order to ensure | looked for the aspects of thgepts | set out to find, and to also check
my work in order to make sure mistakes were notendddentified the Indigenous
projects in the first copy of each source by placing nurslierthe text based on the
order projects were discussed in the paper. RbamceBad Memoriesvas discussed
first in this paper, so each time it was discoveretthe source, | would place the number
(1) by the margin of the paper. | would do so adewly for all the eight remaining
recoded Indigenous projects willelebrating Surviva(2), Readingwas marked with a
(3), Rights of the Peopl@l), Indigenous Languag), Return of Resources and Children
(6), Equality for Indigenous Womemas marked with (7), (8) fddetworking and

Sharing with Healing being last and identified with a (9). After doitigs for all the
sources, | created a table with the Indigenouseptsjlisted as the rows and the sources
as the columns. Next, | reviewed the projects fbuneach source and then recorded the

number each individual project was found in thddaiarting withBad Memoriesand

! The definition and coding of the indigenous pregewill be described below.
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then the other projects to follow. Next, | addled humbers in the columns to get a sum
for each project. The first process was, in essesimilar to the content analysis
example discussed by LaBelle (2010). To reitethexample explained that the
coding consisted of placing a mark in ink for einie one of the L2 learning strategies
appeared in the text.

| conducted the second process for reliability psgs for myself as an individual
coder. The second process was done exactly aleglafter conducting the first
because | wanted some time to pass before analjangpurces with a fresh perspective.
Opposed to the previous process where the soureesread in alphabetical order, | read
the sources in no specific order. | took folteo and mixed the sources around followed
by cutting them three times as if the stack wasak f cards. In addition, a different
method was used in finding the Indigenous projetitstead of placing numbers related
to the projects as indicated in the previous preceassigned different colors for each
project and highlighted the key words fitting thencept or the latent content of that
project. Projects that overlapped were identifigith a circle in pen at the point of
intersection. Using color codes made it easigiripoint how much of the text actually
belonged to each Indigenous project if it happeoddll under latent content as opposed
to just numbers that indicated that a project wagtified. The second process was also
helpful in finding possible mistakes that may hbeen made in the first process. Like
the former, | created a table and tallied the totaint for the Indigenous projects in the
columns of the table.

Lastly, | retrieved the results and sources froenfitst process and compared them

with the results and sources from the second tcersake the comparison of the data are
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the same. There were no differences in the cosgasi so the third set of sources was
not needed.

The sources that | analyzed were selected basadmprobability sampling.
According to Guo and Hussey (2004):

Nonprobability sampling refers to procedures inahiiesearchers select
their sample elements not based on a predetermnoéebility, but based
on research purpose, availability of subjects,exttbje judgment, or a
variety of other non-statistical criteria. Sociark researchers often face
challenges and dilemmas to employ a random sar@bause such
samples in a real-world research are not readiéylable. (P. 2)

More specifically, | relied on purposive samplimghich is one type of nonprobability
sampling (Babbie 2004). According to Earl Babl@@d4), purposive, or judgmental
sampling, is “[a] type of nonprobability samplingwhich you select the units to be
observed on the basis of your own judgment aboutiwbnes will be the most useful or
representative” (p. 183). In other words, BabRi@d4:183) argues that it is appropriate
to select a sample on the basis of knowledge @irgcplar population and the purpose of
the study.

| know of Indigenous peoples and their problem#weitvironmental racism through
coursework and the information provided by thesgrses. Outside of coursework,
however, finding sources on environmental racisavigied by Indigenous peoples was a
difficult task, hence the reason | used purposaraing to find some of the Indigenous
sources. Moore (1998) and Shriver and Webb (2889¢ argued that when it comes to
environmental racism, Indigenous peoples have adtthe opportunity to speak out

about this topic. More specifically, accordingMoore (1998:301), most Indigenous

peoples have never heard of the concept of envientathracism. Shriver and Webb
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(2009:270) argued that there is a considerablarghigrature regarding the perspectives
of minority groups towards environmental racisnheargument made by Shriver and
Webb (2009) just mentioned is interesting in relatio the sources | found. Sixteen out
of the 35 sources | analyzed were written betwé$l02and 2012. Another eight were
written mid-to late nineties, and three sourcesewaitten in the early nineties. Judging,
then, from the sources that | was able to find thedarguments made by Moore (1998)
and Shriver and Webb (2009) suggests that the @etrgps of minority groups like
Indigenous peoples is still young and growing witehvironmental racism discourse.
Outside of the sources that were given to me ircowrsework, my gathering of the
remaining sources began with Winona LaDuke’s (199BDur Relations Winona
LaDuke is a prominent environmental activist, swliing her contributions in university
library databases and the internet on the topenefronmental racism was not difficult.
This is how | found LaDuke’s (199®l Our Relations According to the book, LaDuke
(1999) is an acclaimed environmental activist whnducted an in-depth account of
Indigenous people’s resistance to cultural andrenmental degradation. Each chapter
in her book is about an Indigenous tribe and comypuw®aling with environmental
racism. Again, purposive sampling was importanhgtances such as choosing chapters
about environmental racism because it is relevantyt research. | chose the “Nuclear
Waste Chapter” within LaDuke’s (1998)l Our Relation My online and database
searches also led me to work she posted in onlagamines likeres! Magazin@rovided
by the Positive Futures Network (N.d.). Througé Bositives Futures Network (N.d.), |

was also able to find the other on-line sourcasalyzed includingreative Spiritdy
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Korff (N.d.) andindian Country Todayrovided by Indian Country Today Media
Network, LLC (2013).

Through notes and the index providedAllyOur Relations| was also able to find
Ward Churchill and Gail Small. Like | did with Wana LaDuke (1999), | began library
database searches on both Ward Churchill and @GallS By looking more into Small’s
work, | found Wilma Mankiller’s (2004fEveryday is a Good DayA few of the sources
that | analyzed, including that of Small (2004)neaout of this book. | discovered that
Ward Churchill is also highly involved with envinorental issues. | found a source that
Churchill and LaDuke (1992) co-authored titled “NatNorth America: The Political
Economy of Radioactive Colonialism.” Churchill997)A Little Matter of Genocide:
Holocaust and Denial in the Americas 1492 to thedents a book outlining the history
of holocausts beginning with the arrival of Chrgter Columbus and continuing to the
present. Environmental racism is one of the actenocide towards Indigenous peoples
as discussed in the chapt@old War Impacts on Native North America: The Foél
Economy of Radioactive ColonizationUnlike LaDuke (1999), the books by Mankiller
(2004), Churchill (1997), and other books | usedea®t entirely about environmental
racism. Again, chapters were chosen based ondbeient related to environmental
issues. In my coursework, | also learned aboulie_&armon Silko, but in the chapter
by Churchill (1997) just mentioned, he provideda@ck quote by Silko to begin his
discussion on environmental racism. That is hdw&dan to look for sources by Silko
discussing the topic of environmental racism. Bluek quote used by Churchill (1997)

came from Silko’s (1981%toryteller a source | also used in this paper as well aghano
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source from Silko (1997) | used entitled, “Intersord Exterior Landscapes: The Pueblo
Migration Stories,” given to me in my coursework.

The process of usingll Our Relationgn order to find other sources is similar to a
method called snowball sampling employed by re$eascdoing field research.
According to Babbie (2004), snowball sampling ia]‘honprobability sampling method
often employed in field research whereby each peirsterviewed may be asked to
suggest additional people for interviewing” (p. 184 other words, snowball sampling
is used because members of a certain populatiodifficeilt to find. The difference is,
instead of interviewing people to get access temimdividuals, | used one book in order
to find access to other printed and electronic cesir

The following are the 35 sources | analyzed usmgent analysis.

Indigenous Intellectuals and Their Work
Books

Thirty-five literary sources were used to compltiie project. The information
coming from these sources came primarily from bomkgnal articles, online
magazines, and Indigenous websites containing adgulpdated news on Indigenous
issues. These sites also contain platforms fagémbus people to express themselves
freely and talk about topics important to them alsh those concerning Indigenous
people as a whole. Out of the 35 sources, 18 ¢amebooks. Five came from Wilma
Mankiller's (2004) bookEvery Day is a Good Day: Reflections by Contempora
Indigenous Women.

The intellectuals looked at in Mankiller's (2004)dk were Mary and Carrie Dann

(2004) and their contribution in a chapter entiti€de Way Home.” Mary and Carrie
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Dann (2004) are Western Shoshone women who foedfsyfought to retain their
ancestral homelands from The Bureau of Land Managénsing whatever peaceful
means at their disposal. The Bureau of Land Mamagé asked the women to get
grazing permits and pay fees for their cattle. do&v, they argued that their cattle were
grazing on Western Shoshone land. The Dann (28&s are fluent in the Western
Shoshone language and conduct their work andhiei lives according to traditional
Western Shoshone ways (Soap 2004:177).

The second intellectual looked at was Sarah Ja2®€glf whose work that was
analyzed also came from the chapter “The Way Hong.James (2004) is a Nee'Tsaii
Gwich’in. In 1988, she was chosen by elders aibdltteaders to be a defender and
advocate of the birthplace of the porcupine cariéod the Arctic Coastal Plains. To do
this work, she has had to testify before congneessent lectures on the importance to
protect the area, and has appeared in documentarilsmedia, and national news
programs. S. James (2004) is a speaker of Gwieamchworks with children to promote
Indigenous languages and teach Gwich'’in culturkjes and beliefs. She also serves on
boards and committees related to protecting Inadigetomelands including the
Environmental Justice Advisory Board, the Nativdage of Venetie Tribal
Government, the Council of Athabascan Tribal Goments, and the Gwich’in Steering
Committee (Soap 2004:185).

The third woman is Jaune Quick-to-See Smith (2@®4) her contribution to the
chapter “Love and Acceptance.” She is a Flatheddtsand is internationally renowned

for her work on American Indian contemporary éhe has used her skills to serve as a
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curator and has organized a number of touring éshilshe has also given lectures at
more than 150 museums, international conferencekyaiversities (Soap 2004).

The work done by Gail Small (2004) in “Context leelEything” was also analyzed.
Small (2004) is an attorney and member of the NorttCheyenne Nation who is also an
environmental activist and director of one of thestnsuccessful nonprofit organization
in Indian Country, Native Action. Small (2004) eed on many councils and boards
including being a Consumer Advisory Council on Brevironmental Justice Committee
of the Environmental Protection Agency, a councitvem on the Northern Cheyenne
Tribal Council, and serving on the Federal Res8&ward of Governors. Along with the
Native Action, Gail Small (2004) was a key figuezsgring a high school for the
Northern Cheyenne Nation, creating education ptgjacd leadership programs for
children (Soap 2004:205).

The final intellectual is Wilma Mankiller (2004) tself and her piece “Governance:
The People and the Land.” Besides being a Chenvkegan, she was also an activist,
author, and for ten years was the chief of the Ger Nation. She has been given many
awards including the Presidential Medal of FreedSoap 2004:191).

The next bookEcocide of Native America: Environmental Destroietof Indian
Lands and Peopldsas a chapter titled “Native American Environmefta$timonies:

The Last Frontiers of Ecocide. iicludes testimonies from three sources from
Indigenous intellectuals. The first account anatyym the book comes from Matthew
Coon-Come (1995), Grand Chief of the Crees of NortlQuebec (Canada) and the chief
spokesman for the Crees of James Bay. His seteictithe chapter is named “This Is a

Terrible and Vast Reduction of Our Entire World\ext are Kurt Russo and Lisa Dabek
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(1995) whose testimony is entitled “The Time Beftive End of Time.” Both Russo and
Dabek (1995) are members of the Lacandon. Alstyaead is a selection by Jewell
Praying Wolf James (1995), a descendant of Chiaft8e He is the director and
founder of the Indian-in-the-Moon Foundation, chrean of the board of the Florence R.
Kluckholn Center, treasurer of the National Trikalvironmental Council, coordinates
the Lummi tribe’s Treaty Protection Task Force, &ad experience in politics, law, and
the environment (J. James 1995:246-247). Hisnesty is named “Ecocide and
Genocide.”

Story Earth: Native Voices on the Environmedited by Inter Press Service (1993),
has a chapter named “The Circle Is the Way to $geloseph Bruchac (1993). Bruchac
(1993) is a member of the Abenaki Nation/Vermord ana storyteller and writer of
English, Abenaki, and Slovak ancestry (Bruchac 1303

Salvador Palomino (1993) wrote the chapter “ThreeeB, Three Spaces in Cosmos
Quechua” in the same book mentioned in the preyawagraphStory Earth: Native
Voices on the EnvironmenPalomino (1993) is a Puqgra, a particular natipne the
Quechua nation. He is also a researcher, joutnahs anthropologist who teaches the
Quechua language (the language of the human bamj)he Andean culture (Palomino
1993:45).

Two sources came from Leslie Marmon Silko, a wom@lRueblo Laguna descent.
The first is her boolStorytellerand the second is a chapter from her bgekow Woman
and a Beauty of the Spirit: Essays on Native Araeridfe Todaytitled “Interior and

Exterior Landscapes: The Pueblo Migration StorieBdth of these sources promote the
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importance of storytelling and how it brings Indigeis nations and tribes together by
sharing stories of culture, beliefs, religion, aentity from generation to generation.

Like Silko, different sources from Winona LaDukerev@ised in this paper. Two
came from books and one article, “Local Energy,dldtower” written in 2006 came
from an online magazine nam¥es! Magazin@ublished by the Positive Futures
Network (N.d.). One of the book sources used welsapter entitled “Nuclear Waste”
from All Our Relations: Native Struggles for Land andeLiThe second booKhe State
of Native America: Genocide, Colonization, and Resicehas a chapter she co-authored
with Ward Churchill (1992) called “Native North Amea: The Political Economy of
Radioactive Colonialism.” Winona LaDuke is an Anisaabe woman from the white
Earth reservation and is also an executive diregftarnational American environmental
justice organization called Honor the Earth.

As mentioned in the previous paragraph, Ward Chii(d@®92) co-authored a source
with Winona LaDuke (1992) titled “Native North Amea: The Political Economy of
Radioactive Colonialism.” Churchill’s (1998 Little Matter Of Holocaust and Denial
in the Americas 1492 to the Presamtludes a chaptefCold War Impacts On Native
North America: The Political Economy of Radioactf@elonization” pp. 289-362 was
also analyzed using content analysis and Lindal8s({1999) Indigenous projects.
Ward Churchill is a Keetoowah Cherokee and a mermb#re American Indian
Movement ever since 1972 (Churchill 1997).

ke Okonta and Oronto Douglas’ (2003:190-208¢aling the Wound.” inNhere
Vultures Feast: Shell, Human Rights, And Oil In Niger Delta Furthermore, | used

another source from Douglas (1999) in the paperegiindigenous Voices: Eco-Justice
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in the Niger delta.”Oronto Douglas is a member of the ljaw natiomfidigeria, a
lawyer, and an environmental activist (Douglas 1999

The final two book sources are biographical antinesial accounts of two women
from Central America. The firsBon’t Be afraid Gringo: A Honduran Woman Speaks
From The Heartells the oral history of Elvia Alvarado (1989)paasant (campesina)
activist in Honduras. Medea Benjamin (1989), wlamslated and edited the book, met
Alvarado (1989) through Pueblo People (Alvarado Badjamin 1989:xi). The chapter
analyzed is “Our Struggle to Recover the Land.”

The final book source (1984:102-116) is “Conflicttithe Landowners and the
Creation of the CUC” i, RigobertaMenchd An Indian Woman in Guatemald.ike
Elvia Alvarado (1989), Rigobertdenchu (1984) is a peasant woman from Central
America and &uichélndian belonging to one of the largest groups iratemala.
Burgos-Debray (1984) focused on the life story @fidha (1984), but Menchu’s (1984)
story is no different from other Indigenous comntigsiin Latin America faced with
exploitation and injustice due to Spanish conqué&siis book was written as a way for
Menchu (1984) to confront this injustice and throdngr story, many others sharing her
hardships will also be heard: “The voice of Rigaadévienchu allows the defeated to
speak” (Menchu and Burgos-Debray 1984:xi).

Journal article

One journal article was used called “Indigenousig&mmental Education for
Cultural Survival” by Leanne Simpson (2002) foundheCanadian Journal of
Environmental Educatiarirhis article was a great find as it not only disses the

negative impact of environmental degradation bso alutlines the importance of
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indigenous environmental education and how studmarieffectively participate and find
ways to use Western science into doing environnh&rdek; topics of importance in this
paper. Simpson (2002) is an Anishinaabe womardaedtor of Indigenous
Environmental Studies at Trent University in Petedagh, ON (Simpson 2002:24).
Online magazine articles

The following eight sources came from online magegidealing with different
problems plaguing society including Indigenous éssand their stance on environmental
degradation and racism. Out of the eight sousm#n came fronfes! Magazinand
one fromindian Country Today Magazine

Beginning with the one frorindian Country Todaythe name of the article is
“Wisconsin Endangers a Sacred Tradition” by Marynéite Pember (2012). Pember
(2012) is an Ojibwe woman writing about the constinn of a four-and-a-half mile long
open pit iron near Mashkiki Ziibi, Medicine Rivel.he Medicine River provides
drinking water for the people and is also wherettioe’s wild-rice beds are located. In
addition, the river is also where Pember’s (2012jhmr’s reservation is located.

As previously stated, | also used articles writtgraDuke (2006) and Douglas
(1999) written forYes! Magazinén this paper. The name of LaDuke’s (2006) agtisl
“Local Energy, Local Power.” Douglas’ (1999) aléiés named “Eco-Justice in the
Niger Delta.”

Berito Kuwar U'wa (1999) wrote “Indigenous Voicdsanking on Earth, Light,
Water”. He is a member of the U'wa people and withts article to voice his opinion on
how the government and petroleum companies areogesy the Earth but mainly

focuses on how this destruction affects the U'wapbe in particular.
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Like many of the other sources, “Innayan* Just D®@® It!” by Victoria Tauli-
Corpuz (2001) is a biographical/testimonial piebeuwd the harmful effects of
environmental destruction. Tauli-Corpuz (2001 )obels to the Kankanaey-lgorot people
from the Mountain Province in the Philippines.

“In the Native way” was written by Tom GoldtoothO21). Goldtooth (2001)
belongs to the Dine' and Mdewakanton Dakota. Hleashational director of the
Indigenous Environmental Network at Bemidji, Minatsand for over 30 years has
been a leader in Native economic, social, and enmental justice issues (Goldtooth
2001).

The second-to-last source here is “DeclarationasoPhz” written by Jallalla
Indigenous Pueblos and Nations of Abya Yala (2007).

Finally there is “Surviving Hard Times: It's Notf&issies” written by John Mohawk
(2006). Mohawk (2006) was a columnist for Indiaru@wy Today and an author. He
was a member and elder of the Seneca Nation aditisgdone of six nations of the
Iroquois. He passed away on December 10, 200&ade of 61 (Jackson 2006;
Mohawk 2006).

Newsletter

Leonard Peltier’'s (2010) “Indigenous People andBheironment” was posted on the
online political newslette€ounterpunci{1996)on April 4, 2010. To quote a paragraph
of the piece:

My name is LEONARD PELTIER. | am a citizen of thekota/Lakota
and Anishinabe Nations of North America. Like marfiyou, | am a
tribal person. As Aboriginal peoples, we have afsvstruggled to live in

harmony with the Earth. We have maintained oullange and bear
witness to a blatant disregard for our planet arsflesnable life ways.
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We've seen that the pursuit of maximized profit®tiyh globalization,

privatization, and corporate personhood has be@piague that destroys

life. We know that it is not only the land thaffeus as a result of these

practices. The people most closely associatedtivéticarth suffer first

and most. (Peltier 2010: para. 4)
Peltier (2010) is personally addressing importadividuals such as Heads of State,
national representatives, and concerned citizeyerdeng destructive corporate practices
and the environmental effects that ensue. P€R&10) has served over 34 years in
prison for resisting invasions intent on stealiaigd and valuable resources. He
suggested that changes have to be made or theaurfithe planet will not last; “[i]t is
time we all listen, too—or else our collective Metlwill dramatically and forcefully
unstop our ears” (Peltier 2010: para. 9).
Poems

Four poems were looked at that were retrieved fnwmonline sites. “READING:
Inspiring Quotations, Poems, and Passages” islection of poems, quotes, and
passages about the environment found at the Cteathdt Environmental Justice Blog:
Community Action and Environmental Justice (N.dl[he two poems included are from
Bill Neidjie (N.d.) and Art Solomon (N.d.). Solom@N.d.) is an Ojibwe elder while
Neidjie (N.d.) was a member of the Bunitj clan d&wanydjawany within the Alligator
Rivers in Australia. Neidjie (N.d.) was an eldétlee Kakadu National Park. He was
also the last fluent speaker of the Gagadju langiigckinolty 2002).
The next two poems come fro@reative Spiritreated by Korff (N.d.), a site strictly

related to Aboriginal culture and resources. Adawg to Korff (N.d.), each poem on the

site is written by Aboriginal people and regulaglsts published by the Aboriginal-owned

Koori Mail newspaper. The site states that “[cfgnporary Aboriginal poetry is an
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important part of Aboriginal art. Many poems exgraésw Aboriginal people feel today
and their poems are about the challenges thatsthane with non-Indigenous people but
also about problems specific to their lives” (Kdifd.). The poets are Dale Backo (N.d.)
and his poem “Tribal Land” and Phill Moncrieff’'s9&5) “My Mother The Land.”
Human rights

The last three sources analyzed come from welmitasoting the importance of
human rights and speak out directly to those Jviadgthose rights. These sites provide a
forum for Indigenous people facing injustice to @dawvoice and express their thoughts
on the issues at hand. Two of these sources, ifiRj$Ruin: Shell’'s Dangerous
Developments in the Tar Sands, Arctic and NigefiMd.) and “Mother Earth Accord”
(2011) came from thimdigenous Environmental Netwo(R013) orwww.ienearth.org
Thelndigenous Environmental Network (2013) was cre@tgdrassroots Indigenous
peoples and as the name implies, the network askBesvironmental issues and does so
by educating and empowering Indigenous Peoples\eldp strategies and address
health and the environment. “Risking Ruin” (N.@3s published by the Indigenous
Environmental Network and Athabasca Chipewyan WNedion (N.d.). The report talks
about the environmental disasters caused by therrmagjcompany Shell. Strategies and
solutions of what can be done to correct Shell'stakies are also implemented.

“Mother Earth Accord” (2011) focuses on TransCarm@eoposed Keystone XL tar
sands pipeline. This accord was made possibldl iyose affected by the pipeline
including Traditional Treaty Councils, First Nati@hiefs of Canada, and Tribal

Government Chairs and Presidents.
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The final source, “People’s Agreement” (2010) tadk®ut global warming and the
effects of climate change. It was made availdimeugh World People’s Conference on
Climate Change and the Rights of Mother E§20110) in Cochabamba, Bolivia. Much
like Leonard Peltier (2010) and the two sourcemftbelndigenous Environmental
Network (2013)the topics discussed were conducted as a formé&ti@ce involving
politics.

| introduced the sources mentioned above so tlaaers would be aware of the
Indigenous sources | will be analyzing using thetent analysis methodology. Now |
will discuss the 25 Indigenous projects introdubgd.inda Smith (1999), the nine
collapsed projects | developed from Smith’s (199%ginal 25, and examples of how |
will code each project.

Linda Smith (2009) And The Twenty-Five Indigenowgelets

According to Smith (1999:105), the burden of higthas made the positioning of
Indigenous people as researchers problematic. tivae is a big interest shown by
Indigenous peoples in research, more specificedlggarch that privileges Indigenous
concerns and practices. The interest in reseaslibéen defined by over 500 years of
contact with Western society. Smith (1999) deswilmdigenous research as the modern
Indigenous peoples’ project, a project described a®dernist resistance struggle:

For most of the past 500 years the indigenous psbptoject has had one
major priority:survival This has entailed survival from the effects of a
sustained war with the colonizers, from the devastaf diseases, from
the dislocation from lands and territories, frora tppressions of living

under unjust regimes; survival at a sheer basisipbllevel and as
peoples with our own distinctive languages anducedi. (P. 107)
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The survival of peoples, languages, cultures, takick control of destinies, and the
struggle to become self-determining has inspireligenous people to commit
themselves to do more than rhetoric or acts ofatea. The process of reclaiming
cultures and languages has required the creatian ohportant and ambitious
Indigenous research program, one with a stratggpeoach in its search of social justice
(Simpson 2002:15; Smith 1999:142). Within the pang are projects focusing on
various themes such as self-determination, heatultyral survival, restoration, and
social justice. Smith (1999) states that, “[e]pobject is outlined to give a bare
indication of the parameters offered within it dralv these may link in with some of the
others” (p. 142). In other words, some of the gctg are very similar to each other,
varying only by a few distinctions.

Before | introduce the 25 projects, three pointshiie made. Since many of the
projects are similar to each other, | will assendtgilar projects into a collapsed
category based on similarities and the contentayspl in each. For example, four of the
projects:Claiming TestimoniesStory Telling andRememberingll center on the idea
that Indigenous accounts should be based on pamérits and past injustices. The
divergence lies in each project’s approach as to these accounts or stories can be
expressed. The second point acknowledges thatrtiects are not entirely Indigenous
despite being pursued by Indigenous communitiest(S1999:142). Some of the
projects involve the participation of non-Indigesaesearchers. However, because this
paper focuses on the Indigenous points of viewesearch, those elements will not be
discussed. Finally, as indicated in the introdugtil will use these projects and employ

content analysis to determine the extent they sed in the sources provided by



84

Indigenous intellectuals. However, not all of #teprojects will be coded. The

following projectsntervening Discovering Writing, andProtectingare the four

projects that | will now discuss that will not beded in the paper. The reason for this
decision stems from the fact that all the Indigenimtellectuals will implement them in
the sources | analyze. This will be explainechia paragraphs to follow. Before |
introduce and discuss the 25 Indigenous projectd] present them in a table (See Table

1).



Table 1: The
Indigenous Projects

Grouped Projects

Coded

Smith’s Indigenous
Projects Contained in
Grouped Projects

Grouped Projects
Defined

Writing

No

Writing

Also known as the
'Empire Writes Back,’
Writing by Indigenous
peoples is the antithesis
Western writing which
exploited Indigenous
peoples.

Discovering

No

Discovering

The need for Indigenou
peoples to discover
Western Science and
engage with sciences of
interest to them such as
environmental issues.

Intervening

No

Intervening

Concerned with
Indigenous peoples
becoming proactive and
becoming a worker for
change.

Protecting

No

Protecting

Concerned with
protecting Indigenous
rights, cultures, beliefs,
way of life, language, and
the right to make history.

Bad Memories

Yes

Claiming, Testimonies,
Remembering,
Storytelling

The remembering and
telling of memories of
past injustices.

Celebrating Survival

Yes

Celebrating Survival

Enghiag the fact that
Indigenous peoples have
survived and are
persevering.

Reading

Yes

Reading

The critique of Western
literature.

Rights of the People

Yes

Indigenizing,
Representing, Negotiatin

Indigenous peoples
relying on their teachings
in order to fight for
Indigenous rights.

Indigenous Language

Yes

Revitalizing, Naming

Réization of
Indigenous Languages.

Return of Resources and
Children

Yes

Connecting, Returning

The returning of childre
the land, stolen artifacts,
remains, and other
cultural materials.

=]

Equality for Indigenous
Women

Yes

Gendering,
Democratizing

Interested in restoring
balanced relationships
between Indigenous men
and women. Also focuse
on restoring women's
roles within the
community.

Networking and Sharing

Yes

Networking, Sharing

drettious Peoples
forming networks and
Sharing information.

Healing

Yes

Envisioning, Reframing,
Restoring, Creating

Envisioning a better
future and coming up with
viable solutions to

problems.
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The Four Projects Not Coded.

As | stated in the paragraph above, four of thégkeiwous projects will not be coded
because they are evident either through the wrairtge intellectuals or by the fact that
these intellectuals are involved in the producbbknowledge. Once again, they are
Intervening Discovering Writing, andProtecting What these four projects suggest is
that Indigenous intellectuals have to look at tlag/\wndigenous peoples have been
represented in Western writing and counter thig/\bg protecting Indigenous peoples
beliefs, cultures, values, and ways of knowingadidition, Indigenous peoples have the
right to make their own history. One way to dcstisito become a worker for change so
that by producing knowledge, intended audiencelsl@aln about these issues.
Indigenous peoples, then, should write and disisss®es that are of importance to them.
Again, these are issues that will be present iofathe sources and, thus, the reason why
the four Indigenous projects that will be discussdtinot be coded.

The first Indigenous project discussed willDiscovering The project is about
making Western science and technology work forgadous peoples and their
development in research. Smith (1999) statedilégenous scientists in particular have
struggled with remaining close to their own Indigea communities and students have
struggled with Western science as it has been tdaghem in educational institutions:

Science has been traditionally hostile to indigenaays of knowing.
Science teaching in schools has also been frauigjinthwastile attitudes
towards indigenous cultures, and the way indigerstudents learn.

There are huge debates within the scientific comtp@tout the nature
of science and how it ought to be taught. (P. 160)
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One solution that the project suggests is the dgwveént of ethno-science and the
application of science important to Indigenous pe®guch as biodiversity and
environmental sciences (Smith 1999:160).

Along with Writing, which will be covered lateDiscoveringis the most evident
project that will be used by the Indigenous intlals since the sources analyzed in this
paper are about issues dealing with the environ@ththe importance of biodiversity.
As far as the issue of discovering Western sciamcemaking it work for Indigenous
peoples is concerned, scholars like Louis (200impSon (2002), and Smith (1999) have
been vocal about how Western science should bemtexsin institutions like schools
and how it should benefit Indigenous communitiesr instance, Smith’s (1999) book,
Decolonizing Methodologiediscusses two topics. The first part of the boe&lsl with
issues relating to research, knowledge, and imigamAcolonialism. The second part of
the book examines different methodologies and agmtres that are being developed to
ensure that research with Indigenous peoples isatlsympathetic, respectful, and
useful. The usefulness of research for Indigemmaple is a concern for many
Indigenous scholars including Louis (2007) and 8r(li©999). According to Louis
(2007), “[i]f research does not benefit the comnybly extending the quality of life for
those in the community, it should not be done”1(@1). Also, Simpson (2002) shares the
same sentiment discussedigcoveringwith respect to the importance of Indigenous
peoples’ access to Western science:

In Aboriginal communities, Western science is ofpenceived as the
primary tool governments and industry use to nukifivironmental
impacts created by unsustainable industrial anoures development,

particularly in impact assessment proceedings. t¥escientific literacy
however, is also often seen an important and napetsol for Aboriginal
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Peoples working in the field of the environmenthet community and

tribal organization level, yet mainstream sciendecation has failed

miserably at attracting and retaining Aboriginaldsints. (P. 20)
As | will discuss in more detail later, Simpson @2) devoted herself to make Western
science as well as Indigenous resources availaldtitents so that they may engage in
sciences. However, the main point | want to emizkasboutDiscoveringis that
Indigenous peoples have discovered Western scarttare engaging in topics
important to Indigenous peoples.

Writing, along withDiscoveringdiscussed in the previous paragraph, are the most
evident of the projects that | will not be codinigis also one of the main concepts that
Smith (1999) highly emphasized in the book. BoirgnSmith’s (1999) words:

Indigenous people are writing. . . . Similar antypés and works of

indigenous literature are being published arouedntbrld by indigenous

writers for indigenous reading audiences. The daties of poetry, plays,

song writing, fiction and non-fiction are blurred imdigenous writers seek

to use language in ways which capture the messagasces and flavour

of indigenous lives. (Pp. 149-150)
The activity of writing has inspired Indigenous pboto get their work published and has
also revived different organizations looking toyad® better information than is
available in mainstream media (Smith 1999:15).

One of the important aspects of self-determinafiwrindigenous peoples has
involved questions about their history and how tteesythe Other, have been excluded or
represented in various accounts:

Writing or literacy, in a very traditional sensetbé word, has been used
to determine the breaks between the past and ésemt; the beginning of
history and the development of theory. Writing baen viewed as the
mark of a superior civilization and other societiese been judged, by

this view, to be incapable of thinking criticallpé objectively, or having
distance from ideas and emotions. Writing is patheorizing and
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writing is part of history. Writing, history antié¢ory, then, are key sites
in which Western research of the indigenous woddehcome together
.. .. Having been immersed in the Western acadehigh claims theory
as thoroughly Western, which has constructed elfties by which the
indigenous world has been theorized, indigenousegohave been
overwhelmingly silenced. (Smith 1999:28-29)
The essential premise of the quote above is th#ihgis intimidating for Indigenous
people (Smith 1999:29).

Indigenous peoples have retaliated by rewriting r@nighting their position in
history (Lavallée 2009:23; Smith 1999:28). Theafatewriting and decolonizing
knowledge is what Smith (1999:36) refers to asihmepire Writes Backr post-colonial
discourse. The advent of the Empire Writes Badoimected to the dangers of books
(Smith 1999:35). Smith (1999) introduces four gsrhat make books dangerous for
Indigenous readers:

(D)[T]hey do not reinforce our values, actions,touss, culture and
identity; (2) when they tell us only about othdreyt are saying that we do
not exist; (3) they may be writing about us but\arging things which are
untrue; and (4) they are writing about us but sgyiegative and
insensitive things which tell us that we are natdygP. 35)

Indigenous people struggle to gain their voice bseanuch of what is written by
Western Europe and the United States has beeratedids truth while Indigenous
peoples struggle to have their stories heard. HEwdigenous people reading Western
texts once thought that the information within thems accurate and honest (Deloria, Jr.
1997:xiii). However, as time went on, Western sexere taken less seriously and met
with skepticism (Deloria, Jr. 1997:xiv; Smith 1999:36). Smith (1999) introduced the

following statement, “[w]hen | read texts, for exalm | frequently have to orientate

myself to a text world in which the centre of aaaiteknowledge is either in Britain, the
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United States or Western Europe; in which wordhasc'we’, ‘us’, ‘our’, ‘I’ actually
exclude me” (p. 35). Essentially, reading andrptetation becomes problematic for
Indigenous peoples when they cannot identify théwvasan the text. On the other hand,
when they do see themselves they cannot recogmereselves through the
representation (Smith 1999:35). According to Sr(ilt#99), being trained to read under
years of academic study can adopt similar pattefmgiting:

We begin to write about ourselves as indigenouglesas if we really

were ‘out there’, the ‘Other’, with all the baggatet this entails.

Another problem is that academic writing is a favfiselecting, arranging

and presenting knowledge. It privileges sets xiisteviews about the

history of an idea, what issues count as significamd, by engaging in the

same process uncritically, we too can render inthgs writers invisible

or unimportant while reinforcing the validity ofrar writers. If we write

without thinking critically about our writing, ita; be dangerous. Writing

can also be dangerous because we reinforce andameadnstyle of

discourse which is never innocent. Writing cardbagerous because

sometimes we reveal ourselves in ways which geappiopriated and

used against us. Writing can be dangerous bechysriilding on

previous texts written about indigenous peoplescavdinue to legitimate

views about ourselves which are hostile to us3@p.
To conclude, the purpose of the Empire Writes Badk recreate history and give
Indigenous writers the ability to take the languafthe Western society and transform it
into the language of the marginalized Indigenouspfess. The reason for this is to
capture the ways Indigenous peoples use their &gegand dialects in order to make
sense of their lives (Smith 1999:36). In resealutigenous peoples have been wronged
and oppressed by theories because most of thegphais come from anthropological and
sociological approaches. Writing, then, can halfigenous intellectuals express concern

for their origins as peoples and has proved to beeful technique for self-examination

and representing one’s own community (Jacob 20@6:8mith 1999:38; Strong
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2005:257). According to Smith (1999:38), writirsgimportant for Indigenous people
because it can help make sense of who Indigenaysdeare by aiding in helping make
sense of reality.

The next Indigenous project discussed here thanhailbe coded ifntervening
Intervening is the process of being proactive andisg to make a difference both
culturally and structurally (Smith 1999:147). Acdimg to Smith (1999:147),
intervention-based projects are necessary appreadhen faced with crisis conditions.
The project finds it unethical to walk away or gaout work which describes what is
already known. In addition, projects done in comities have to be done in a
respectable manner. The community itself invitesgroject and should have the right to
oversee every aspect of the project’s processallfFjrihelnterveningproject stresses the
importance of changes that must be made withinagemand departments involved with
research projects. According to Smith (1999) ritgyvening is directed then at changing
institutions which deal with indigenous peoples antlat changing indigenous peoples
to fit the structures” (p. 147).

Interveningwill not necessarily be reflected in the writingtlwather it simply shows
that Indigenous people are bringing attention solgect matter that is important to them
and an issue that must be solved. In other wardssimilar toWriting in that through
action alone, Indigenous people are fulfilling atam duty that looks to better their lives
and those of their peoples. This project impldnelsgenous people to work toward
change; the process of becoming involved and haiogctive toward improving the
lives of Indigenous peoples. For example, Leanng$Son (2002), an Anishinaabekwe

(Ojibwe woman) and instructor with training in Ilgénous knowledge and Western
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science, explained how Indigenous students becamgdted with the minimal
Indigenous content in social science programs,aslhe“when much of mainstream
Western scientific education is in direct conttastraditional Aboriginal worldviews,
knowledge, philosophies, and values” (Simpson 220D2: Simpson (2002) worked to
improve Canada’s post-secondary environmental diducarograms to meet the needs
of Indigenous students and their communities withhelp of various Aboriginal
organizations. According to Simpson (2002), it wadifficult task; “five years of
curriculum and program development in additionetaching in different post-secondary
programs designed to deliver Indigenous environaleducation to varying degrees” (p.
15).

Winona LaDuke’s (1999l Our Relations: Native Struggles for Land andelis
another example of this Indigenous project. LaD{@@99) constructs her writing in this
book in a manner that would, in the traditionalsserbe rebuked by Western methods of
seeking knowledge. The first thing that is eviderthe fact that an Indigenous woman
and environmental activist is writing on a subjihett is important to herself and other
Indigenous people, the environmental crisis towdmdgyenous peoples. One interesting
aspect of the book is that LaDuke (1999) includhestéstimonies of individuals
belonging to different Indigenous tribes concerrimg hardships of environmental
problems. Each chapter is a scenario of a tritdingpagainst their respective
environmental hazard problem whether it is a pafition their land or forceful
extraction of valuable resources. Each story entlsthat particular tribe winning which

promotes the continued survival of Indigenous peopl
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Again, the point must be made that LaDuke (1999@hig one example of several
Indigenous intellectuals whose source will be aredly The intellectuals will have
different writing styles and information to presdnmiit each is heavily involved with
making changes for Indigenous people. In the odtaDuke (1999), she writes and
includes content that would originally have beamigd or viewed as fallacy by
traditional Western standards. First and foremshona LaDuke is a woman; referring
back to earlier points made in the paper, the anadeork of women have for the most
part been shunned by men in their respective field¢h is an even greater concern for
women of color. Also, LaDuke is involved with eranmentalism which, by definition,
is identified as a social problem (Eitzen and Z2004:6). However, Eitzen and Zinn
(2004) also mentioned that what passes as a gwoialem is determined by those in
power. In other words, the definition of a so@ebblem may control the perception of
public opinion and alter its meaning in a way themefits those in power. This often
resulted in minority groups getting chastised d@yltomplained about a particular issue,
which in turn, made them a social problem instefati® actual issue. Native Americans,
for example, were seen as a social problem becthageesisted being removed from
their land. The fact that they were forced offith@nd was not considered a social
problem. In other words, LaDuke (1999) may be @dws a social problem by Western
standards.

In addition, LaDuke’s (1999) book is about Indigaameople successfully resisting
oppression at the hands of governments and indastausing these environmental

problems. It was mentioned earlier that it isrargg belief that minority groups are
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incapable of fighting their own battles because thre not intelligent enough and/or lack
the necessary resources to launch a successfuba@mggainst such obstacles.

What this means is that LaDuke (1999) stepped ®anhaadvocate for Indigenous
peoples. She did this not necessarily by speakmagwriting for them but rather using
their own words and experiences as a driving fofaesistance to the problems they
face. Some of the points covered above regardaiguke (1999) speak to her role as a
worker for change, bringing awareness to an onggtsidigenous issue, and also
contradicts previous misconceptions about the tdckrength and durability of
Indigenous folks in times of crisis. In short, Laf® (1999) allowed the Indigenous
people in her book to have a voice; essentiallyipgpthe worth of standpoint theory as
she writes to various audiences from Indigenouglgeio non-Indigenous individuals.
In addition to this last point and th&terveningproject, the ability to write to different
audiences is an important skill to possess (Sn889L Through writing and discourse,
Indigenous people are able to teach their wayf@tdi children in hopes of having their
stories and experiences survive from generatiget@ration. The messages to non-
Indigenous people, especially colonizers and thosker Western science, can range
from the consequences of their actions to corrgqiast assumptions. According to
Smith (1999):

Indigenous communities also have something to d¢ffemon-indigenous
world. . . . Indigenous peoples’ ideas and belfsut the origins of the
world, their explanations of the environment, ofeanbedded in
complicated metaphors and mythic tales, are nowgosbught as the basis

for thinking more laterally about current theoragsout the environment,
the earth and the universe. (P. 159)
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To reiterate a point made earlier, the aspechstefvening as Smith (1999) explains it,
may not necessarily manifest itself in the writingde analyzed, but the project will still
be evident in the work done by the Indigenous letthals. For example, the sources
may not necessarily make the point that culturdl structural changes must be made.
Instead, people like Simpson (2002) may stateitissitutions like universities have to
change in order to accommodate the needs of Indigestudents by offering curriculum
on Indigenous content, hence the point made byl5(Ha99) that structures, not
Indigenous peoples should change. More so, | dlggipoint that since Indigenous
people are involved with research and talking abopits of interest, like the
environment, demonstrates that they are workersHfange by adding a new perspective
on subject matter either ignored or falsified bg West (Deloria, Jr. 1997:xiii-xv; Smith
1999:13-14).

The final Indigenous project | will be discussingr@ will beProtecting This project
is described as being multifaceted concerned Wwethptrotection of peoples, languages,
communities, customs and beliefs, natural resoueréand ideas, and the things
Indigenous peoples produce (Smith 1999:158). Atingrto Smith (1999:158), every
Indigenous community has attempted to protect sgv@ings including sacred sites,
peoples, art, ideas, languages, natural resoutiegs people produce, and customs and
beliefs. EssentiallyProtectingcan be as real as land or as abstract as a hbbet the
land’s spiritual essence.

The reason | chose not to code Rvotectingcomes from Smith’s (1999) underlying
meaning and purpose of the project, “[tjhe neegrttect a way of life, a language and

the right to make our own history is a deep neekkll to the survival of indigenous
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peoples” (p. 158). The right to make one’s owndmgsor reclaim it is an important
aspect of research for Indigenous people (Galithat. 2011:3; Louis 2007:133; Smith
1999:142; Strong 2005:257). In addition, Indigemieaholars place great emphasis on
the importance and protection of languages as(8athpson 2002:18-19; Smith
1999:147, 157), an important Indigenous project Wik be covered shortly.

Because most of the Indigenous projects fall witdmmpirical research (Smith
1999:143), some of the examples below will comenfempirical sources such as
Shriver and Webb’s (2009) article “Rethinking theofe of Environmental Injustice:
Perceptions of Health Hazards in a Rural Native Ataa Community Exposed to
Carbon Black” and Winona LaDuke’s (1998 Our Relations Despite their content
being unique in their own way, what each of thagedous sources has in common is the
deeply grounded discourse regarding environmemphcts on Indigenous peoples and
the threatening effect on the peoples’ livelihoodise extent of what exactly is
threatened, and how, will most likely differ betwaatellectuals, but what will be
evident in the discussion of each is how envirortiadesegradation is a threat to the land
and overall well-being of Indigenous people whichstbe protected.

The Coded Indigenous Projects

To reiterate, the four Indigenous projects discdsg®ve were not coded because
they are all evident in the sources analyzed. uge®ming projects, which will be
discussed shortly, are the Indigenous projectslthét be coding as | analyze the
Indigenous sources with content analysis. | wilioduce each individual project in the
grouped category they belong to. For examipég] Memoriesonsists of the Indigenous

projectsClaiming TestimoniesStory Telling andRemembering Then, | will provide an
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example of how these grouped projects may appdaeisources. Lastly, | want to
include how I will code for each project while aymhg the sources. Smith (1999:142-
143) stated that the Indigenous projects are aheusurvival of peoples and the
reclaiming, reconstituting, and reformulating afidgaages and cultures. Various
Indigenous communities are engaging with theseeptsjin large part to defy
colonialism, non-Indigenous research, and alsaiteye social justice by raising issues
of injustice done to them. Smith (1999) explaindier own way, the purposes of each
project and in what ways they attempt to counter r@fute colonialism. | will analyze
and code for each project with the concept of dalem in mind, but | do not believe
that it is likely that each Indigenous intellectuall talk about the effects of colonialism
or how their people have been marginalized by Weseence. In other words, | want
to code for each project exactly how Smith (1998¢uissed them iDecolonizing
Methodologiesbut | will also look for these projects withowtaurrences of colonialism
or issues of environmental hardships. | will ngite some of the important points made
by Smith (1999) concerning each project followedahat specifically | will be coding
during the analysis of each of the 35 sources.

To briefly reiterate what has already been disalissgarding the Indigenous
projects, some approaches towards the Indigen@jscas have arisen out of different
methodological issues including those raised byegged groups leading to the creation
of themes such as self-determination, healingas@estice, and cultural survival (Smith
1999:142). In other words, the projects acknowdedigd focus heavily on injustice done
to Indigenous peoples. They then look to reversedimage done. In short, the projects

focus on the effects of colonialism/imperialism d@hough these 25 research projects,
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Indigenous people hope to recapture their cultanesbeliefs (Smith 1999:142). [ will
categorize the Indigenous projects based on siitielsain content starting wit@laiming,
TestimoniesStory Telling andRememberingvhich | have grouped together and labeled
Bad Memories
Grouped Project 1: Bad Memories
Claiming
Smith (1999) argues that, “[ijn a sense colonialisms reduced indigenous peoples to

making claims and assertions about our rights ares.d It is an approach that has a
certain noisiness to it. Indigenous peoples, handvave transformed claiming into an
interesting and dynamic process” (p.143). Indigencommunities have worked hard
conducting intensive research projects resultindgpénwriting of family, tribe, and nation
histories. According to Smith (1999), “[tlhesesturies’ have a focus and purpose, that
is, to establish the legitimacy of the claims beasgerted for the rest of time. Because
they have been written to support claims to tenigand resources or about past
injustices, they have been constructed aroundtselatories” (p. 143). These claiming
stories have been written for various differentiandes. One audience is the tribunal
audience and court who are generally non-Indige®osth 1999:144). Another is the
general non-Indigenous audience, and the thirdreréndigenous peoples themselves.
Smith (1999) states that:

For this last audience the histories are also itapbteaching histories.

They teach both the non-indigenous audience anddWwegenerations of

indigenous peoples an official account of theitexdive story. But,

importantly, it is a history which has no endingese it assumes that

once justice has been dorsg] the people will continue their journey. It

may be that in time the histories have to be réamriaround other
priorities. (P. 144)
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Testimonies
Smith (1999) explains that testimonies are a wayrfdigenous peoples to talk about

a painful event or series of events. In other wpsthe says that there is a notion and
formality to Testimonieghat truth is being revealed to a particular typawience (p.
144). In addition, the formality of this projeatopides a structure where feelings can be
expressed and protected. Because of the strutbuneality, and sense of immediacy,
Testimoniegppeals to many Indigenous participants, eldepaiticular. This
Indigenous project also translates well to formatten documents (Smith 1999:144).
Story telling

Storytelling, oral histories, the perspectivesldees and of women have

become an integral part of all indigenous reseakdch individual story

is powerful. But the point about the stories i that they simply tell a

story, or tell a story simply. These new storiestdbute to a collective

story in which every indigenous person has a placelntrinsic in story

telling is a focus on dialogue and conversationsragsat ourselves as

indigenous peoples, to ourselves and for oursel{@sith 1999:144-145)
For Indigenous writers, stories are ways of pasdown the values and beliefs of culture
from generation to generation in order to connleetdast with the future, the land with
the people, and the people with the story (Smi®01P45). Indigenous stories tell of
love, war and revenge, and sexual encounters e stare also aboatemories of
injustice (Smith 1999:144).
Remembering

The remembering of a people relates not so mueln idealized

remembering of a golden past but more specifidaliyhe remembering of

a painful past and, importantly, people’s respoitgdbat pain. While

collectively indigenous communities can talk thrbulge history of

painful events, there are frequent silences armvats in the stories about
what happened after the event. (Smith 1999:146)
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In many cases, Indigenous people choose not tk gt the fact that children were
removed for adoption, families separated acrodsréifit national boundaries and
reserves; essentially communities were ripped apastead, many turned to alcohol,
violence, and suicide (LaDuke 1999:102; Palomin®3190-51; Smith 1999:146).
Violence became an everyday occurrence in mangémdius households:

Violence and family abuse became entrenched in aamtras which had

no hope. White society did not see and did nat.cdihis form of

remembering is painful because it involves remembgarot just what

colonization was about but what being dehumanizednnfor our own

cultural practices. Both healing and transfornrabecome crucial

strategies in any approach which asks a commumitgrnember what

they may have decided unconsciously or conscidosigrget. (Smith

1999:146)

The stories of Indigenous peoples by Indigenouplesds an integral aspect of
research (Lavallée 2009:28; Simpson 2002:18; Sih@f9:145). As a tool of research,
“story telling is a useful and culturally appropeavay of representing the ‘diversities of
truth’ within which the story teller rather tharethesearcher retains control” (Smith
1999:145). Despite the fact that topics of stoaesdiverse, Smith (1999:144) finds it
important to mainly focus on those of social inigstso that Indigenous people may
begin the healing process and find some measypeawfe. Stories of injustice can be
told in diverse ways such as a dialogue or puldidggmance, but it translates well to
written documents.

Smith (1999) places great importance on eldersranden telling these stories.
However, because these stories are meant to bedods®/n from generation to

generation, | will not limit the sharing of storisjust elders and women, but all

Indigenous people that speak of injustice. Agsiim¢ce the accounts of Indigenous
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intellectuals is meant to be of painful eventsavd decided to name the assembled
projects Claiming TestimoniesStory Telling andRememberingBad Memories
Example of bad memories

Examples oBad Memoriesan be found in many Indigenous works focusing on
injustice such as environmental crisis. The exanhplrovide to give an illustration of
how the variable is coded comes from a chapteed¢dMuclear Waste” in Winona
LaDuke’s (1999) book titledll Our Relations: Native Struggles for Land andeLiEach
chapter in the book covers a Native American tdbaling with a particular
environmental issue caused mostly by the extractfaesources or the result of
pollution and radiation. In “Nuclear Waste,” LaBuKL999) gives a general overview of
the harmful effects of nuclear waste on variousesiand specific people representing
each of these tribes. For instance, within thetdrathere is a section called “The
Nevada Test Site and The Western Shoshone.” 1, 18Fitory belonging to the
Western Shoshone became the site for nuclear wedpsting. Between 1951 and 1992,
both the United States and Great Britain explod@84Lnuclear devices above and
underneath the ground. Out of this number, onlly dfithe tests were measured for
radiation exposure. The government assured thiecghht the radiation exposure would
be equivalent to that of a chest x-ray. In 199%dwer, the National Cancer Institute
made it public that over 160 million people got ezed to levels 200 times more than
what was indicated by the government while othetspaf the country experienced levels
10 times higher than even that. The National Calmsgitute estimated that 75,000 cases
of thyroid cancer were the direct result of thelaactesting on Western Shoshone land.

According to LaDuke (1999), “[s]ince the inciderafethyroid cancer is highly age-



102

dependent and has a long latency period, childoen prior to the 1950s—people in
their 40s or 50s today—are still at risk. The aidin exposure is linked to other thyroid
disorders, as well” (p. 98).

A Western Shoshone woman by the name of VirginrecBez grew up in the area
where the nuclear tests were being conducted. ®8anmecalls the following about the
nuclear tests, “[w]hen the nuclear tests were agdo ‘in school, [we would] duck and
cover under the desk, not really understanding vtlveais™ (LaDuke 1999:98). LaDuke
(1999) finishes the story by stating that “[n]JowedBanchez] understands all too well.
Sanchez lost her 36-year-old brother Joe to leukenfew years back. Her grandfather
died of bone cancer. She has seen the impace aésh site ravage her community” (p.
98).

Two points will be made here regarding the exampliest and foremost, it is exactly
what the project oBad Memoriesuggests Indigenous thinkers should focus on. ukaD
(1999) does a good job of summarizing the situatenWestern Shoshone were put in
due to the harmful effects of the nuclear radiatElrased on their land. It also adds to,
and sets up, the memories of injustices given bgiNia Sanchez. Sanchez openly
shared with LaDuke (1999) the memories of havinkitie for cover in her school as
nuclear devices exploded nearby and also her giilss to talk about the loss of her
brother and grandfather. Secondly, | codedBad Memoriegven if the authors or
people mentioned in the readings talk about anotitividual's bad memories or
experiences. For example, LaDuke (1999) did nodqreally experience the problems
the Western Shoshone had to endure in Nevadahbudtdl spoke of past injustices done

to Indigenous peopleBad Memoriegound in the readings do not have to necessarily
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revolve around personal experiences. Now, | wdtdss how | will code this particular
project.
Bad memories: what will be coded
This project consists of the Indigenous projéaisming TestimoniesStory Telling

andRemembering Each of these projects is about accounts medrd passed on from
generation to generation so that they become agrialtpart of Indigenous history.
According to Smith (1999), these stories can berdie but should focus primarily on
painful events and memories of injustice. Thededbus intellectual(s) and the
Indigenous peoples in the sources talking abouesshat consist of injustice, pain, and
despair are the particulars | will code as | analye readings. All memories, including
painful ones have a place in Indigenous historlge guote from below comes from
Leslie Marmon Silko (1997). The quote containseaspofBad Memorieghat | will
code in all 35 sources:

| was a child when the mining began and the apptialyvarning stories

were being told. And I have lived long enough ¢gib hearing the stories

that verify the earlier warnings. All that remawfsthe gardens and

orchards that used to grow in the sandy flats smaghof Paguate village

are the stories of the lovely big peaches and aizrittie people used to

grow. The Jackpile Mine is an open pit that haanbddasted out of the

many hundreds of acres where the orchards and malches once grew

... . Descriptions of the landscapeforethe mine are as vivid as any

description of the present-day destruction by fhenepit mining. By its

very ugliness and by the violence it does to tiné |ahe Jackpile Mine

insures that, from now on, it, too, will be inclublie the vast body of

narratives that makes up the history of the Laque@ple and the Pueblo

landscape. And the description of what that laagedooked likoefore

the uranium mining began will always carry considde impact. (P. 44)

It is evident from the quote that mining has hashmful impact on the Laguna people.

Silko (1997) using words likapocalypticand statements like “[b]y its very ugliness and
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by the violence it does to the land . . .” (p. 449 clear-cut descriptions of painful
memories of environmental destruction. In additiorwant to also code for accounts of
injustice that are mentioned in the present teldee Silko (1997) discusses, stories that
are told must be remembered so that they can lsegas from generation to generation.
In other words, stories that are told in the preselh eventually become a memory that
has to be shared with the rest of the communitynwhis told years later.
Indigenous Project 2: Celebrating Survival

Smith (1999:145) describes this project as a pddicsort of approach that is rare in
white non-Indigenous research. Whereas non-Indigemnesearch has focused on
documenting the cultural assimilation and demiskdigenous peoples, “celebrating
survival accentuates not so much our demise budeéfgese to which indigenous peoples
and communities have successfully retained cultamdlspiritual values and
authenticity” (Smith 1999:145)Celebrating Survivagjives Indigenous peoples the
opportunity to tell their stories and come togetted celebrate collectively a sense of
diversity, connectedness, and life (Smith 1999:14&Mnith (1999) goes on to say
“[e]vents and accounts which focus on the posiéireeimportant not just because they
speak to our survival, but because they celebratessistances at an ordinary human
level and they affirm our identities as indigenawsmen and men” (p. 145).
Example of celebrating survival

Much like Bad MemoriesSmith (1999) emphasizes the importance of eldeds
their stories. In addition, likBad Memoriesl am not just interested in coding for the
accounts of survival given by elders but by alliggghous peoples. An example of

Celebrating Survivatan be found throughout article “Surviving Hard €snlt's Not for
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Sissies” written by John Mohawk (2006). Mohawk@gpdoes not shy away from
talking about events of injustice and pain but doatsforget to mention that Indigenous
people survived. Mohawk’s (2006) article that sées the importance of prophecies that
foretold people would lose their way, become caedpand would witness nature
abandoning them. These prophecies are collecteraares of elders about how things
used to be and how everything came to be as avs nhe elders were referring to the
arrival of Europeans in North America bringing witltem famine, disease, war, and
death, a vision of the Four Horsemen of the Apgesdy(Mohawk 2006: para. 7).
Europeans came to North America as a result of hatages and took advantage of the
abundance of food found on Indigenous lands. Hewstieir greed led to the reduction
of Indigenous populations as well as degradatidioad supply, water, and land.
According to Mohawk (2006: para. 17):

The food systems of the North American Indians weoge resistant to

climate changes because, outside of the gardexmsptbmoted nature as

the engine of food production. But those systeraevdestroyed by

people who never saw them for what they were. @&reh very careful

Indians, cooperating as well as they could withuregtexperienced

societal collapse in the desert Southwest andsertieultures in Central

and South America because conditions arose witktwiiey could not

cope.
Despite the warnings by prophecies and actuallgeepcing hardships that
would affect the livelihood of Indigenous peoplee people would persevere.
The Hopi prophecy suggested that “things werewstderful until people forgot
their obligations to the forces of nature; therunaiabandoned them to natural

catastrophes, destroying their civilization. B people survived and emerged

to rebuild” (Mohawk 2006: para. 5).
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TheCelebrating Survivaproject does not shy away from the suffering aait phat
Indigenous people have had to endure. Howeverlmaigenous writers have focused
primarily on that aspect of Indigenous history withacknowledging the fact that they
have regrouped and continued to survive. This @amtalks about hardships but makes
sure to mention the fact that Indigenous peopldicoed to live on.

Celebrating survival: what will be coded
For this particular project, | will be looking fémdigenous intellectuals or

Indigenous peoples in the 35 sources discussingteaad accounts which focus on the
positive because it speaks to the survival of ledays peoples. Because non-Indigenous
research primarily focuses on the hardships ofgeous peoples (Smith 1999:145), this
Indigenous project is sought after by Indigenouspbes because it speaks to the degree
Indigenous people have been able to retain théureuand values. Essentially, | will be
looking for accounts that promote persistenceridigenous peoples. In the case of
Celebrating Survivall will be looking for the words likeurvivaland accounts given by
Indigenous peoples of how they have survived. félewing quote by Silko (1997) is
an example o€elebrating Survival

Interrelationships in the Pueblo landscape are ¢texrgnd fragile. The

unpredictability of the weather, the aridity anddtmess of much of the

terrain in the high plateau country explain in &mart the relentless

attention the ancient Pueblo people gave to theaskiythe earth around

them. Survival depended upon harmony and cooparatt only among

human beings, but also among all things—the animadethe less

animate, since rocks and mountains were known oasien to move. (P.

29)
As indicated by the quote, the key word in the efoentioned quote survival In this

context,survivalis used to give indication of how the Pueblo amunti to live.
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In another example, Churchill and LaDuke (1992)estahe following:

We have already seen how the energy corporaticthsh@ngovernment

use local Indian workforces at the lowest possiages, paying little if

any heed to community safety, avoiding both sevaraaxes to cover the

community costs incurred by their presence and tankhmation costs to

cover even the most lethal of their damages uppartigre, and paying

the absolute minimum rate in royalties for the aedlbre they ship. We

have also seen that the nature of the destrudtendreate as an integral

aspect of their “productive process” is such thaté can beo further

tribal development, once mining is completed. The only possibility of

even short-term benefits, then, lies in the impbddg@ossibility that a

preponderance of tribal members—people who, deppitgonal identity

confusion and a grinding poverty lasting for getiers, have clung

steadfastly to overall notions of Indianness anthtaaed a firm embrace

of their homelands . . . (Pp. 256-257)
In this example, the key wosldirvivalis not present, but the final sentence defines
Celebrating Survivaby stating that Indigenous people in this particalecumstance
have continued to survive despite the obstaclesepted by energy corporations and the
government.
Indigenous Project 3: Reading

The dangers of reading and books to Indigenousleedve already been discussed.

To briefly reiterate, books, at times, do not prbpacknowledge the existence of
Indigenous peoples. However when they do, theetn$ often insensitive, untrue, or
does not reinforce Indigenous customs, beliefsjeglculture, and identity (Smith
1999:35). Itis very important, then, to rereadsééen history and the Indigenous
presence in the making of that history (Smith 1299). TheReadingproject is
motivated by the need to understand colonialismi@sncbrrelation to the representation

of Indigenous peoples in the writing. In short #tories in books are driven by imperial

visions and deconstructed accounts of the Westt(S18099:149). It is crucial that
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imperial history is reread in order to provide aamunore critical and different approach
to history (Smith 1999:149). To conclude, “[i]tne longer the single narrative story of
important white imperial figures, adventurers aedoes who fought their way through
undiscovered lands to establish imperial rule amptxivilization and salvation to
‘barbaric savages’ who lived in ‘utter degradati¢@mith 1999:149).
Example of reading

Vine Deloria, Jr.’s (1997Red Earth White Lies: Native Americans and the Myth
Scientific Factis a book challenging and criticizing scientistsl &cholars for ignoring
the traditional knowledge of Indigenous tribes anolducing fallacies in their scientific
writing. In the introduction of the book, Delorid, (1997:xiii) explained that by
growing up on the Pine Ridge Indian ReservatioB8onth Dakota, he believed that he
and his tribe would never be able to understanditdrature, philosophy, and
complicated theories of science. Instead, he gigwelieving that Western science is
objective and that all scientific contradictionsrevdeing resolved. As Deloria, Jr. (1997)
got older he became a reader of scientific boalkspas to gain an understanding of the
world. However, the information in the writing wateublesome: “Gradually | began to
see a pattern of nonsense in much scientific vgiticientific explanations given
regarding the origins or functioning of various pomena simply didn’t make sense” (p.
xiii). Deloria, Jr. (1997) discussed the work atdb Bronowski'sSThe Ascent of Man
who argued that natural selection favors peoplb wititer skin as an example of
nonsense in scientific writing. According to Dedgrdr. (1997), “I had encountered the
same idea many times before in the publicatiorssmimber of prestigious scientific

writers, but until then it never struck me as o¢al"xiv). From that point on, Deloria, Jr.
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(1997:xiv) considered scientific doctrines to bagkrous and foolish. He even
mentioned that he felt embarrassed for ever belgewi scientific writing. A large part
of Red Earth White Lieis about Deloria, Jr. (1997:xiv) refuting claims ehecby
newspaper columnists anedneckgegarding the near extinction of Pleistocene
megafauna at the hands of American Indians. Deldri (1997:xiv) argues that the
theories on the subject are false and does sochydimg voices of elders and traditional
leaders because limited information produced byaimslis available in printRed Earth
White Lieswas written in the hopes that more elders will stibeir knowledge before
they pass on. In addition, Deloria, Jr. (1997p dispes that the book will encourage the
next generation of children will cherish, respegctd rescue the remaining bit of
information that Indigenous people possess.

This is a perfect and straightforward example o&irthe Indigenous projeBteading
is about. According to Smith (1999:149), one namagerous aspects of Western
writing is that it was designed to assimilate Iretigus children. Deloria, Jr. (1997) grew
up reading and believing that Western scientifictdoes were truthful and honest,
however he soon found out that this was not the.case rereading of Western
knowledge led Indigenous people like Deloria, 1897) to the realization that there
needs to be a different and much more critical @aggn to history than was previously
acceptable (Smith 1999:149). Deloria, Jr.’s (19roach was to include the
perspectives of elders and tribal leaders.

| want to include another example of reading thaymot be as easy to recognize as
the one above. This example will come from Salv&domino’s (1993) article “Three

Times, Three Spaces in Cosmos Quechua.” Theentitllbe used again in another
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example coming up and will be summarized in debeh. Palomino (1993) criticizes
Western literature as fabrication to Indigenous walfe: “[m]ost writings on
indigenous religion, for example, are mere refoatiahs of Christian theology on a
different cosmovision, or attempts to present &ucal crossbreed, where what really
exists is a collision between two antagonistic mretoncilable civilizations” (p. 50).
Even though there is no direct mentioning of Patan(Ll993) reading books or
documents written by the West, the above quotedbgrifino (1993) suggests that he is
aware of Western readings.
Reading: what will be coded
The example given earlier with Vine Deloria, JO97) is a perfect indicator of how

non-Indigenous accounts have negatively affectdayémous peoples. Deloria, Jr.
(1997:xiii-xv) was detailed about how reading Westeriting has made him feel
ashamed of having ever placed faith in it. Eveugh not as blunt as Deloria, Jr. (1997)
and no mentioning of having read non-Indigenouskwotheir respective articles,
Palomino (1993) and Silko (1997) both criticize Aodigenous readings and accounts.
Looking at Silko (1997) for example:

Natural springs are crucial sources of water fblifalin the high desert

and plateau country. So the small spring near &aqullage is literally

the source and continuance of life for the peoplihe area. The spring

also functions on a spiritual level, recalling thregginal Emergence Place

and linking the people and the springwater to tieopeople and to that

moment when the Pueblo people became aware of éhegssas they are

even now. The Emergence was an emergence ineces@rcultural

identity. Thus, the Pueblo stories about the Emrerg and Migration are

not to be taken as literally as the anthropologrstght wish. Prominent

geographical features and landmarks that are nmeedtion the narratives

exist for ritual purposes, not because the Lag@wuple actually journeyed
south for hundreds of years from Chaco Canyon gaWerde, as the
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archaeologists say, or eight miles from the sitdhefnatural springs at
Paguate to the sandstone hilltop at Laguna. (P8736

In contrast to the example of Vine Deloria, Jr.91p the quote by Silko (1997) above
does not give any indication that she has reachanylindigenous writing in order to
come to the conclusion that anthropologists andasclogists are wrong in their
assumptions. However, as indicated by Indigenohslars like Deloria, Jr. (1997),
Harding (1992), Smith (1999), and Strong (2005)haypology has an infamous
reputation for exploiting Indigenous peoples. Thus reasonable to assume that Silko
(1997) read the accounts of anthropologists writihgut the Emergence Place and
refuted their claims. | want to find accounts givey the Indigenous intellectuals making
reference to the fallacies of non-Indigenous wgititopics that covers both
environmental issues and other subjects.
Grouped project 4: Rights of the People

Rights of the Peoplis the name of the re-coded project consistingpefindigenous
projectsindigenizing RepresentingandNegotiating The stigma placed on Indigenous
people for being helpless, unintelligent, and tbibdish to voice their needs has placed
them at a disadvantage in various institutionoriety and especially against states and
governments (J. James 1995; Simpson 2002; Smith) 1¥ates and governments thrive
on the marginalized position of Indigenous peoplesause they are able to exert their
power by making decisions which contradict the sesfdndigenous peoples. In short,
Indigenous peoples’ attempt to voice opinions aews has been denied. Also, the
basic right to represent themselves has been taghta The importance &ights of the

People then, is for Indigenous people to take the rigtitall Indigenous people as the
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highest priority in a debate against the opposiéind embrace the Indigenous worldview
as motivation in political settings.
Indigenizing

This Indigenous project stresses the importandbeo€oncepindigenist Ward
Churchill was cited in Smith (1999) as explainihg toncept of indigenist as “that | am
one who not only takes the rights of indigenouspbeas the highest priority of my
political life, but who draws upon the traditionshe bodies of knowledge and
corresponding codes of values — evolved over mianydands of years by native peoples
the world over™ (p. 146). Hence the importanceltd next projectRepresentingwhich
is essentially an extension lofdigenizing
Representing

Whereadndigenizingstresses the importance of making the rights afyjembus
people a priority and living life based on the ttiaths of Indigenous knowledge, codes,
and valuesRepresentingxpands upon the former by explaining why it ipartant for
Indigenous peoples to live in this manner. Ind@encommunities around the world
have struggled since colonization to express the@sand to have their voices heard.
In other words, Indigenous people have been urtald&ercise their fundamental right,
that is to represent themselves (Smith 1999:150}he political sense, colonialism
excluded Indigenous peoples from any form of deaishaking because governments
and states believe Indigenous peoples were likdrelmi who needed others to protect
them and decide what is in their best interest {$d899:150). According to Smith
(1999:150-151) the decisions made for Indigenoaples by governments and states

are, in actuality, detrimental to the wellbeingmdigenous peoples. The needs of
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Indigenous peoples are thrown in with those ob#iker minority groups as one voice
among many Representingthen, is about representation of Indigenous pEopy
Indigenous peoples. It is about “countering thenoh@nt society’s image of indigenous
peoples, their lifestyles and belief systemss Hlso about proposing solutions to the
real-life dilemmas that indigenous communities conf and trying to capture the
complexities of being indigenous” (Smith 1999:15Tp summarize, thRepresenting
project believes in the notion of representatioa @slitical concept and representation as
a form of expression and voice (Smith 1999:150-151)
Negotiating

In contrast to the two projects beforeNggotiatinghas a more strategic approach
when it comes to dealing with the opposition iroétjcal setting. The previous two
projects stressed the importance of the Indigespu# in order to have their interests
met but offer no explanation as to how to go alouBorrowing Smith’s (1999) words,
“[n]egotiating is about thinking and acting stratedly. It is about recognizing and
working towards long-term goals. Patience is dityuahich indigenous communities
have possessed in abundance. Patience and niegotied linked to a very long view of
our survival” (p. 159). The protocols and proceduof Indigenous rules play a major
factor in successful negotiations. In other woslgwing respect to the opposition is
integral to the negotiating process. To negleatqmols such as patience and showing
respect is considered as a risk to the outcomegdtrating (Smith 1999:159).

Topics of theNegotiatingproject mainly consist of two things, self-detemation and
the control over key resources. Self-determinagigplains that nations and tribes are in

negotiations over settlements in hopes of becors@mngi-autonomous governments.
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Negotiations over key resources usually deal wathimg back natural resources within
their own territories.
Example of rights of the people

The following example comes from Winona LaDuke’892) All Our Relations The
tribe mentioned here are the Mdewakanton from Miotee On the Mdewakanton
Prairie Island homeland sits the Prairie Islandearcfacility which is composed of two
nuclear reactors. This facility is located jusea 100 yards from schools, businesses,
childcare centers, homes, and burial sites that baen there for over 2,000 years. The
plant produces 15% of Minnesota’s power but noni¢ gdes to the Mdewakanton
community. The community believed that the plantisponsible for making residents
sick. The Dakota people of Prairie Island blantedlliomb testing from the 1950s to
1960s for the contamination of radioactive tritittmat was found in community wells in
1989. In 1994, the Minnesota Department of Hedibkbovered that Prairie Island
residents were exposed to six times greater riglan€er which explains residents
reporting that every family in the area has loghgone to cancer.

The facility eventually ran out of space to stdre tuel and came up with the idea of
storing it in tall reinforced-steel cans outsidele# plant. However, it was deduced that
this course of action would lead to further healsks for the tribe. In order for the fuel
to be stored above ground, permission had to beagdy the government. The tribe
challenged this request by stating that they didaamnt it next to their land (LaDuke
1999:107). LaDuke (1999:107) described this siarymattle as one of the biggest in the
Minnesota legislature ever. The back-and-forthtfigaught the attention of many anti-

nuclear activists since disputes over nuclear cesetere going on in every state that had
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a reactor. For all the tribe’s efforts includingifig able to hire lawyers and a lobbyist,
the Northern States Power, the owners of the faciiould be able to match the tribe
and spend more if necessary. In 1994, the Minadsgislature authorized the
placement of 17 casks of nuclear waste just thieekb from the tribe’s daycare center.
The tribe kept fighting and also refused $220 willdollars from Northern States Power.
Throughout this process, the Mdewakanton won manpprtant battles.

Rights of the Peoplis a project that discusses the grievances oféraius peoples’
inability to govern and represent themselves bexabtitheir marginalized position in
society. Instead, states and governments hava takkpon themselves to make
decisions hostile to the interests of Indigenouspjes because they are seen as primitive
and unable to make rational decisions for themsg|8enith 1999:150). The project
emphasizes that this injustice takes place inipalisettings such as tribunal courts. To
oppose this, Indigenous peoples rely heavily ortehehings, knowledge, values, and
disciplines of their people to represent the neddsl Indigenous peoples (Smith
1999:146). The example above showed the durabiitiie Mdewakanton tribe by being
able to take care of themselves against their appos$n court. Instead of yielding and
accepting $220 million dollars, the needs of thdigenous peoples came first and fought
to have the facility moved from their homes andihesses.

Rights of the people: what will be coded

For this project, | want to focus on how Indigenpesple rely on their beliefs and
values in the face of difficult situation#ndigenizing Negotiating andRepresentingthe
three Indigenous projects making Rghts of the Peopl|éocus primarily on the

representation of Indigenous peoples in politidalasions and settings. Essentially, this
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project acknowledges and accepts the rights ahdigenous peoples as its highest
priority against the paternalistic nature of stated governments (Smith 1999:150).
Paternalism has taken away from Indigenous commesrtite right to voice their
concerns, but by acting, thinking strategicallyd avorking towards long term goals,
Indigenous people increase their chance of sefrdenation and survival (Smith
1999:159-160). | want to code not just for thetgetion of Indigenous rights in political
settings such as tribunal courts, but all settswgsh as medicine wheels and other
locations where Indigenous people are freely abkxpress themselves.
In the example above from Winona LaDuke’s (198B)Our Relations
Mdewakanton felt their rights were being ignored alated by the Prairie Island
Nuclear facility. They sought to have their griegas heard in court. However in the
following example, Small (2004) spoke of the importe of council meetings as a
democratic forum where peoples can openly talk atheuviolation of their rights as
peoples without having to worry about paternalism:
At Northern Cheyenne we look at history quite difaly. Our history is
the premise of who we are and how we make our idesigoday. . . . At
our council meetings, when we have had disputestdbmw to fight the
coal companies and figure out what direction weuhgo, elders help us
stay focused when they get up in the council alanspirational stories
.. .. Itis the Creator Maheo’s miracle that ik lsave this beautiful
homeland. You can feel the spirits within our htamd. Many Cheyenne
gave their lives for us to live in this beautifubfth Country, and they
guide us yet today. | believe in water spirit$ agpects of Cheyenne
culture, because | have seen and felt their povaere is a reason for
everything the Cheyenne believe. (Pp. 54-55)

The reason | consider the above an exampRigtits of the Peoplis because it

complimentdndigenizingand the concept afdigenist Small (2004) spoke of the

problems the Northern Cheyenne have had with amapanies that want the Cheyenne’s
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oil, gas, and coal. Small (2004:55-56) says tloblems are not only a difference in how
white people and Cheyenne people view life, buy tire also an attack on the
Cheyenne’s rights, culture, and homeland. Relgim@heyenne culture and the way
they view the world, members like Small (2004) wabée to rationally make better
decisions about how to handle many aspects of likkes including how to fight coal
companies, which is an important aspedilefotiating Lastly, Small (2004) made
reference to those Cheyenne that gave up thes.liMeeir sacrifice was to ensure that the
rights of their people would be maintained. Iniédd, it also made it possible for the
next generation to have a chance at life. Gesiesto Small and president of the tribe,
would often pray and carry out other responsititinat brings strength and guidance to
her people in order to preserve their way of Iifenf the coal companies (Small
2004:56).

Again, the importance of Indigenous people livihgit lives with the protection of
their people’s rights in mind is an important agpEdhis project. As shown in the
example by Small (2004), Small’s sister Geri, eddand other Cheyenne lived their lives
in this manner.

Project 5: Indigenous Language

The projectsRevitalizingandNaming are grouped together to creatdigenous
Language The main issue here deals with the longevitthefvarious Indigenous
languages as they are on the verge of becomingoextAccording to Smith (1999),

“[flor much of the indigenous world there is litggoactive coordination or support” (p.
148). Itis up to Indigenous scholars like S. Jauf2©04), Palomino (1993), and Simpson

(2002) to make the language revitalization proees=ality in order for Indigenous
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people to maintain a link to Indigenous knowledgd aurvival. Simpson (2002) agrees
with Smith (1999) regarding the state of Indigenlauguages; unless there are language
revitalization programs, Indigenous languages noayi £ease to exist. For instance,
language instructions are non-existent exceptf@wadanguage courses offered in
college/university programs (Simpson 2002:18). gkdag to Simpson (2002):

Many Elders and Aboriginal academics have writteoud the importance

of promoting Aboriginal languages as a means torensultural survival.

. .. Language instruction within post-secondadidenous environmental

studies programs is virtually non-existent exce very few

university/college programs where students can édl®guage course as

part of their larger program of study, yet languegy@ains a vital link

between the land, Aboriginal Peoples, and our kedge. (P. 18)
Revitalizing

According to Smith (1999), “Indigenous languagésjrtarts and their cultural
practices are in various states of crisis. Mamygenous languages are officially ‘dead’
with fewer than a hundred speakers. Others atfeeifast stages before what is described
by linguists as ‘language death™ (p. 147). Thisjpct looks for people to create
language revitalization programs. According to 8ni1999), “[r]evitalization initiatives
in languages encompass education, broadcastinfisipunlgy and community based
programmes” (p. 147).
Naming
Like Revitalizing Namingalso focuses on the revitalization of Indigenargguages.

Naminggoes into detail about the importance of revitatizianguages and the reasons
why. The project takes its name from the sayiame the word, name the woxldhich

implies the renaming of the world by using the orad Indigenous names (Smith

1999:157). The contents of renaming the worldudelmountains and other significant
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landmarks that were named after European explofdasning also applies to Indigenous
children that were taken from their homes and givenwy names as a result of Christian
baptism practicesln the case of the Maori, “naming practices hasi\ieename children
again with long ancestral names and to take onmaames through life, both of which
were once traditional practices. Children quiterélly wear their history in their names”
(Smith 1999:157).Naming is about taking back control over meaningseople, places,
and things. People will be free to name theiritiealif they are able to rename the world
back to their proper names. To Smith (1999), ¢ais only be found in the Indigenous
language; “the concepts which are self-evidenhéihdigenous language can never be
captured by another language (p. 158).”
Example of indigenous language

Salvador Palomino’s (1993) article “Three TimesréénSpaces in Cosmos Quechua”
will be used here as an example of the prdjetigenous LanguagePalomino (1993) is
a perfect candidate as an example because he se¢heh®uechua language at the
Catholic University of Lima. The survival of Indigous languages is a priority for this
project, and Palomino’s (1993) contribution wouidg be seen as positive and a
necessity. Not only is Palomino (1993) an insouct the Quechua language, he uses
various terminologies from the language to desdtileebeliefs of the people regarding
the importance and sanctity of the environmente &ample does not revolve around
renaming landmarks or children whose names have tenged, but the importance of
Indigenous language is emphasized. Whether it issbhg Indigenous words, phrases, or
indicating that languages should be taught, intali@els emphasizing the importance of

language will be coded.
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To summarize the article, colonialism and the systé Western way of thinking has
disrupted the relationship between people and #greironment. Palomino (1993)
described how the Western society dominated othléures by imposing their value
system onto those conquered. For Indigenous edltarparticular, the destruction of
their organization and way of life began with tmeval of Christopher Columbus.
Experts from the West have taken concepts anditeeand misinterpreted them in such
a manner that it would benefit the oppressorsh&rimig marginalizing Indigenous
people. In the case of environmental degradating,issue presented in the article had
to do with the Spaniards’ exploitation of varioumerals, foods, and land. In
Palomino’s (1993) words:

The Spaniards gave top priority to mineral expteta and to achieve
their ends they enslaved our people, sending timolgsand thousands of
indigenous people to the mines. The overwhelmiagnty died, and the
land, uncultivated for many years, fell into decting Andes began to
crumble and the seeds to disappear. This wasrttesécking of nature
and the root cause of our first poverty and firgtdper. . . . Thisis a
situation that persists even today, with our comitresprisoners of the
estates owned by the descendants of the Spanilaedseo-Creoles. The
invaders appropriated the best land in the vallagd,the surviving
indigenous people were forced to take refuge inrthespitable
highlands. (Pp. 52-53)

In contrast, the Quechua people respect all fav€eature because the benefits of
life come from what nature provides. According?@omino (1993), “[t]hat is why
today’s environmental crisis is for our people aigband historical crisis. We
indigenous people only want to live in communiothmature. Any violation of its laws

and physical integrity is also an act of violengaiast our societies and our people

themselves” (p. 46). To implement the example:
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In the enormous and harmoniously balanced famdy ihthe cosmos,
Tayta Inti (Sun) is our father and Mama Killa (MQaur mother. This is
what we have learned through an ancient song thet, The sun is my
father, the moon is my mother, and the stars arénothers.” We
worship Tayta Inti because without its rays thepaid be no life in this
world; in the same way, Pacha Mama is Mother Edtharu is the river,
the water of life; Wiraqucha and Pachakamaq aréattoes that regulate
the universe; and Wamani, llla, and Mallku Kuntte the messenger
spirits, the visible signs of man’s communion wtitle infinite cosmos.
(Palomino 1993:46)

Again, “[p]Jromotion of Aboriginal languages withindigenous environmental
educations programs is an essential skill for compation within Aboriginal
communities and with Elders, it reinforces a deepeterstanding of Aboriginal
knowledge and it lays the foundation for cultunahsval” (Simpson 2002:18-19).
Indigenous language: what will be coded

| grouped the Indigenous proje®svitalizingandNamingwhich focus on the
revitalization of Indigenous languageRevitalizingis concerned with the fact that
Indigenous languages are close to extinct, anddardo save these languages,
community and education based programs have bgaenmented.Namingshares these
same concerns and goes on to say that Indigenopdepeeed to become more proactive
with using languages in order to retain controlraneanings as well as their own
realities due to significant sites being renamekldnor of European people and
explorers. Also, Indigenous children were giveni§€ttan names. According to Smith
(1999:157), the only way Indigenous communities fraeh their realities is through the
use of Indigenous languages. | will be looking] anding, for these specific points, but

my main area of focus will be whether or not Indiges intellectuals concern themselves

with the importance of language in the sourcesother words, the use of language is not
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limited to do with renaming Indigenous landscapmed after Europeans or Indigenous
children who were given Christian names. Intellats may talk about the importance of
learning languages or telling stories in their veatongues.

Intellectuals like Bruchac (1993) and Palomino @@8oth introduced stories told in
English but also included the Indigenous transtafar certain key words. For instance,
“[tihen Grandmother Woodchuck plucked the hair froen belly and made a game bag.
Gluskabe sat up and stopped singinQlebhneh nohkemgde said. ‘Thank you,
Grandmother” (Bruchac 1993:4). As earlier statedrah James (2004:155) mentioned
that children should learn their native languagéhst they know who they are and where
they originated. As | stated above, | want to cfmtgparagraphs that emphasize the
importance of Indigenous languages, whether irdelbds use actual Indigenous words
or promote the importance of language. Througbmdolonizing Methodologie$Smith
(1999) argued that the Indigenous research agemitha 25 Indigenous projects are a
solution to colonialism and non-Indigenous reseataithe case dhdigenous
Language one way to confront the aforementioned issuésrigrdigenous peoples to
use their Native language in their writing (Smi#99:158). In other words, the use of
Indigenous language or intellectuals stressingrtiportance of Indigenous language is
what | will analyze and code.

Grouped Project 6: Return of Resources and Children

As the name implies, this project looks for Indigas people to get back the things
that have been taken away from them unjustly, ohaly land, children, and other
valuable resources. The two projects that makRetprn of Resources and Childrare

ConnectingandReturning



123

Connecting

The process of making connections has been impartdronly for Indigenous
people but other minority groups as well (Smith2:998). For Indigenous people in
particular, to be connected means to be wholepgsson and is important for
maintaining a link to the stars, the land, animplants and other places in the universe
(Smith 1999:148). This Indigenous project focuseswo problems it hopes to rectify.
The first has to do with restoring lost relatioqshbetween families and stolen children:

A link programme has been designed to restore éseahdant of ‘stolen
children’, ones forcibly taken from their familiasad adopted, to their
family connections. Forced adoption and dehumagizhild welfare
practices were carried out in many indigenous cdsteBeing
reconnected to their families and their culture Ib@sn a painful journey
for many of these children, now adults. (Smith 19€8)

Connectingalso involves connecting Indigenous people to tlaeids through the
restoration of practices and rituals, like buryihg afterbirth in the land. In New
Zealand, the word for lanékhenuais the same word for afterbirth. It was custonfary
the afterbirth to be buried in the land. Howevke, practice was prohibited, and Maori
mothers were required to give birth in hospitaltead of at home (Smith 1999:148-149).
Returning

This project states that stolen or removed landjntains, rivers, artifacts, food
gathering sites, and human remains should be edumtheir Indigenous owners. Some
examples of sacred items include “pickled headsnéin gloves, scrotum tobacco
pouches, dried scalps, pickled foetus, cicatur@isskomplete stuffed, mummified

children’s bodies and women with child™ (Smith 28855). LikeConnecting

Returningalso involves the living. Various programs haeeicreated in order to
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reclaim and return those belonging to their respedtibes. Adopted children are sought
after so that they may return to their original coumities.
Example of return of resources and children

Ward Churchill and Winona LaDuke (1992) wrote aptkaentitled “Native North
America: The Political Economy of Radioactive Cao@lism” in the bookThe State of
Native America: Genocide, Colonization, and Resista Churchill and LaDuke (1992)
explained in detail the richness of Indigenous $aandd the relentlessness of high-
powered companies to acquire it for the sake ofjy@ss. For instance, the authors made
the point that “[a]pproximately one-third of all stern U.S. low-sulphur coal, 20 percent
of known U.S. reserves of oil and natural gas, @ret one-half of all U.S. uranium
deposits lie under the reservations” (Churchill aa®uke 1992:241). Other minerals
are also located on these reservations and corposdiave attempted to entice American
Indians with promises that have ultimately beerulfiied. The chapter is essentially a
warning for Indigenous peoples not to get involweth Western corporations as there
are no benefits. Even if Indians demand or attamget their lands back, it and the
resources it provides will no longer be salvageaMet the issue of resources being
returned to Indigenous people is brought up. Taguba tribe was one of a few
mentioned as being victims of unfulfilled promid®scorporations looking to mine and
extract. As explained by the intellectuals, “evegre the Lagunas able to reclaim the
land directly associated with what was once thddi®targest open-pit uranium mine
....7(Churchill and LaDuke 1992:260), the subjettndigenous people reclaiming land

and resources was mentioned.
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Return of resources and children: what will be ahde
For this project, | will code for the grievancesan by Indigenous intellectuals,

and/or Indigenous peoples, in the sources regattmtpking of the things that are
rightfully theirs, including land, mountains, rigeror children unjustly taken and adopted
as indicated in the projec®onnectingandReturning For example:

We don’t call them land takeovers or invasions., We call them land

recoveries. You read in the paper, “Campesinoadawsuch and such a

piece of land.” That’s not true. We don’t invdédad, we recover land

that belongs to us by law but was invaded by tigddndowners or the

foreign companiesThey’rethe invaders. By what right did they take the

land from our families to begin with? By what rigio they hold onto the

land in violation of the law? Just because theyehmoney to bribe

corrupt officials or fancy lawyers to forge theapgers?. (Alvarado and

Benjamin 1989:69)
According to Smith (1999 onnectingandReturningare continuously a work in
progress. In other words, the projects discussdinéinuous struggle of Indigenous
people reclaiming the things that belong to théut, | will also code for situations
where objects and people are returned, not jughihgs that have yet to be returned.
Grouped Project 7: Equality for Indigenous Women

The following quote and the subsequent materiébltow are discussed before the

Indigenous projects themselves because the matiesah well with the projects
categorized irEquality for Indigenous WomerThe work by Dunaway (1997, 1999) will
be discussed first because she essentially explarhat the projects discussed below
will cover. According to Dunaway (1997, 1999), @leee women had prominent roles
that had direct impact on the wellbeing of theimtounities. Essentially, women had

power, and they were respected for their contrim#ito the community. However, the

interference of capitalism affected the gendetti@ta between Cherokee men and
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women. In essence, the importance of women dimmgais Wilma Dunaway (1997,
1999) displayed extensive knowledge regarding drelgr relationship between
Cherokee men and women. Her work is a wonderfadrimution to theEquality for
Indigenous womeproject discussed later. According to Dunawayd{19

In the communal Cherokee way of life, she who aul#td essential
resources garnered power. Because farming andl rfaiting were
primarily their responsibility, precapitalist womeantrolled households
and village lands. However, agrarian capitalismmessitated a major
restructuring of labor mechanisms and of ownershijne means of
production. Thus, Cherokee leaders committed tbames to an agenda
in which the outward trappings of communal famifg Bnd property
holding would be extinguished. Individualized famgnwent hand-in-
hand with the cultural stereotype of the husbangraducer and protector
while the wife managed home and children. Agradapitalism left little
place for the historical role of the wife's clanhes ultimate source of
security. (P. 170)

Agrarian capitalism made its presence known afteiRevolutionary War and expanded
to the Appalachian Mountains where the Cherokesided. According to Dunaway
(1997:155), agrarian capitalism shifted land, colndf households, and means of
production from women to men. This caused thends®verment of women and
rationalized the power inequality between men anchen. In their traditional roles, the
activities of Cherokee women formed the foundat@mrcommunity survival. The
women preserved, produced, and prepared the fquuysfor the village and also
controlled the households:

Because they contributed so much labor to the galrof their villages,

women held high status within traditional custor@hildren were

recognized through matrilineal lineage, so womerevgéven control over

the agricultural fields and family homes. Durimgiag planting, all

residents of Cherokee villages worked togethehénfields. Moreover,

Cherokee laws ensured women control over their foduction; and

women’s labor in subsistence agriculture was calebrin annual
ceremonies. (Dunaway 1999:197)
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Again, the interference of capitalism and the & ernment has had a direct impact on
the lives of the Cherokee. In order to becomdizad, Cherokee men had to “become
agrarian capitalists, like their white neighbo@herokee women were expected to stop
the ‘men’s work’ they had once done outside theimhbs, so they could assume
‘domestic duties’ that were characteristic of elieite women” (Dunaway 1997:156).
Eventually, women’s voices had virtually disappeédrem deliberations concerning land
(Dunaway 1997:170-171).

European capitalism has also had a negative affetie lives of the Cherokee. The
Cherokee were absorbed into the capitalist wortiiiemy in large part due to the three-
way rivalry between England, France, and Spain edrmpeted to gain position of
hegemonic world power (Dunaway 1999:195). AccaydmDunaway (1999), the
incorporation into the capitalist world-economy vealfe-changing event for the
Cherokee:

The Cherokee economy was transformed into a puttiriggystem that
generated dependency on European trade goodsiandbséd debt
peonage. Within a few decades, Cherokee villageites were
restructured from subsistence production into ggoeeconomy in which
hunting for slaves and deerskins and gathering etaloke herbs assumed
primacy. . . . Within less than fifty years, theeZbkees lost economic and
political autonomy and became dependent on the catities they
obtained through trade with the European natid?g. {95-196)
Cherokee women in particular felt the brunt of ¢hgitalist incorporation and European
trading system. Before the incorporation, womeneweee to trade with Cherokees and
other Southeastern groups. Because of Europeanfieirénce, trading turned from being

a communal activity into a male-dominated businé@&®men became excluded from the

trading process (Dunaway 1999:198). Essentiallyr@capitalist times, Cherokee
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women held prestigious positions within their conmities. Their contributions were
valued and respected as highly as that of the rafenwever, under capitalism, the work
of women became devalued and the importance ofgream:
As the male-dominated trade with Europeans assymmexcy, Cherokee
men gradually reflected European sexism in themtlgation of women’s
contributions. Before capitalist incorporation,men’s farming and
gathering were subsistence functions equal in Statmale meat
production. However, trade relations with the p@ans restructured
hunting from a part-time subsistence function i@ central economic
focus of most villages. Because Cherokee housegdroldliction was not
part of the cash export economy, traditional resf@ovomen’s
contributions declined. The economic status of mas linked to
hunting, trade, and warfare, and those activitresided the direct
connection to the capitalist world-economy. (Dungi899:201)

What the Cherokee women underwent is but one exaoffne particular
Indigenous nation that saw gender relations chahgjfee hands of colonization.
However, this is a fate that many Indigenous grdup&e had to live with (Healey
2007:66-67; Smith 1999:151, 156). The purposdéefollowing Indigenous projects is
to restore the roles of Indigenous women withinrthhdes and communities. Again, |
used the discussion above to make the followingudision by Smith (1999) of the
projects easier to understand.

Gendering

The first of two projects grouped together to mekgiality for Indigenous Women
Gendering focuses on the relations between Indigenous wamdrmmen. As stated by
Smith (1999), “[c]olonization is recognized as hayhad a destructive effect on

indigenous gender relations which reached out aabspheres of indigenous society”

(p- 151). Under the colonial system, women fouredhtselves as the property of men
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causing the disorganization of spiritual, politjazhild rearing, and family life. Smith
(1999), however, discussed how this was not alvlzgysase:

Indigenous women across many different indigenoggesies claim an

entirely different relationship, one embedded ihdfg about the land and

the universe, about the spiritual significance ofwen and about the

collective endeavours that were required in theuwization of society.

Indigenous women would argue that their traditicoés included full

participation in many aspects of political decisinaking and marked

gender separations which were complementary inraod@aintain

harmony and stability. (Pp. 151-152)
In short, the main purpose of t@enderingindigenous project is the restoration of
traditional roles for women, (such as being ablm#ke political decisions), and also to
reinstate the harmonious relationship between grbigs men and women (Smith
1999:152).
Democratizing

Democratizings a process of reinstating Indigenous principlegublic debate were

women can participate in self-determination (Sri#@89:156). Decision-making in
Indigenous communities was once democratic befaa@irect involvement of states and
governments that implemented legislation used ta@béish Indigenous committees,
councils, forms of representation, and titles talka

They are colonial constructions that have beemtédegranted as

authentic indigenous formations. Furthermore margh councils,

because they were established through coloniahsne privileged

particular families and elite groups over othengetous families from

the same communities. Needless to say, many dswnerie created as

exclusively male domains while the health and welfaogrammes were
assigned to the women. (Smith 1999:156)
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In short,Democratizingooks to return the balance between Indigenous anenvomen
so that the relationship and public debate betweeitwo gender groups can once again
become democratic.

Example of equality for indigenous women

Wilma Mankiller's (2004)Every Day is a Good Day: Reflections by Contemporar
Indigenous Womeis a book designed to show the strength and cewhtndigenous
women in the face of unimaginable obstacles. ¥¢spde these hardships, Indigenous
women have prospered and created an identity &mnselves, their people, and others
whose voices are not heard. One reviewer namex Mialker, stated “[h]earing these
voices, let us know the tide is beginning to tdlhat knowledge of the way of balance
has not been lost. Let us welcome home in oursebred in the world, the wisdom of
the strong” (Mankiller 2004: back cover).

One of the women in the book is Gail Small (20@dmember of the Northern
Cheyenne Nation and an environmental activist. Gdsc premise of her testimony in
the book revolves around creating a better futare¥eryone in the world but primarily
focuses on her people, family, and daughters. IS@@04) believes three things in
particular are paramount for a better future. Sleationed the continued survival of the
Cheyenne language and culture, the environmentthennportance of family and
children. Language revitalization will not be dissed since it was mentioned earlier and
not important for this example.

The environmental hazard mentioned by Small (208Y):is coal-bed methane gas,
which is considered a direct threat to the Cheygrauple and the Crow Reservation.

The methane is in high demand, but the extrac8aontributing to loss of groundwater.
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At the time this piece was written, over 325 pesmere pending for approval to remove
the water and extraction of the methane.

More importantly, for the purposes of this examp@eSmall’s (2004) explanation for
creating a better future for Cheyenne children.al5(2004) believes that having a strong
family foundation will lead to children succeedimgheir lives. Small (2004) credits her
family, which consisted of her parents, aunts, esayrandparents, and other extended
family members, for having a positive influencengr life. The values they taught her
turned her into the person she is today (Small R0Bdarge part of raising children is
teaching them who they are and telling them ofrtbegin. The task of the eldest
daughter is to remember and pass on the teachir@jseyenne culture and beliefs in
order to keep the family bonds together (Small 206d).

This example compliments the importance of Indigessm@omen by sharing a
traditional role that is the key in keeping fanslimgether. Small (2004) did not mention
colonialism or what impact it had on the gendeatiehships between Indigenous men
and women, but the author did mention the wortlvainen which, is an important
aspect of th&quality of Indigenous Womemoject.

Equality for indigenous women: what will be coded

Due to Western society’s treatment of their womed thhe encroachment on
Indigenous lands, resources, and culture and betieére has been a direct impact on the
gender relations between Indigenous men and wobenajvay 1997, 1999; Goldtooth
2001; Healey 2007; Smith 1999). Indigenous womesediad important traditional
roles that benefited their respective communitietuiding being tribal leaders “that kept

the menfolk in check” (Goldtooth 2001: para. 18)ver the years, however, Indigenous
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communities have adopted the colonial system tbsitipns its women as the property of
men (Dunaway 1997, 1999; Healey 2007; Smith 199%9)s project looks to reverse the
disordered colonial system by reinstating Indigen@omen'’s full participation in all
aspects of community life.

| want to code not only for the discussions andaats that speak to women’s
victimization by colonial systems and their fightregain their rightful place in their
tribes and communities, but | also want code ferithportance of Indigenous women in
all aspects of life including, their contributiom producing knowledge and environmental
activism. As | already stated above, women arenprent members in their tribes and
communities. Scholars like Dunaway (1997, 1999) ldealey (2007) discussed, for
example, the roles of women as leaders, warrioi paoducers of food. However,
Intellectuals like LaDuke (1999) discuss the impode of women as environmental
activists fighting to save their communities by dmating environmental racism.
Grouped Project 8: Networking and Sharing

This project was named after the projedetworkingandSharing Both projects
focus on the importance of passing on knowledgei@deas among Indigenous people for
the sake of creating connections, building relaiops, and emphasizing resistance
against the dominant non-Indigenous society allthie learning about issues and
events important to them.
Networking

Creating networks has become an efficient way &ssmpg on information and
knowledge, educating people about important issares puilding relationships usually in

face-to-face settings. For Indigenous people miqdar, creating networkis a form of
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resistance (Smith 1999:157). In orderKetworkingto be effective, Indigenous peoples
must first and foremost state their purpose. Akt must be established among
members because of their marginalized position:

Networkingis a way of making contacts between marginalized

communities. By definition their marginalizatiorobudes them from

participation in the activities of the dominant Aadigenous society,

which controls most forms of communication. Isssesh as the

Conventions on Biodiversity or GATT, for examplejieh have a direct

impact on indigenous communities, are not addrelsgedainstream

media for an indigenous audience. Indigenous @sopbuld not know of

such agreements and their impact on indigenousraliknowledge if it

were not for the power of networking. (Smith 1981
Sharing

Sharingshares the same elementdNetworkingdiscussed above. According to

Smith (1999), “[l]ike networking, sharing is a pess which is responsive to the
marginalized contexts in which indigenous commaesiexist” (Smith 1999:160). In
other words, sharing knowledge is a form of resistaand a necessity for learning about
issues important for Indigenous peoples, issudghieanainstream media refuses to talk
about or simply ignores (Smith 1999:160). The istgpof information and knowledge is
accomplished by forming networks at gatherings fikeerals, weddings, and other face-
to-face settingsSharingalso addresses the failure of education systenmédon and
educate Indigenous people about events that hdirea impact on their livesSharing
is also a responsibility of research:

The technical term for this is the disseminatiomesiults, usually very

boring to non-researchers, very technical and gely. For indigenous

researchers sharing is about demystifying knowleagkinformation and

speaking in plain terms to the community. Commugétherings provide

a very daunting forum in which to speak about redeaOral

presentations conform to cultural protocols andeefgtions. (Smith
1999:161)
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Example of networking and sharing

The following example comes from Tom Goldtooth’6@2) article, “In the Native
Way.” The article is essentially separated inte¢hspecific topics, yet they are all
connected. The first speaks to environmental dizgi@n and the importance of
networks, spirituality, and the sharing of proplesdio deal with this particular issue.
Goldtooth (2001) stated the following:

Spirituality plays a very important role in the \ayur network does in
environmental protection. It frames who we aréelieve that as Native
people, we are the land and the land is us. Tbabse in the
environmental justice movement have started to &@ube larger
environmental movement that our work protectinggheironment is
spiritual work. . . . Some of the prophecies of wanous tribes talk about
a time when technology and development will beags@tit of balance that
it may affect the future of our planet. The SixtiNas in the eastern Great
Lakes area have prophecies about the time whetnetbe will start dying
from the top down, and | understand that’'s happer(ppara. 1, 6)

Besides the interaction between tribes, this examlalinly states the importance of
Networkingas indicated by the above quote by Goldtooth (R0®% discussed above,
creating networks and sharing information givesgadous peoples a sense of purpose
and identity.

Networking and sharing: what will be coded

Because non-Indigenous societies have controlmest communication outlets,
important issues which have an impact on Indigermoasmunities are not mentioned
(Smith 1999:156-157). This project stresses th@mance of Indigenous people coming

together, forming networks, and sharing knowledgel other vital information relevant

to their longevity and continued survival.
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As mentioned earlie§haringalso speaks to the failure of education systerhs no
educating Indigenous people about events and isglieb have a direct impact on them.
The sharing of research with Indigenous communisiedso necessary because of ethical
ramifications (Jacob 2006:452; Louis 2007:135; Siomp2002:17; Smith 1999:160-161;
Weber-Pillwax 2004:89).

The importance of sharing research results witilgegr@bus communities or education
systems needing to educate people will be codgdsiimentioned in the sources.
However, | will primarily focus on discussions enagizing the importance of networks
and sharing information in relation to solving eovimental problems.

Grouped Project 9: Healing
Healingis the grouped project consistingkrivisioning Reframing Restoring and
Creating It is a project that encourages Indigenous petiplmagine a better future free
of despair and to also come up with reasonabldisakito the struggles in their lives. As
the name implies, looking ahead to a better futune solving Indigenous issues are
important aspects of healing for Indigenous peoples
Envisioning
One of the strategies which indigenous peoples baydoyed effectively
to bind people together politically is a strategyietr asks that people
imagine a future, that they rise above presentsttagtions which are
generally depressing, dream a new dream and st aision. The
confidence of knowing that we have survived andaayg go forward
provides some impetus to a process of envisioriigith 1999:152)

Thus, Indigenous communities who have worked ofding a new economic base or

revitalizing their language have done so based asilective vision of having a better

future. Envisioningalso speaks to resistance. According to SmitBg)9[tlhe power
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of indigenous peoples to change their own livessetdhew directions despite their
impoverished and oppressed conditions speaks todiitecs of resistance” (p. 152). The
visions that bind Indigenous people have been pgads&n from generation to
generation as poems, stories, songs, sayingspeeftnrs. Smith (1999) stated the
following:

Often the original source of the comment has beegotten but the power

of the words remain. They make our spirits soar gixe us hope.

Indigenous people have borrowed freely from eableroand it is not

uncommon to find the saying of an Indian chief kttacthe kitchen wall

in a Maori home, or the saying of a Maori chief eontbered into a wall

hanging in an Aborigine home. These sayings hatexldike resistance

codes which can be passed down by word of moutthetmext person, to

the next generation. (P. 153)
Reframing

Reframings a project focusing on taking control over theywadigenous problems

and issues are handled and discussed. Many gooladems are controlled and framed
by social agencies and governments leaving marblgmes affecting Indigenous people
unsolved. Smith (1999) mentioned, “governmentssouial agencies have failed to see
many indigenous social problems as being relateshyosort of history. They have
framed indigenous issues in ‘the indigenous probleasket, to be handled in the usual
cynical and paternalistic manner” (p. 153). HoweWedigenous activists have argued
that issues like alcoholism, suicide, and menkaéds are the result of lack of self-
determination and colonization, not personal fatuor psychological issues (Smith
1999:153). Th&eframingproject puts the onus on Indigenous people to tevact the

above issue by personally overseeing that theblpnos get defined in a clear and

concise manner and then determining how best t@sbem.
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Another important aspect 8feframinghas to do with the way Indigenous people
write and understand accounts and theories of Wwhagans to be Indigenous. Smith
(1999) uses the example of Indigenous women andi$gyes concerning them should
be framed:
Moves to discuss patriarchy without addressing mapem and racism
are always reframed by indigenous women, and ofseoother minority
women, as inadequate analyses. Similarly movatack indigenous
culture or indigenous men ‘as a group’ are alssted because for
indigenous women the issues are far more comgieixgnd the objective
of analysis is always focused on solving problefRs154).

The need to reframe is about having a vision, méatgiit, and involving the whole

community in making it a reality (Smith 1999:154).

Restoring

Restoringtouches on two issues in particular. The firs teado with the fact that
Indigenous peoples have high rates of alcoholismprisonment, and suicide due to the
harmful effects of colonization (Smith 1999:154he second aspect of this project has
to do with the importance of solving the aforemenéd problems. ThReestoringproject
is described as a realistic and holistic approagtrdblem solving. Its main priority is
the emotional, physical, and spiritual wellbeingradigenous people by dealing with
problems using Indigenous practices. Problem sglprograms using Indigenous ideals
have been implemented in various countries and@rgnuing to expand. Basically,
these restorative programs are based on healiegltiHprograms, for example, “have

begun to seek ways to connect with indigenous coniiies through appropriate public

health policy and practice models. The failurguaiblic health programmes to improve
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the health of indigenous communities significatifs motivated a self-help approach by
communities” (Smith 1999:155).
Creating

Described by Smith (1999:158) as being one of ¢élnerksources Indigenous peoples
have been able to retain at the height of colomnaCreatingis not only about
Indigenous peoples pursuing their artistic ambgibg creating physical objects, but
more so about imagination, creating new thoughssons, and solutions to Indigenous
issues. According to Smith (1999), “[e]very indigeis community has considered and
come up with various innovative solutions to profide That was before colonialism.
Throughout the period of colonization indigenousgdes survived because of their
imaginative spirit, their ability to adapt and tortk around a problem” (p. 158).
Creatingis a project meant to heal, improve lives, andfugble spirit of all Indigenous
peoples.
Example of healing

The example used earlier regarding the Mdewakaauaointheir problems with the
nuclear facility will be used here as a fulfillmeatHealing To briefly reiterate, a
nuclear facility was placed yards from the livellgoof the tribe. Homes, businesses,
daycares, and health were affected by the facilliiye tribe disputed Northern States
Power’s request to place access radioactive wastéua| in tall reinforced steel cans
above ground which would intensify the problemstfar tribe. Ultimately, the
Mdewakanton framed their situation as unfair treathof Indian people and
environmental racism. Regarding the storage coetsj LaDuke (1999) referred to Faye

Brown concerning the thoughts of the tribe on tbssie. The tribe’s consensus was that
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“[t]his was environmental racism. . . . [They thbitigt was somehow acceptable to do
this to Indian people. This would never have bedgrated in . . . the rich suburbs of the
Twin Cities. They actually started building thendathing before they [had state
authorization]” (LaDuke 1999:107).

Like theHealing project suggests, the Indigenous tribe was abtetee up with a
solution to their problem by framing the issue.eTuclear facility provided energy for
all except the Mdewakanton people. Instead, thellbeing and livelihood were put in
jeopardy as a result of nuclear waste being s@dmshem. The Mdewakanton relied on
themselves and their beliefs in order to convinters that what was happening to them
was environmental racism.

Healing: what will be coded

The final project discussed is the grouped prdjEaling consisting oEnvisioning
Reframing RestoringandCreating The importance for Indigenous people to imagine
better future, coming up with reasonable goalssoidtions to problems, and then acting
upon them in order to improve their lives is thelerying purpose dflealing Thisis a
broad project considering the scope of the elenjastsnentioned. If, for example, |
found a paragraph in one of the sources discussilady the importance of envisioning a
better future but making no reference to framirgitfsue, | will still code it aslealing
| will refer to an example found in the chapter ‘dleag the Wound” by Ike Okonta and
Oronto Douglas (2003):

Rowell outlines three broad areas that have torpently addressed if the
antienvironment monster is to be beaten back ageldcaThe
environmental movement has to recover its rootsastto broaden out to

work closely with other groups, and it has to spatting forward
solutions and a positive alternative coherent nisa the future. (P. 195)
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This particular quote is an example that coverghallimportant aspects biealing The
antienvironment monster mentioned in the quothesdil company, Shell, contributing

to the destruction of Nigeria’s Niger Delta ecosyst Where Vultures Feast: Shell,
Human Rights, And Oil In The Niger Deltecludes various instances of framing the
situation of the Niger Delta as environmental ddgten caused by oil corporations with
Shell at the forefront (Okonta and Douglas 2003)1%konta and Douglas (2003:190)
started the chapter with what they described gpiaal Shell advertisement on British
television. The advertisement shows green pasameédeautiful hills usually ending
with a question asking if development is possibitheut destroying the countryside
(Okonta and Douglas 2003:190). Okonta and Dou@la83:190) believed this to be a
guestion better suited for Shell to answer. Thgyeathat Shell is responsible for
mistreating one of the most fragile ecosystem&eénvtorld, which is the Niger Delta.
Referring back to the block quotation, Okonta amdifflas (2003) framed Shell and its
activities as monsters causing nothing but destmieénd pollution to an already
vulnerable location. Secondly, the authors spdkBeenvironmental movement coming
up with solutions, including recovering its roofsinally, Okonta and Douglas (2003)
mentioned the importance of envisioning a positixtare, an important aspect of each of
the Indigenous projects Healing But as stated earlier, | will also code for padg that
may only cover certain aspects of that project.réiterate, the blocked quote contained
all the important aspects of thiealing Indigenous project; framing, envisioning a better
future, and coming up with solutions to the prohlerowever, if | find that just framing

is present, | will code it foHealing
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CHAPTER 4: RESULTS AND DISCUSSION

Before | discuss my findings, | must first mentiwo important points. It must be
noted that the results are strictly based on thedBfces that | analyzed. The reason for
this is because | did not use a representative lgagnmpethod and | could not generalize
beyond the sample | used. The results do notatelithat another sub-sample or the
larger population of Indigenous intellectuals dssing environmental issues will bear
the same results. Again, the results are redtrict¢he 35 sources | analyzed.

Secondly, | must emphasize the differences betweesources in terms of length. |
will discuss the results shortly, but what | neegoint out is that there is a wide gap in
certain sources regarding projects found. In otveds, the reason why certain sources
had considerably more projects compared to otlerde understood by comparing the
length of each of the sources. This point can @iy be seen in the poems and online
magazine articles | analyzed. The poems and magazticles | analyzed were shorter
than the book chapters and journal articles. Maaynot all, of the book chapters and
journal articles | analyzed were over 20 pages.rd/CGhurchill’'s (1997)Cold War
Impacts on Native North America: The Political Eoory of Radioactive Colonization,”
a book chapter, was over 60 pages. The longesteomlagazine article was four pages
and the poems were no more than a page each, imgltrek wide spaces between
stanzas. Naturally, shorter sources were not facéited and diverse in scope like larger
sources. This was the primary reason many of thegs were not found in shorter
sources like poems and magazine articles. Howeveny of the larger sources focused

on a centered subject within the discussion ofrenwnental racism like the smaller
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sources.In any case, this paper was designed to see thateiojects were found in the
Indigenous sources analyzed and that is what flewing table is meant to indicate.

The table, also known as Table 2, displays then@8igenous sources by Intellectuals’
names and year the source was made available iafthmost column. The nine
Indigenous projects are displayed at the topmastafathe table. The numbers within
the table represent the projects found in the ssuréor exampld3ad Memoriesvas
found a total of 82 times in Churchill (1997). lddition, the table is displayed using
various fonts.

The fonts indicate the differences between thecgsuboth in type and length. The
normal font represents book chapters, the boldetrépresents articles, and the italics
represent the poems. The bolded and italics camtibimrepresents the human rights and
the newsletter sources. Finally, the underlined fepresents the shorter narratives. In
other words, they primarily consisted of the soartat were combined in one chapter.

The table displays two rows of totals at the bottdrthe table. The first total
represents the total count for each project. kKample, the projedad Memoriesvas
found a total of 462 times. The row directly untsath represents how many sources
discussed the specific Indigenous project. Inmoteerds, out of the 35 sourcdad
Memorieswas found in 34 sources. The only intellectuat tid not discusBad
Memorieswas S. James (2004). The totals are two diffesarys to observe to what

extent the projects were used in the sources (8bkeR).
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Table 2: Added Total Per Project

Normal Font=Book Chapte

Bold=Article , ItalicssPoem,

Underline=Short NarrativeHuman

Rights and NewsletteBold and Indigenous
ltalics Projects

Celebrating Rights of the Indigenous
Indigenous Sources Bad Memories Survival Reading People Language

Alvarado and Benjamin 1989 39 3 0 8 [76

Backo N.d. 2 0 0 0 0

Bruchac 1993

Churchill 1997 82

w
o

Churchill & LaDuke 1992

N
¥]]
o
N
o

Coon-Come 1995

Dann & Dann 2004

Douglas 1999

~| olio|in
ollo|lo
Y Li=A 11¢)]
fol 1l [f=)

=]

Goldtooth 2001

Indigenous Environmental Networ}
2011 2 0] 0 9 0]

Indigenous Environmental Networl
& Athabasca Chipewyan First Nation

N.d. 29 1 0] 9 0
Jallalla Indigenous Pueblos &

Nations of Abya Yala 2007 2 L 0 b] D
J. James 1995 12 2 o] 3 4
S. James 2004 0 2 1 0 2
Kuwar U'wa 1999 0 0 ¢ 1
LaDuke 1999 41 4 0 9 3
LaDuke 2006 4 0] 0 0 1
Mankiller 2004 6 4 0] 9 1
Menchi and Burgos-Debray 1984 26 0 0 10 56
Mohawk 2006 8 4 0 0 0
Moncrieff 1985 12 0 0 0

Neidjie N.d. 1 0 0 0 0
Okonta & Douglas 2003 19 1 0 5

Palomino 1993 24 0 1 3 44
Peltier 2010 3 2 0 1 (0]
Pember 2012 3 2 0 3 [s
Russo & Dabek 1995 11 0 0 0 2
Silko 1981 1 0 o] 0 0
Silko 1997 9 10 1 0] 19
Simpson 2002 11 2 0 1 3
Small 2004 5 2 ] 2 0
Smith 2004 3 0 0 0 1
Solomon N.d. 1 1 0 0 0
Tauli-Corpuz 2001 1 0 0 C .
World People's Conference O

Climate Change & The Rights of

Mother Earth 2010 12 C (o] 6

Total by Project 462 55 3 90 26Y

Total Count of Projects Used by
Sources 34 19 3 20 1
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Table 2: Continued

Normal Font=Book Chapter, BolArticle ,
Italics=Poem, Underline=Short NarrativeHuman Rights Indigenous
and NewsletterBold and Italics Projects

Return of Equality for
Resources & Indigenous  Networking
Indigenous Sources Children Women and Sharing Healing

Alvarado and Benjamin 1989
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Bruchac 1993 2

Churchill 1997 21
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S. James 2004
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Moncrieff 1985

Neidjie N.d.

Okonta & Douglas 2003

Palomino 1993

Peltier 2010

Pember 2012

Russo & Dabek 1995

Silko 1981

Silko 1997

Simpson 2002

Small 2004

Smith 2004

Solomon N.d.
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Total by Project 79 52 55 294

Total Count of Projects Used by Sources 17 11 19 B3
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| will begin the discussion with the Indigenous jeatBad Memories As indicated
by Table 2Bad Memoriesvas found to have a predominantly higher count in
comparison to the other Indigenous projects withtal of 462. In addition, out of the 35
Sources that | analyzed, 34 of these sources disdBad Memories This would
indicate the importance of Smith’s (1999) discuss®garding Indigenous peoples
talking about painful events. Because Indigenaapfes are among the minority most
negatively affected by environmental hazards (Brb®88:105), it is no surprise, given
the accumulated number for the project, Badl Memoriedas such a high tally
compared to the others. Smith (1999:143-146) nitatdear that topics of injustice must
be highly emphasized by Indigenous peoples beaaissa reality that must be addressed
and solved. Topics of injustices are often avoiblgdndigenous peoples because the
pain in their lives has often made them wish theyendead (Smith 1999:146).
Memories of painful events have also forced mamygenous people to commit violent
acts, turned to alcoholism, and self-destructiani{® 1999:146). Regardless of such
obstacles, this Indigenous project encourages hakleages Indigenous peoples to
remember a painful past and then talk about thesete of injustice. The 34 sources that
containedBad Memoriegvere the intellectuals’ account of painful everdasised by the
effects of environmental racism. As | will discusgdow, when it came tBad Memories
the Indigenous intellectuals provided similar dssions.

For example, Bruchac (1993) and Mohawk (2006) Ihaith aBad Memoriegally of
8. Besides having the same total for this projecth intellectuals discussed similar
aspects of the effects of environmental racism td&/éndigenous peoples. Both

intellectuals discussed listening to the storied t@achings of ancestors regarding the
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importance of the land. In addition, both intellesds mentioned that resources provided
by the land should be used sparingly and shouldda¢ed with respect. However,
foreign diseases and environmental hazards towadiigenous people became evident
when the Europeans arrived. | will include an egkniby Joseph Bruchac (1993):

According to Iroquois traditions, some of which weoiced by the
prophet Ganio-dai-yo in the early 1800s, a time M@me when the elm
trees would die. And then the maple, the leadailldhe trees, would also
begin to die, from the top down. In my own earbays, | saw the elms
begin to die. | worked as a tree surgeon in miyeaenties, cutting
those great trees in the Finger Lakes area of Newk Btate, the
traditional lands of the Cayuga Nation of the Iroigu As | cut them, |
remembered how their bark had once been used & tdo old
longhouses and how the elm was a central trednéoold-time survival of
the Iroquois. But an insect, introduced inadvetetike the flus and
measles and smallpox and the other diseases ofrtzutiiat killed more
than 90 percent of the natives of North Americthim sixteenth and
seventeenth centuries, brought with it Dutch elsedse and spelt the end
of the great trees. Those trees were so beautifulAnd now they are all
gone because of the coming of the Europeans. Motle last few years,
the maple trees of New York and New England haggibdo die, from
the top down—weakened, some say, by the acid hairfalls, acid blown
into the clouds by the smokestacks of the industifehe Ohio Valley,
smoke carried across the land to fall as poisgn. §F7)

Bruchac (1993) continues by saying:
Is the Earth sick? From a purely human perspedineeanswer must
certainly be yes. Things that humans count osdovival—basic things
such as clean water and clear air—have been affediee Iroquois
prophecies also said a time would come when theaiitd be harmful to
breathe and the water harmful to drink. That tismeow. (P. 7)
The discussion by Bruchac (1993) outlines commem#s that are shared by many of
the intellectuals. | stated before that MohawkO@0made similar points as Bruchac
(1993) regarding the impact of environmental issues

| will now include an example provided by ChurcliiiB97). This intellectual

discussed similar topics of environmental issues Bruchac (1993) and Mohawk
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(2006), but I included this example because itheircompliments Smith (1999) in
regards to the self-destruction of Indigenous peegien confronted by events of
injustices. To reiterate, Smith (1999:146) disedsthat painful events can force
Indigenous people to turn to alcohol, violence, self-destruction. Churchill (1997)
acknowledged this in his discussion of the effectgironmental racism has on people.
Before discussing the example, | want to pointtbat Churchill (1997) was found to
have a tally of 82 foBad Memories According to the table, this is clearly highlearn
any other source where this project was found. rsntioned earlier, this could be due
to the source’s length in comparison to other sesircThe source by Ward Churchill
(1997) is a chapter spanning over 60 pages. Tampbe | introduced by Churchill
(1997) is about the consequences of post-resoutcacgon from Native North
American lands:

For Native North Americans, the costs and consetpsehave been
genuinely catastrophic. Despite the fact thatréservation resource
profile is sufficient to make Indians—collectivelnd on a per capita
basis—the wealthiest people on the continent, weane by far the
poorest, with the lowest annual and lifetime inceragany group.
Reservation unemployment averages 60 percent thoatighe United
States and, in some places, has hovered in theéetimpercentile for
decades. The effects of such acute impoverisharennore indicative of
Third World conditions than of those expected witthie world’s richest
and most advanced postindustrial “democracy.” Imglisuffer an infant
mortality rate up to fifteen times the U.S. natibaeerage, and, by a
decided margin, the highest rates of death frormutation, exposure,
and plague disease. All of this translates interhemic sense of
disempowerment and despair which then generatesichalcoholism and
other kinds of substance abuse, a circumstancelootmg heavily to
spiraling rates of teen suicide, as well as fatgsifrom accidents and
Fanonesque forms of intragroup violence. (P. 293)

As stated earlier, S. James (2004) was the ordjlectual that did not discugad

Memories Before | discuss S. James (2004), | have toemddas point | made earlier.
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The different lengths of sources may impact how ynaojects are present. In the case
of Sarah James (2004), her piece is a little oymge. The highest total for a project in
her source wallealingwith seven. Going back to the discussioBafl MemoriesS.
James (2004) does make reference to the notiomhthatorld is in danger regarding
environmental issues, but she does not discuss nesraj injustice, nor does she blame
Western society for the current state of the emvitent. Instead, S. James (2004) spoke
directly to Indigenous people by arguing that itigsto tribes and communities to take
care of the planet. Also, she mentioned that trédsekcommunities should teach non-
Indigenous people that “[w]e have to go back tmliva clean life and having clean air,
clean water, and a functioning ecosystem” (S. J&064:155). This, she argues, is a
basic human right for Indigenous peoples. FurtloeenS. James (2004) stated that “I
believe a healthy environment is a basic humart.ri@hur right to survive is a basic,
sacred, fundamental human right” (p. 155). Ageiren though Smith (1999) believes it
is important for Indigenous peoples to discuss meaamf injustice and painful
memories, S. James (2004) discussed the environmmnaut discussing injustice. In
other words, S. James (2004) demonstrated tha #reralternative ways of discussing
issues that are related to the injustice of Indigisnpeoples.

TheCelebrating Survivaproject had a total of 55. According to Tabld 2,out of
the 35 sources discuss€élebrating Survival The Indigenous source with the highest
count ofCelebrating Survivalas Silko (1997) with 10. As Smith (1999:145)wsed,
survival is an important aspect of the lives ofiy@mhous people that non-Indigenous
research has failed to document. While discugsangful events is an integral part of

Indigenous research, equal attention must be divenents and accounts that focus on
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the positives and the survival of Indigenous pesffmith 1999:145). Intellectuals like
Jallalla Indigenous Pueblos & Nations of Abya Y@@07) stated the following:
In spite of 514 years of oppression and dominati@have not been
eliminated: we are still here. We have resistedsion, destruction and
pillage, and now neoliberalism which imposes thgl@sation of our
natural resources for the benefit of the multinaiccorporations, causing
grave social, economic, and cultural impact upanRueblos of
Indigenous Peoples. (para. 3)
Examples like the ones above were common in theessuliscussing the project. The
sources would discuss the difficulties in the lieé$ndigenous people followed by the
fact that they continue to persevere and survive.

Berito Kuwar U’'wa (1999) is one of the sources tthidtnot contairCelebrating
Survival This particular source is a magazine articleiarabout one page in length.
Much like the sources that did disci@slebrating Survivalthis source outlined the
dangers of environmental degradation and that grthEshould be treated with respect.
Kuwar U'wa (1999) discussed the greed of petroleempanies and the government as
to why the U'wa people, Indigenous people in gelnarad Mother Earth are in peril.
LaDuke (2006), another magazine article, talks abmiimportance of natural energy
The point | am trying to illustrate is, despitergedifferent in length, the sources that
focused their discussion on a specific topic witihi@ discussion of environmental racism
focused on an issue that did not require discuski@gurvival of Indigenous peoples.
Instead, they wanted to bring awareness to the isanvironmental racism.

The Indigenous projecReading was only found a total of three times and was als

found in three sources. According to Smith (1999)1Indigenous people have to reread

Western writing and understand the Indigenous pieseiithin that writing because
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historically, Indigenous people have been misregntesi. S. James (2004), Palomino
(1993), and Silko (1997) were the only Indigenmisliectuals that discuss&kadingin
relation to environmental issues. S. James (20@&t)e a brief reference to the notion
that Indigenous people should make sure childrémagght true accounts of Indigenous
history. In his source, Palomino (1993) statedftitiewing:

The result of our being a conquered people isabasociocultural

universe has been buried under the theories armkptsof experts who

have misinterpreted our value system, either thiqargjudice, or through

a lack of understanding of that which is differesrtas a means of

imposing an “intelligent decodification” of our ¢ute in line with the

demands of the oppressor’s culture. Most writiogsndigenous religion,

for example, are mere reformulations of Christia@ology on a different

cosmovision, or attempts to present a culturalshyesed, where what

really exists is a collision between two antagoaiahd irreconcilable

civilizations. (P. 50)
Lastly, Leslie Marmon Silko (1997:36) made refeeta anthropologists’ accounts of
Pueblo stories about Migration and Emergence.

To briefly reiterate, the three intellectuals’ stes wherdkeadingwas found are the
minority in comparison to the other intellectudiattdid not discuss the project.
However, even in the aforementioned sources winereroject was foundReading
really was not that prevalent. As indicated byl&dh the project was found only once in
each of the three sources. On top of that, Sille®7) and Small (2004) did not discuss
the project in much detail. The two intellectui@isk a sentence or two to mention it and
then they moved on. Even though Palomino (1998)udisedReadingin considerably
more detail, as indicated in the quote above, tbptimning of Western writing was

covered in only one paragraph. Palomino (1993)Newver, does make the connection of

the misrepresentation of Indigenous people in mgito colonialism like Deloria, Jr.
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(1997) and Smith (1999). Deloria, Jr. (1997:xiigadissed Western writing with such
conviction that he even went so far as calling \Bestriters rednecks just ranting and
raving. Deloria, Jr.’s (199'Red Earth White LieNative Americans and the Myth of
Scientific Factis an example of what Smith (1999) would refeasoecreating historyor
theshifting of ideologyp. 36). Deloria, Jr. (1997) has done this bynteting Western
ways of knowing by challenging their theories aogstific methods. These are the
same theories and methods that have spent gemerét@ring down Indian culture
(Deloria, Jr. 1997:2).

The discussion dReadingis important because it challenges Western sciastge
evident in Deloria, Jr (1997). As Smith (1999)w&d, Indigenous people can challenge
Western notions through their own writing. In &g, Smith (1999:160) considers
environmental issues as a science Indigenous peaplessearch, write about, and
discuss. But in the case of the sources thatlyaed, Readingwas not a prevalent
project in the discussions by the intellectualscesning environmental issues.

The next Indigenous projed®jghts of the Peoplevas found a total of 90 times and
was discussed by 20 sources. The difference gtheof the sources is evident in this
particular project. The sources that did not disights of the Peopleere the shorter
ones. In other words, poems, magazine articlasnzamy of the sources compressed into
one chapter did not discuss this project. Thedombapters, journal articles, and the
human rights sources, on the other hand, did dssitiesproject.Rights of the People
was diverse in the way it was presented in thecgsur For example, Benjamin (1989),
who translated the story of Elvia Alvarado (1988gntioned that rights of people were

being violated because their land was taken away them. Human rights sources like
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“Risking Ruin” provided by théndigenous Environmental Network & Athabasca
Chipewyan First Nation (N.d.) felt that the riglofspeople in Nigeria were violated
because the activities carried out by Shell hanleecimpact on the environment and
lands inhabited by the Ogoni people. This is diyeelated to intellectuals like S. James
(2004) that argued that Indigenous people haveighéto live in a healthy environment
with clean air and water. In addition, rights walgo violated in relation to the execution
of Ken Saro-Wiwa, a Ogoni environmental activisig @ther important Ogoni leaders
(Indigenous Environmental Network & Athabasca Chipan First Nation N.d.:14). In
other words, rights were violated because the gelogtting for the rights of the Ogoni
people were all executed. Another way the projag presented is related to Indigenous
people controlling their own resources. For inseaWorld People’s Conference on
Climate Change and the Rights of Mother Earth: @nd the People’s World Movement
for Mother Earth (2010), argued that the problenth global warming can be solved if
there is a change in agricultural practices. The& mentioned that the sustainable
production methods implemented by Indigenous paogd@ stop global warming.
However, in order for this to happen, Indigenouspbe should have the right to control
their own land, water, seeds, and food production.

As | stated above, the sources introduced variayswights of Indigenous people
were violated. However, what many of the sourbes discusseRights of the People
had in common is the setting where the fight faligenous rights took place. According
to Smith (1999:150-151, 159), rights of Indigenpesple, such as control over key
resources, primarily takes place in political sef$ like tribunal courts. | will refer to

Alvarado and Benjamin (1989) as an example of sigitlated:
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[Landowners and foreign companied]hpy’rethe invaders. By what
right did they take the land from our families &gin with? By what right
do they hold onto the land in violation of the law@st because they have
money to bribe corrupt officials or fancy lawyeosforge their papers? So
when we fight, we're fighting to protect the 197§rArian Reform Law,
and to protect the rights of poor campesinos tmfampiece of land. (Pp.
69-70)

Thelndigenous Languageroject was found a total of 267 times. Howetleg,
project was discussed by 18 of the sources. Thisigue because when looking at the
table, there appeared to be a relationship betéasahprojects found and the amount of
sources discussing the projects. In other woh#shigher the count of total projects
found, the higher the count of sources discussiegtojects.Bad Memoriesfor
example, was found to have the highest total colihe sources discussiBgd
Memories 34, is also the highest compared to sources skgoy the other projects. This
was the pattern throughout the table with exceppidndigenous Languagand also
Return of Resources and Childrevhich will be discussed shortly.

As a result of colonialism, Indigenous landscapebschildren had been given
European and Christian names (Smith 1999:157).ti5(1999:157) argued that
Indigenous people should use language to renamedhé using Indigenous languages.
But most importantly, Indigenous people have tonagkledge the importance of
language because Indigenous languages are ireao$i@isis (Smith 1999:147).
According to Smith (1999:158), language is a yitiakce in the writing of Indigenous
people because no other language can duplicatgenaus language.

The sources that mentionbdligenous Languageid not discuss language in terms

of renaming landscapes and children getting thegiral Indigenous names, but the

intellectuals did emphasize the importance of ukanguage because many are



154

instructors teaching Indigenous languages. Irdelbds like Alvarado and Benjamin
(1989), Bruchac (1993Menchu andBurgos-Debray (1984), and Palomino (1993) relied
on language to tell their stories. More specificdtey Indigenous words and phrases
were used to translate accounts written in Englistr. example, Bruchac (1993)
introduced the popular Indigenous story of Gluskableunter who used a game bag
made by his grandmother, Woodchuck, to hunt fomais. He used the bag to lure all
the animals out of the forest and into the bag.skteved his grandmother all the animals
he caught in the bag. His grandmother told hin iegput future generations of
Indigenous children at risk due to the fact thatttvould have no food to eat. In this
story, Bruchac (1993) used Indigenous languagev@t by the English translation. The
story starts of as followsWaudjoset nudatlokugan bizwakamigwi alnalddy story was
out walking around, a wilderness lodge m&vawigit nudatlokugan Here lives my
story. Nudatlokugan Gluskabelt is a story of Gluskabe” (Bruchac 1993:3).eHtory
ended with the phras&lédali medabegazuThere my story ends” (Bruchac 1993:5).
Other intellectuals like S. James (2004) and Simg2602) did not use Indigenous

words and phrases, but they did emphasize the tampoe of Indigenous languages in
their writing. S. James (2004) stated the follayvin

We must teach our children to be proud of who teyand where they

come from. They come from a people who believ iitnportant to

respect oneself and respect the Earth. They coomed people who work

hard, who pray, who fight for the land, who have own language, who

are good people with strong families. We musthghem to speak in our

Native languages. (P. 155).

Simpson (2002) makes a connection between langaradjéhe longevity of Indigenous

peoples. For example, Simpson (2002) stated f{bair‘continuance as peoples will be
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dependent upon the ability of our youth to proteaditional lands; reclaim, revitalize,
and nurture our traditional systems of knowledge language . . .” (p. 15). In another
instance, Simpson (2002) echoed Smith (1999) reyate state of Indigenous
languages and the need to revitalize them:
Many Elders and Aboriginal academics have writteoud the importance
of promoting Aboriginal languages as a means torensultural survival.
. .. Language instruction within post-secondaidenous environmental
studies programs is virtually non-existent exce very few
university/college programs where students can éadl@guage course as
part of their larger program of study, yet languegyains a vital link
between the land, Aboriginal peoples, and our kedg&. Promotion of
Aboriginal languages within Indigenous environméptiucations
programs is an essential skill for communicatiothumi Aboriginal
communities and with Elders, it reinforces a deepeterstanding of
Aboriginal knowledge and it lays the foundation éoiftural survival. (Pp.
18-19)

As far as the sources whdrgligenous Languageas not found, the length of
sources has to be considered once again. Shoteres, in general, did not discuss this
project. However, Pember (2012), an online magaaiticle, was found to have six
counts ofindigenous LanguageThe use oindigenous Languag®e Pember’s (2012)
article, “Wisconsin Endangers a Sacred Traditiovg’ just like Bruchac (1993) and
Palomino (1993). In other words, Indigenous wadd phrases were used to translate
specific English words and phrases. For exampetwas an instance in the article
when Pember (2012) mentioned Ojibwe tribe’s wiltkrbeds. Within the wild-rice beds
grows manoomin, which is considered to be the sieseed (Pember 2012: para. 2).

Churchill (1997), the largest source, did not dsstndigenous LanguageAs the
titles of the bookA Little Matter of Genocideand the chapter “Cold War Impacts on

Native North America: The Political Economy of Raalttive Colonization” indicated,
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the focal point of Churchill’'s (1997) argument isnparily aboutBad Memoriesas shown
in the table. Two things are evident here, (1ehtironed before that the shorter sources
like poems and magazine articles tended to focus gpecific topic within the discussion
of environmental racism. However, some of thedagpurces like Churchill (1997)
shared this same characteristic. (2) The usedfienous Languagdoes not necessarily
have to focus on colonialism like Smith (1999) segigd in her discussion.

The Indigenous projecReturn of Resources and Childrdrad a total of 79 and was
discussed in 17 sources. As Smith (1999:155) argedf-determination of Indigenous
peoples includes Indigenous people discussingmeigiresources like lands and children
to their Indigenous owners and parents. Amondriigenous intellectuals that
discussed the returning of resourdasd was the primary resource intellectuals
mentioned. Alvarado and Benjamin (1989) amehchiand Burgos-Debray (1984),
intellectuals that were found to have the highesint for this project, emphasized the
returning of land, in particular, from the landowsand the government. Other
intellectuals like J. James (1995), Mankiller (20Ghd Russo and Dabek (1995)
discussed other resources, but none was discussedtinan the importance of the land.
Looking at Mankiller (2004) for example, she statieel following:

Land is critical to the cultural survival of thesemmunities. The Dann
sisters describe sovereignty as, “The lands updohwke had our
freedom before the coming of white people; the samgon which our
forefathers walked, cherished, and took care of+ithéne whole Western
Shoshone country, and not just what the Americaregonent refers to as
Indian Country. That is sovereignty.” Accordirmgthe First Nations
Development Institute, by the early twentieth cepthe United States
took more than 2 billion acres of land held by gefious people either by
treaty or agreement or by official government cscdition with no

remuneration whatsoever. Many federal land pdi@iether reduced
tribal land holdings. (Pp. 76-77)
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Mankiller (2004) goes on to say that loss of laraswlevastating for tribes because it also
meant loss of sovereignty. Tribes looked to recltieir land because “[i]t is sacred
ground where generations before us sang, dancddedth ceremonies. The land is the
point of life” (Mankiller 2004:76).

Most of the sources that did not disc&eturn of Resources and Childrcused
primarily on the effects of environmental degradiatiowards the land as opposed to the
reclamation of land. In other words, the intelleds were more concerned with bringing
awareness to the issue of environmental issuesvaatisteps could be taken in order to
rectify the situation. Again, the length of sowgdmad to be taken into account because
many of the shorter sources did not discuss tlugpt.

TheEquality for Indigenous Womeroject was found a total of 52 times and was
discussed in 11 sources, which is the second loveestt of projects discussed by
sources. This project was the most evident in LaeDd999) with a total of 23 and
Goldtooth (2001) with six. With exception of twowscesEquality for Indigenous
Womenwas primarily discussed by female intellectualis project, in essence, looked
to revitalize the importance of Indigenous womeaoauwse colonialism has caused a rift
in the relationship between Indigenous men and wofBeinaway 1997, 1999;
Goldtooth 2001; Healey 2007; Smith 1999). Beftweinfluence of colonialism, women
had prominent roles tied to the survival of trila@sl communities (Goldtooth 2001;
Healey 2007; Smith 1999). The purpose of thisgmiojvas for Indigenous people to
remember the worth of Indigenous women. Goldt¢a€®1), essentially, echoed the
arguments made by Smith (1999). First and foreptdsidtooth (2001: para. 9) argued

that the problems Indigenous peoples face is théyat of colonization. This included
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the destruction of traditional tribal systems thatl female leaders. Goldtooth (2001)
stated the following colonization’s effect on wortseroles, “I think that the men’s and
women'’s roles are out of balance in the same watylifie is out of balance right now”
(para. 16). To reiterate Smith (1999), “[c]olortima is recognized as having had a
destructive effect on indigenous gender relatiohgkvreached out across all spheres of
indigenous society” (p. 151).

The other Indigenous intellectuals discussed thmomance of women as having
active roles to better their communities. Whe®@akltooth (2001) generally discussed
the importance of women in tribes and communitidégarado and Benjamin (1989),
Menchuand Burgos-Debray (1984), and LaDuke (1999) dsedishe importance of
women in empirical settings. Referring back to L&D (1999), | already discussed the
struggles of Virginia Sanchez, a Western Shoshamaam, who lost her brother to
leukemia as a result of nuclear tests near thevasen. Sanchez recorded stories from
members of the reservation to present to fedeeai@gs as prove of environmental
injustice. The federal government offered to p&¢ #illion for Shoshone land but
Sanchez and other members of the reservation tehessuse “[tlhey want their land,
and they want to heal their community” (LaDuke 199®). Virginia Sanchez was not
the only woman LaDuke (1999) discussed in “Nucl&aste,” the chapter | analyzed.
She also introduced Judy De Silva, an Ojibwe wofmam Northern Ontario, who is the
administrator of the community’s day-care progra®me opposed the Canadian
government’s proposal to dump nuclear waste nea®flbwe community. Another

woman | want to briefly discuss is Grace ThorpBlative anti-nuclear advocate and
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“[s]he is also a veteran of most domestic Indiamsma the past decades, . . .” (LaDuke
1999:103).

Again, Benjamin (1989) translated the story of Blvarado (1989), a campesina
(peasant) woman organizing and carrying out landveries.

Looking at the sources that did not disclsgsiality for Indigenous Womeghcan
make the argument that length and scope of dismussvas evident again, but there was
more to consider for this project. The reason Wiy project was not discussed is
because the intellectuals did not separate theandmvomen when discussing
environmental issues. In other words, Indigen@aapfe, whether it was a specific tribe,
community, or generally stated, were discussedcdlective peoples. The
environmental crisis discussed in the sources didall upon Indigenous men, for
instance, it is a problem that befell both Indigesanen and women equally. Whether
the intellectuals used the termmglians Aboriginals or Indigenousthe terminologies
were meant to represent the experiences and stsiggsome of the most colonized
peoples in the world (Smith 1999:7).

The second-to-last Indigenous projéd¢etworking and Sharings a project
emphasizing the importance of Indigenous peoplesmgtogether and creating
networks in the face of injustice (Smith 1999:1%55-1160). The project had a total of
55 with 19 sources discussing the project. Thecssuthat discussed this project made
reference to the notion that networks are essentidle success of Indigenous people
participating in environmental activism. As Sm{i999:157) argued, Indigenous
peoples as individuals or a small group will haiféaililties succeeding for a cause they

are fighting for because they do not have the nessuo contest with the dominant non-



160

Indigenous society. Okonta and Douglas (2003)exdhis very point in their discussion
regarding Indigenous environmental activism. Adaug to the authors, environmental
activists should not act alone without forming netikg with movements specializing in
human rights, justice, and democracy. If environtakactivists were to act alone, they
would be beaten easily because antienvironment t@@nisave the ability to make
environmental interests a secondary priority (Okarid Douglas 2003:195-196).

Much like some of the sources discussed abovegetson whyNetworking and
Sharingwas not discussed by certain sources was due terigth of the sources and
their specific topic of discussion. For example article by Jallalla Indigenous Pueblos
& Nations of Abya Yala (2007) entitled “DeclaratiohLa Paz,” is one-and-a-half pages
in length. In addition, more than half of the @#didiscussed the importanceHdaling
Healingwas found six timedad Memoriesvas found two times, ardelebrating
Survivalonce. The latter two projects were found in ir& three paragraphs while
Healingwas found in the last six paragraphs. Each ofitta six paragraphs discussed
an occurrence dflealing What the article demonstrated is that six ptgj@ere not
discussed, includinietworking and SharingAs | have pointed out before, the length
and the primary topic of discussiontééalingwere important indicators of why other
projects were not found. In other words, there sragply no room for the inclusion of
Networking and Sharing

Healing had the second highest total with 299. Out of3hesources, 33 discussed
this project. The only two sources that did necdssHealingwere poems. According
to Smith (1999:152, 153-155, 158-159), the prooéssealing consists of rising above

current situations, envisioning a better futurel aoming up with solutions to Indigenous
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problems. Okonta and Douglas (2003) discusseghidasisentiment to Smith (1999)
when it comes to solving environmental problemdiéEnvironmental movement has to
recover its roots, it has to broaden out to wodsely with other groups, and it has to
start putting forward solutions and a positive ralétive coherent vision for the future”
(p. 195).

The sources that discusdddaling focused primarily on taking control over
Indigenous issues, defining problems, and detengihobw to best solve those problems.
In other words, the aspectldealingthat the Intellectuals focused on most was
Reframing To reiterate Smith (1999), “[r]eframing is abdaking much greater control
over the ways in which indigenous issues and spcalllems are discussed and handled
.. .. The project of reframing is related to defg the problem or issue and determining
how best to solve that problem” (p. 153). Accogdio Table 2, the sources with the
highest counts dflealingwere the human rights sources. As | stated be#dirthe
sources discussingealing framed their problems and discussed possibleisakjtbut
the basis of the human rights sources were abwupénticular topic in general. The
human rights sources followed the same format whey presented their arguments.
The sources identified the problem, framed it, timesh listed solutions to solve the
problem. Looking at World People’s Conference dim@te Change and the Rights of
Mother Earth: Building the People’s World Movemémt Mother Earth (2010) and the
source “People’s Agreement,” the discussion outliiseabout the capitalist system and
the effects of global warming as a result of tlaetions. The source argued that the
capitalist system has imposed on society the impo# of growth and progress and

turning people into consumers without any regardtie planet. In other words, under
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capitalism, Earth is transformed into a commodiyl aspects of nature, including
“water, earth, the human genome, ancestral cultbrediversity, justice, ethics, the

rights of peoples, and life itself” (World Peopl€®nference on Climate Change and the
Rights of Mother Earth: Building the People’s Woklllhvement for Mother Earth 2010:
para. 4) are transformed into commodities. In talaljin order for progress to become a
reality, territories and natural resources wouldeh be acquired. The process of taking
territories and natural resources has lead to glwaeming. According to the source,

“[i]f global warming increases by more than 2 degr€elsius, a situation that the
‘Copenhagen Accord’ could lead to, there is a 50&bability that the damages caused
to our Mother Earth will be completely irreversib{&/orld People’s Conference on
Climate Change and the Rights of Mother Earth: dng the People’s World Movement
for Mother Earth 2010: para. 2).

The main point by the intellectuals had to do wfite concepts of progress and
growth laid out by the capitalist system. Globalrming, in other words, is the direct
result of this notion of progress and growth. Titellectuals mentioned that
“[hlumanity confronts a great dilemma: to contirarethe path of capitalism,
depredation, and death, or to choose the pathrafdray with nature and respect for life”
(World People’s Conference on Climate Change aadRilghts of Mother Earth:

Building the People’s World Movement for Mother #82010:7). The solution
recommended by the intellectuals is a new systenréstores the harmonious
relationship between people and nature. This systest recognize Mother Earth as the
primary source of life and forge principles basedlwe practices of Indigenous peoples

(World People’s Conference on Climate Change aadilghts of Mother Earth:
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Building the People’s World Movement for Mother #a2010:7). Again, this example
and the discussions presented in the other soattksed the importance for Indigenous
people to take control over their own issues asdadiering ways to solve these issues.

The purpose of this research was to address theriamze of the Indigenous projects
introduced by Smith (1999). The projects wereglesil as part of an Indigenous
research program promoting the self-determinatievitalization, and reclamation of
Indigenous cultures and languages. Because theets are pursued by Indigenous
communities and represent the betterment of Indigempeople, | set out to find to what
extent these projects manifested themselves inrBtemw sources produced by
Indigenous intellectuals. The results indicate #spects of the projects discussed by
Smith (1999) were evident in the sources | analyZzddwever, the extents of the
projects found were influenced by the sources’tleragnd primary focus of discussion.
Discussion

The purpose of this paper was to answer the follgwesearch question: “To what
extent are the Indigenous projects depicted and usprinted and electronic Indigenous
sources discussing environmental issues?” Asatelicby the results, all of the projects
were found, but to different extents. Nonethel&ssith’s (1999) projects were evident
in the Indigenous sources analyzed. Out of the pmojects that | set out to find in the
sources, six of them were discussed by more thihmihide sources as indicated by
Table 2.

The results | obtained were the product of anatyd® secondary sources discussing
the topic of environmental racism. The sourcegednn variety from book chapters to

poems and also varied in length. Due to the natfiteese 35 sources, the Indigenous
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projects | sought to find were, for the most partre evident in longer sources than in
shorter ones. Another determinant in the exteprojects found was identified in the
scope of the sources’ discussions. By and lamegcss that centered and narrowed their
discussion to a specific topic within the discussid environmental racism were found
to have fewer projects. With exception of one seunBad Memoriesand two in
Healing these two projects were the most consistentriopli

With regard to literature discussing Indigenouspgte@nd their struggle with
environmental racism, it is no surprise tBaid Memoriediad the highest count.
Environmental racism is understood to be racialrdisination towards minority groups
and the poor, but for Indigenous people, it is tack on their livelihood, culture, values,
beliefs, spirituality, and identity. The extentHéalingfound indicated that Indigenous
peoples are not the helpless victims that the Wkeskeminant society made them out to
be. In other words, the sources openly spoke abdigenous people coming up with
solutions and carrying them out in order to resistironmental crisis. With that notion
and with respect to the sources | analyzed anthtligenous intellectuals, who consist of
women, activists, lawyers, and instructors, thisefor bothBad MemoriesandHealing
were adequate in describing the common experiesfdesligenous people and
environmental issues. To reiterate Smith’s (198893ussion about the Indigenous
projects, various Indigenous communities, sucmdgénous women and lawyers, are
actively pursuing these projects for the purposesresearch agenda promoting self-
determination. Becausad MemorieandHealingwere prevalent in the sources, the

extent of projects found in the sources was s@ffitas stated above.
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Even though | conducted the research without asggceived notions about the
extent of projects | would find in the sourcesyés unexpected that the count for
Celebrating Survivalvas not higher, especially since survival is dagnal aspect in the
lives of Indigenous people often ignored by nonidedous scholars. With that said, the
project was found in certain sources, but abodtdfahe sources did not discuss the
project. The sources that did not discGsetebrating Survivalvere mostly concerned
with bringing awareness of environmental hazardspg®sed to the survival of
Indigenous people. Smith (1999) placed great esiplua this particular project so the
fact that the project was found in 19 sources tsenough to represent the survival of
Indigenous people, especially concerning an issuerevthe lives of Indigenous people
have been threatened and lost but yet they hageysned. Again, the length of sources
and the scope of discussions had an effect ongisdjeund.

As indicated by the results, the discussioRe&adingwvas minimal at best. In the
three sources where this project was found, theudgons were short. | made the
argument thaReadings a critique of Western science and was not pegxtalhen
discussing environmental racism. In other worddigdenous intellectuals did not
adequately discuss the importanc&efiding even if the topic was on an issue that may
not require the discussion of Western writing.

Rights of the Peoplwas discussed in 20 out of the 35 sources andouvasl a total
of 90 times. This should be enough to make intdradeliences aware that
environmental racism towards Indigenous peoplevislation of their rights despite 15
sources not discussing the project. The same aguoan be made for the Indigenous

projectsReturn of Resources and ChildrandNetworking and SharingReturn of
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Resourceand Childrenwas discussed in 17 sources and was found aofof&l times.

Of all the resources mentioned, land was the pgmesource intellectuals mentioned.
Networking and Sharing/as discussed in 19 sources and was found 55,tbnethat
should still be adequate enough to get the pormasado audiences that the importance
for opposing pollutant agencies involves Indigenoetsvorks, a point Okonta and
Douglas (2003) were highly adamant about.

The last two projectdndigenous LanguagandEquality for Indigenous Women
were evident in the sources for the most part duke widening of the projects’ scope as
| explained earlier in the paper. In other wotds, tallies for each of these projects
would be considerably lower if | decided againsdleviing the scope of each, making the
discussion for each project less than adequateeitopic of environmental issues
concerning these 35 sources. As stated earliegth®999) discussed the importance of
revitalization of languages as Indigenous languagesn a state of crisis, but she
emphasized in her discussion that Indigenous pestygald apply language to counter
colonialism by renaming their landscapes and gigimtgdren Indigenous names. |
widened the scope of this project by includingithportance of using Indigenous
language which the sources that discussed thisgirfgcused on.

As far as thé&equality for Indigenous Womearoject is concerned, the widening of
the scope was the main reason the total was 52Mi#dources discussing it. This project
was the second lowest count of projects discusgemixces, as stated earlier, and would
have been lower if the scope was not widened. ,Al8s project was primarily discussed
by female intellectuals. In other words, the Irigus community that emphasized this

project was Indigenous women. This would indi¢atg Indigenous men have to



167

highlight the contribution of women. However, tladly would have been lower if |
strictly coded for Smith’s (1999) explanation oistproject, which was about the tainted
relationship between Indigenous men and womenalagelonialism. The Indigenous
women that discussed this project primarily focusedhe importance of women in
environmental activism like LaDuke (1999) did.wis in fact Tom Goldtooth (2001), an

Indigenous man, which discussed this project thg Sraith (1999) discussed it.
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CHAPTER 5: FUTURE RESEARCH

One recommendation | have for improving this rede&as to do with the sources.
The variety of sources used was due to the diffesays Indigenous people express
themselves. However, it would be interesting ®Isew the extent of projects found
would differ from the research | conducted if tloeises were only one type with a
specified page range such as book chapters wiahgerof 20 to 25 pages. The variety of
projects that can be found may differ if the fo@ien one type of source as opposed to
many.

Another recommendation | have has to do with tlikgenous projects. As indicated
by the results when | was discusshigaling the one aspect of this project that was
found wasReframing It may be interesting to see how this particaéssearch can differ
if future research focuses on finding each pragsobpposed to the nine composite
projects discussed in this paper. Also, futureaesh should not increase the scope of
the projects in order to more accurately analyzecs with Smith’s (1999) description
of the projects.

In addition, the inclusion of multiple coders dalp improve the definitions of the
projects and perhaps improve the quality of theaesh. Besides, intercoder reliability is
a necessary aspect of the research if contentasatythe methodology used. According
to Lombard et al. (2002:589), if intercoder rellapiis not established, the data and the
interpretation of the data may not be considerdid.va

It would also be interesting to see the resulthisf particular research if the topic

was on something other than environmental racisrfoothat matter, any topic alluding
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to the hardships of Indigenous people. | chosédpie of environmental racism because
it is of interest to Indigenous people (Smith 198®). But the interests of Indigenous
people are vast, so focusing on another one af ithterrests may produce different
findings. For example, Soap (2004) introduceddilbgraphies of all the Indigenous
women that contributed to Mankiller's (200Byeryday is a Good DayOne of the
intellectuals was interested in paintings, so fittesearch can be about content analysis
on book chapters concerning Indigenous people eandraother words, future research
can focus on positive aspects of the lives of ladmus people such as art discussed
above.

This brings me to the importance of non-Indigensei®lars contributing to
Indigenous knowledge. Despite the criticisms ofdba, Jr. (1997), Smith (1999), and
other intellectuals toward non-Indigenous writingldheories, Smith (1999)
acknowledged that non-Indigenous individuals haptaae in the 25 Indigenous
projects. The projects are pursued by Indigenousncunities but non-Indigenous
people are not excluded either. Looking at thggatdndigenizingfor example, this
project has two dimensions, but | am focusing @nfitst in the quote below:

The first one is similar to that which has occunmediterature with a
centring of the landscapes, images, languages ehemetaphors and
stories in the indigenous world and the disconngotf many of the
cultural ties between the settler society and igrapolitan homeland.
This project involves non-indigenous activists amdllectuals. (Smith
1999:146)

In addition, the article “Perspectives of Nativel &hon-Native Scholars:
Opportunities for Collaboration” by Renee V. Gadli{non-Indigenous researcher),

Monica M. Tsethlikai (Zuni Indian), and Darrell 8&(non-Indigenous researcher)
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(2011) is a testament that Indigenous and non-Na&@holars can coincide and share
culture with each other without their being an essfimistrust or injustice. The article
brings up an interesting statistic when it comelstiigenous scholars conducting
Indigenous research without interference from naaigenous scholars. First and
foremost, the article acknowledges the history bitevEurope/American research and
Indigenous worldviews:

Differences between White American research metlogiks and
traditional NA worldviews are compounded by a tedgjistory of cultural
annihilation, exploitation, and assumptions of \WWstperiority. . . . Most
early research findings, interpreted from White Aicen perspectives,
failed to acknowledge either the cultural conteidiative communities or
the traumatic history of cultural genocide thatrelcterized White—
Native relations over the past several hundredsyelr addition, the
historical devaluation of Native rights and dignitgs generated a pattern
of exploitative research in Native communities tisadevoid of a sense of
responsibility to contribute meaningfully to paipiating communities.
(Galliher et al. 2011:1-2)

It is no surprise, given some of the issues meatiabove; that only Indigenous people
should conduct research when it comes to Indigerssues (Deloria, Jr. 1997; Louis
2007; Smith 1999). However, the statistics proditdg Galliher et al. (2011) show that
there are challenges that become evident for Imdige researchers to meet the needs of
Indigenous communities. One challenge is thaethee a small amount of Indigenous
researchers and, in addition, most of those waredd under Western institutions. One
percent of Native Americans were enrolled in categnd universities in 2006, and as of
2005, Native Americans made up less than one peoféaculty in institutions that give
degrees (Galliher et al. 2011:2). EssentiallyiGed et al. (2011) argued that more

Indigenous researchers are needed, but there mesnity not enough to represent the
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broader Indigenous communities around the worlde Wordintellectual borrowed
from Patricia Hill Collins (2000), was used throwogihthe paper to describe Indigenous
people from all walks of life that have somethingontribute for the betterment of their
people. However, as explained by Galliher et201(), there is a necessity for non-
Indigenous researchers who are well-versed and empenough to conduct research
that will contribute to the needs of Indigenous camities. Again, the response to this
is met with wariness, but non-Indigenous reseaschave been an asset to Indigenous
knowledge and have been welcomed by Indigenous comties (Galliher et al. 2011).
Non-Indigenous scholars like Mik Moore (1998) andi®er and Webb (2009) were
able to do empirical work on Indigenous communibgsallowing the Indigenous people
to tell their own stories, much like LaDuke (199 in All Our Relations Through
these non-Indigenous researchers, the Indigenamewere able to frame their
environmental issues and interpret the problentisair lives in their own way.
Basically, non-Indigenous scholars that can cortliey research agenda in a way that
promotes mutual respect and shared goals willlikel accepted by the community
(Galliher et al. 2011; Nakamura 2010; Nielsen aoal@ 2007). Such was the case with
Marianne O. Nielsen and Larry A. Gould (2007). lBate non-Indigenous scholars that
have dedicated their lives by working in and fatigenous communities for many years:

Nielsen worked as research coordinator for a Nafiaeadian criminal
justice organization for 10 years and has beetyicgrout research in
cooperation with Native American and Canadian gsdop almost 30
years. Nielsen’s work has focused on Indigenowesaipd justice
organizations . . ., as well as looking at spe@fienomena, such as:
healing lodges . . ., peacemaking . . ., colomratheory . . ., and
Indigenous organizational culture. . . . Gould $pant the last eight years
working with the Navajo and Hualapai Nations a®kcp policies
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consultant and has assisted the afore mentionezheats well as the
Yavapai in accessing federal money from the Comtguiiented
Policing Services (C.O.P.S.) Office. Additionalhge has worked on
several projects involving the Navajo Nation Polepartment. . . . He
has also worked on several projects which focualomhol consumption
and treatment among Indigenous peoples. . . . gbliehnd Gould
2007:421)

Nielsen and Gould’s (2007) article “Non-Native Skelne Doing Research in Native
American Communities: A Matter of Respect” is spléédicated to raising ethical
concerns for non-Indigenous scholars when doingaret with Indigenous communities
so that trust and respect can begin to form betWéestern research and Indigenous
communities. Indigenous intellectuals like Jac2B0g) have had to question themselves
and think about the motives of non-Indigenous imdiials and wonder if these motives
are out to hurt and further marginalize Indigenpesples.

As stated earlier, Michelle M. Jacob (2006) wenbtigh an interesting experience
when conducting a field research intended onlyidigenous people, which involved
the completion of a ten page survey. Jacob (268plined how white people insisted
on participating in her research and how she be@meyed by having to tell them that
the research was not intended for non-Indigenooplpe Ultimately, she allowed the
white people to fill out the survey. What was netging in Jacob’s (2006) article was her
discussion regarding the power dynamics in reseamdithe production of knowledge
between white people and Indigenous people. J&H) provides many theories and
assumptions behind the motivation of white peopgbaicipation in the research
including white privilege and the idea that they participate because they have the

right to do it due to the color of their skin. dddition, Jacob (2006:458) also mentioned
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that white people wanted to participate in the aede because they wanted to be Indian
lovers. However, the interesting part of the déston came when Jacob (2006:459)
spoke about controlling the Native gaze. Jacobg2@rgued that controlling the Native
gaze was a tactic employed by white people meamiatice the differences between white
people and Indigenous people insignificant. A®BAR006) put it, “[t]he assumption
here is that Whiteness equals goodness. To keefed\tut of my research project was
to ignore the goodness that they could contribaggust people” (p. 459). Jacob
(2006:459) explained that the power dynamics betwedigenous people and white
people was on display when controlling the Natigeegwas employed. But there are
people that believe that there are non-Indigenohslars that have good intentions when
they choose to contribute to Indigenous reseaktiwever, non-Indigenous scholars are
worried because Indigenous scholars have madeoihetpat Indigenous research
should benefit the community, otherwise it shouddl lIme done (Louis 2007; Nakamura
2010). Louis (2007) made this argument in heckrtiCan You Hear us Now?":

The most important elements are that researchdigénous communities
be conducted respectfully, from an Indigenous pointiew and that the
research has meaning that contributes to the contynun. If research
does not benefit the community by extending thdityuaf life for those

in the community, it should not be done. (P. 131)

Naohiro Nakamura (2010) responded to Louis (20§73dking the following questions,
“what measures identify whether research bendféscommunity? Is it possible to
predict, in a short time period, whether reseaeaily benefits the community? Which
research provides benefits and which does not@§p. Another topic that was of
concern and interest for Nakamura (2010) addresgéduis (2007) had to do with

scholars adopting Indigenous methodologies. L{087) defined Indigenous
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methodologies as “alternative ways of thinking alresearch processes” (p. 133). In
addition, “[t]hey are fluid and dynamic approacliest emphasise circular and cyclical
perspectives. Their main aim is to ensure thaaeh on Indigenous issues is
accomplished in a more sympathetic, respectful,ehidally correct fashion from an
Indigenous perspective” (Louis 2007:133). Nakan{@€d0) argued that this particular
definition was overly broad and did not take intoc@unt the diversity of Indigenous
peoples. According to Nakamura (2010), “[t]hisibroad definition. Indigenous people
are diverse; therefore an Indigenous perspectineatébe defined in any single way.
How are researchers able to identify that theyadapting an Indigenous methodology
and respecting Indigenous perspectives if thesbadetogies are so diverse?” (p. 98).
Scholars like Nakamura (2010) believe it is paramdliat non-Indigenous scholars
to not feel discouraged if they choose to partigpa Indigenous research. After all,
there are non-Indigenous researchers that have hediell contributions important to
Indigenous issues and some have even been citiedliggnous scholars. Non-
Indigenous students should be guided and giversadoaesources in order to properly
and respectfully conduct their research (Nakam0402L00). As stated before, Smith’s
(1999)Decolonizing Methodologidsas been a great guide for an Indigenous research
agenda. Itis a book written for Indigenous peatleosing to commit to research, but as
Carla Wilson (2001) and Dulwich Centre Publicati¢2804) point out, there is
something for all researchers interested in domyglenous research: “While this is a
book primarily written for Indigenous researchevs, highly recommend it to anyone
interested in or conducting research, for thesomething within it to challenge and

inspire us all” (Dulwich Centre Publications 2008).3
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Speaking of Carla Wilson (2001), she brought unésresting topic of conversation
in her book review oDecolonizing Methodologigasat could possibly lead to future
research. Wilson (2001) praised Smith’s (1999)kidoo being influential and
innovative, however, she did raise an issue that is\portance:

Tuhiwai Smith does not explore the issue of nongedous researchers in
great detail $ic] and | did not gain a clear understanding of hewg on
this issue. However, she does stress that thepermpf this book is to
develop indigenous peoples as researchers anditessdthe issues
indigenous people face. The role of non-indigermessarchers is
marginal to this primary objective. Tuhiwai Smittentions that she does
have views on this topic and | would be interestecead more about her
views on the relationship between non-indigenossaechers, indigenous
researchers and indigenous communities. (P. 216)

What Wilson (2001) is referring to is evident in s (1999) discussion of the 25
Indigenous projects. To briefly reiterate poirtatthave been made before, the
Indigenous projects exist because they promotsuhaval of Indigenous language,
culture, and peoples. However, the projects atentirely Indigenous. Some of the
projects like Indigenizing involve the participation of non-Indigenous resears. To
Wilson’s (2001) point, this issue is not expandpdmnu In what ways do non-Indigenous
researchers contribute to the self-determinatioimadigenous peoplespecially in
research? To know this information can perhapd &gkt on how Indigenous and non-
Indigenous researchers can learn to better caexise creation and further development
of knowledge.

As opposed to only focusing on Indigenous intellatg, further research could also
focus on non-Indigenous intellectuals writing abihét interests of Indigenous people,

including the topic of environmental racism. Tlesults can then be compared and
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contrasted to see what the similarities and diffees are between the written works of

Indigenous and non-Indigenous researchers.
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CHAPTER 6: CONCLUSION

The nature of research, as Smith (1999) and otiteltectuals have argued, has been
a problematic aspect in the lives of Indigenousppearound the world for many years.

For example, Bruce Bartlett (2000), a columnist sedior fellow with the National
Center for Policy Analysis, wrote an article titfédative Americans Weren’t Very Kind
to the Environment” a few days removed from Apg&l 2000also known as Earth Day.
It is a piece that gives a different perspectivgarding Native Americans and other
Indigenous peoples’ relationship with the environtrend wildlife. According to the
article, Indigenous peoples are to blame for emwvitental destruction of the rainforest
and the slaughter of many different types of anam&arth Day, as Bartlett (2000:para.
1) described it, is “the day set aside annuallyctmrdemning civilization’s devastation of
the environment.” It is also a day where praisgiven to Native Americans for having a
harmonious relationship with the environment. T&s a time “before the evil white
man came and destroyed paradise. People wererageouo restore the earth to the
time before Christopher Columbus came and ruinedygving” (Bartlett 2000, para. 1).
This is Bartlett’'s (2000: para. 2) way of sayingttpeople, especially school children,
have beemrainwashednto believing that Indigenous peoples are innocén
environmental destruction. Bartlett (2000: padag@es on to say that research done by
archaeologists and anthropologists prove thatc¢hers of Indigenous people from
North and South America were more destructive engte-Columbian compared to the
way the environment is treated today. The argunsethiat the forest had no value to

Native Americans so they burnt them down. Thedbweas also burnt because it would
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be easier to hunt, and it was also done simplyuier(Bartlett 2000: para 7-8). As far as
hunting was concerned, “Native Americans were hgtabout using extremely brutal
methods, with no concern whatsoever for sportsmphg@Bartlett 2000, para. 8).

Animals such as the buffalo, saber-toothed tiger,hammoth, sloth, beaver, and horse
were hunted to near extinction. The Maoris of Neaaland also hunted animals to
extinction before white men arrived (Bartlett 20p@ra. 9). Bartlett (2000) concludes by
saying that Native Americans did not treat the smmment any better than the way they
treated animals:

Soil erosion was common long before white settlaserere established.
When the land became exhausted, Native Americamslysimoved on.
The idea that they treated the land with specisnence simply has no
basis outside the imaginations of gullible utopians Earth Day
enthusiasts should cease celebrating an Edendliat was. (para. 13-14)

Bruce Bartlett (2000) argued his case based omxploration of Lewis and Clark
and the work of anthropologists, the kinds of pedpht have made Indigenous people
skeptical about research (Deloria, Jr. 1997; Hgyrdi®92; Jacob 2006; Silko 1997; Smith
1999; Strong 2005).

Intellectuals like Deloria, Jr. (1997) have dedéchtheir efforts to exposing the lies
of non-Indigenous writing. For instance, Vine D@oJr.’s (1997Red Earth White Lies
is a book dedicated to arguing that most Westeaemsfic theories are based on fiction
and lies. The claims that Indigenous peoples wekdame for the extinction of
megafauna and the theories and hypotheses supgptirignare proclaimed by Deloria, Jr.
(1997) to be nothing more than fallacies. Deladra(1997) examined a theory called

Pleistocene Overkill. This theory became popultaoag a group of scientists attempting
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to explain the disappearance or extinction of Rlemne animals, especially those
weighing over 50 kilograms. The overkill theoryggested that the Paleo-Indians, the
ancestors of today’s American Indians, were resptmfor the disappearance of these
animals (Deloria, Jr. 1997:95). Carl Sauer, a lyighgarded scholar on the environment,
was one of the leading voices supporting this tyreor

Sauer thought that through the use of fire driveshich they [Paleo-
Indians] both cleared large tracts of land for peagrazing and eliminated
the mammoth, mastodon, and a variety of other grest Indians had
been responsible for the demise of the mammothraasiodon. Sauer
cited no large kill sites, mixed forest and plaamsmals indiscriminately,
and could only point to the practices of some histimdian tribes in
burning grasses to encourage new growth the fotigwear as evidence
that Indians had even burned areas. (Deloria 9%97:96)

Many individuals, including anthropologists, refdt8auer’s claims. Scholars like Loren
C. Eiseley stated that many of the smaller fausa died during this time that could not
have been killed by spears or fire drives. Manthefanimals believed to be extinct were
not, and could not have been, affected by grasd$leesl According to Deloria, Jr.
(1997), “[i]t would have been impossible, givendsr environments, to have
exterminated whole species under any conditions9§p. There is also no evidence that
would indicate that any tribal groups would extarate or significantly affect an animal
population unless the area was small (Delorial297:96).

Red Earthgoes into many other areas of megafauna thedrasvere disputed, but
what was discussed above and throughout the pagheates that there is a clear
distinction and division between Indigenous and ¥tesways of being and knowing.
These differences have led to many struggles betwekgenous and the non-

Indigenous West. Deloria, Jr. (1997), Smith (199@) other Indigenous intellectuals
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have moved forward by promoting the Indigenous musmt that looks to restore
Indigenous beliefs and ways of knowing and rejeetfallacies of Western thought.
Going back to Deloria, Jr.’s (1997:xiii) experiengggh Western culture and theories of
science and why he wroRed Earth White Liese was an avid reader of scientific books
only to realize that there was a nonsense in stieewtiting. It was at this point that
Deloria, Jr. (1997:xiv) started to take scienttBachings less seriously and began taking
notes to remind himself of its fallacies. Despiig decreasing faith in scientific writing,
Deloria, Jr. (1997) did not believe that scientdmctrines were harmful until he heard
about Indigenous people killing megafauna:

Then | began to hear how my ancestors had rutlglekslightered the

Pleistocene megafaunsig] and | began to read about this hypothesis. As

| saw rednecks and conservative newspaper colusmaist and rave over

the supposed destruction of these large animatsyla determined effort

to smear American Indians as being worse ecolotfiats our present

industrialists. Thus, | decided to write this bpoKering an alternative

explanation for the demise of the great animalgldba, Jr. 1997:xiv)

The discussion above was but one example why Indige peoples around the world
feel marginalized, oppressed, and ostracized feswarch, knowledge, and life in
general. Itis the type of work that explains whtgllectuals like Smith (1999)
encourages Indigenous people to begin researctiypedknowledge, and then share it
with Indigenous communities. It is also the reaady Indigenous communities are
pursuing the 25 Indigenous projects and the prgjgcal of self-determination.

Linda Tuhiwai Smith’s (1999Decolonizing Methodologies: Research and
Indigenous Peoplesas an important topic of discussion for this pagred more so an

important aspect in the lives of Indigenous pedylping to enter the world of research.

It is a book written by an Indigenous person fatiggnous peoples in the hopes that
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Indigenous people can finally tell their own sterterough the power of writing and
research.Poweris the key concept since research has empowened and
marginalized and oppressed many others. Becaubésafnfair balance within research,
Indigenous people believe in the idea tlestearchis a dirty word that has made them
guestion the credibility of research. While itnge that Indigenous and other minority
groups have been kept on the outside of resedrein,dontribution has had an impact on
how we view the world. To reiterate Smith (199®)Eegarding her discussion of the
Indigenous projects, the ideas and beliefs of iewloys people are sought after by non-
Indigenous scholars in order to have a better wtaeding of the world. In relation to
the sources’ discussion of the environment, thasgeesented by the intellectuals were
extensive in terms of injustice and the need fdiganous people to find solutions to
these problems. In other words, important aspedise Indigenous projects were
discussed by the intellectuals. These ideas lmbe shared with all, including non-
Indigenous scholars that have abused power indke p

The topic of environmental racism was an intergséind important one because as
experts like Bullard (1996) discussed, it is amésthat many people, outside of minority
groups, simply do not have to live with or acknadge. People focusing on Indigenous
people in general like Brook (1998) argued thatrammental hazards is a burden most
minority groups have to deal with, but it is wofeeindigenous people since their
livelihood is primarily tied to the land. Thishsit one reason the topic of the
environment is important for Indigenous peoples alsd the reason why Indigenous

people have begun to write about it. As discussedarding (1992) and Smith (1999),
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minorities have the ability now to make other peaphderstand what is truly going in a
world foreign to them.

This paper discussed a topic that is of great itapae for many people that have
been directly affected by it, environmental racisktore specifically, the paper focused
on the Indigenous projects discussed by Linda Tah&mith (1999) and to what extent
they were found in 35 Indigenous sources. Becthesindigenous projects represent
self-determination for Indigenous people, | warttednalyze how each was discussed in
the discussions of Indigenous intellectuals.

Even though this paper discussed the nature odrgsand the importance for
Indigenous people to participate in research antingr | believe it is imperative for
Indigenous and non-Indigenous researchers to cogathter and coexist in order to
improve upon knowledge, especially issues concgrimdigenous people. Research was
meant to be used by all and shared, but the mistakénose before us and the nature of
research in the past has left many on the outsilanig in. In other words, research has
benefitted some and exploited many others. Thiogation has been addressed by
Indigenous intellectuals like Deloria, Jr. (19979uis (2007), and Smith (1999).
Indigenous intellectuals have argued that Indigenesearch should now solely fall into
the hands of Indigenous peoples, but, as Nakan200] discussed, this is not how
research should be conducted. Non-Indigenous achshould not be afraid of
conducting research if it can help improve Indigenknowledge. In other words,

research should belong to everyone but, at the sameto no one at all.
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