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ABSTRACT

Joshua E Maudrie wrofeefining Traditional American Indian Identity thrgh
Anishinaabe Cultural Perspectiwe partial fulfillment of the requirements for tkross-
Disciplinary Master's Degree in Sociology and EthBiudies at Minnesota State University,

Mankato, Minnesota, 2014.

This study addresses the question of American inldiantity, specifically, what makes
an Indian an Indian from a traditional Anishinadbdian cultural perspective? Perspectives
were gained through life experiences as an actemlper of Anishinaabe Indian communities in
Wisconsin, Minnesota and Michigan, as well as tradal cultural ceremonies. There are two
primary reasons for this study: first to providsight into the traditional cultural perspective of
American Indian identity for non-Indians and itterk@ncy in present day; and second, to start a
discussion within tribal nations about utilizingethtraditional culture in governance and
membership issues. For this Qualitative study, B&pgal ethnographic research was used. The
primary data collection method was observation wisAinaabe communities, individuals,
traditional people, and ceremonies over the coofrtlee researcher’s lifetime. The second
method was a review of literature related to Anaritndian Identity. For the purpose of this
study, there are five categories used to definRraarican Indian person: law, blood, culture,

self-identification and physical features.

The author contends there is a misunderstandimdnat the traditional culture is and that
it is relevant in current times for Indian peopAs. both this study and Alfred (1999) show,
traditional culture is relevant and can be utilizedransform identity and Native communities.

The traditional perspective is necessary to undedstvho Native Americans are culturally.



Once the traditional culture is understood, disicussscan be held on the other definitions of
“Indianess” and their impact on communities anereations. American Indian people are
different because of WHO they are, culturally apdlisially, which is more important than
WHAT they are or look like. The identity of the Ashinaabe lies in their traditions and culture.
Concepts of race, blood quantum, and physical appea are not important within traditional
culture. Any American Indian tribe that has assatet culturally, as a way of surviving, no

longer exists as a traditional culture.
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DEFINITIONS

Indianess—“Indianess means different things to differentgleo And, of course, at the
most elementary level, Indianess is something erperienced by people who are
Indians. Itis how Indians think about themselaed is internal, intangible and
metaphysical. From this perspective, studyingdndss is like trying to study the

innermost mysteries of the human mind itself” (Pet897, 487).

Gitchii Manidoo—Ojibwe word for the Great Spirit, the Creatthre Mystery.

Manidoog—Ojibwe word for spirits. This is the plural forofi the word.

Doodem—OQOjibwe word for clan or clan system.

Indian/American Indian/Native/Native
American/Indigenous/Aboriginal/Primitive —used interchangeably for the purpose of

this research to refer to the original inhabitasftSurtle Island (North America).

Anishinaabe, Ojibwe, Chippewa(one in the same)—meaning “From whence lowered
the male of the species” (Benton-Banai 1988, 3es&hwords are used interchangeably
with each other to represent these nations ondlsthknd (North America).

Elder—any Indian person who is traditional and overabe of 50; the author is
choosing the age of 50, but the age of an Eldedtizszent meanings for different
people, tribes, etc. Being an Elder in Anishinaalléure does not mean just an older

person. It has a specific, respectful connotatfoterm that is similar would beld



people Referring to the “old people” is a sign of deeppect because anyone being
referred to as an old person or Elder in Anishiea@ldture is also traditional and their

life, words and actions have significance for threshinaabe.

Traditional —"Tradition is the stories, teachings, rituals,ezaonies, and languages that
have been inherited from previous generations. Witlspecific reference to a particular
form or structure, something is authentically iredigus and traditional if it draws on
what is indigenous to the culture to honor the galand principles of the inheritance. If
it fails in its primary reference to inherited wapeliefs, and values, it is not traditional
or authentically indigenous” (Alfred 1999, 147-148d build on this the author, has
taken liberty to explicitly define this concepthse it is very important to understand it in
terms of this research.

The author realizes that in using the teraditional, it is implying that not every
Indian is traditional. As opposed to before contdcindians were traditional as there
was no other way to be. Using the tdraditional in relation to American Indian culture
is a relatively new term. It comes as a resultdehtity and cultural loss. Five hundred
years ago every Indian was identified as traditiama making a distinction otherwise
would have been ludicrous. Defining who or whataslitional with Anishinaabe people
is, in itself, debatable. For the sole purposéhisf tesearch, the author is defining

traditional or traditional cultureas follows:

e Not Christian or another religion.
e Believe in the old ways, tribal teachings and cereies.

e Believe in tobacco and utilize it according to #éliteachings.



Believe in and living the tobacco way---peopletficeremonies, prayer, pipe,
drums, etc. Perhaps everything isn’'t done pesfextceremonies aren’t attended
regularly, but the beliefs are maintained.

Live their lives according to the four seasons Anghinaabe traditional timeline
for living.

Identity doesn’t exist when culture, ceremonies amguage are taken away.
May or may not know their tribal language but retag the importance of it and
try to learn it.

To be traditional is to be a servant to the peopiere is no greater sacrifice than

to give up one’s life/wants/needs for the needbefpeople.



CHAPTER BEZHIG (ONE)

INTRODUCTION

It was once very simple being Native American, ibbas become progressively
complex. As Grande (2004, 95) states, “The ‘crisfsAmerican Indian identity is
perhaps better articulated as an identity paradéxifferent world has been closing in
around Indian people and is consuming them atoalisc This has been devastating to
their cultural identity.

Why is it important to know and decide who a Nathmaerican is? Why is it
getting so much attention? Regulating Native Aneariclentity needs to be studied
because their future depends on it. The destruttidineir communities, culture, family
structure and individuals is immeasurable. As altes the United States involvement in
identity regulation Indian people are sufferingreg emotional and social levels, resulting
in a dysfunctional community and family life, indition to cultural and tribal language

loss.

With a topic as broad as identity it is diffictdt carve out a piece and focus on it
without sampling or acknowledging others. All i;moected and woven together. “The
topic of indigenous identity opens a Pandora’s Bbgossibilities, and to try to address
them all would mean doing justice to none” (Wea@0d1, 240).

There are many ways to approach the subject ofitglenth Indian people. Most

of the literature on American Indian Identity foesson blood quantum and defining
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legal membership pertaining to tribes. The voicéheftraditional cultural perspective is
lacking and almost non-existent. By having an usi@eding of the traditional
perspective it will help frame the identity issuena holistically and lead to a better

understanding of Indian people.

It is commonly said, that there are always two siteevery story. When it comes
to defining Indianess there are more than twoeladpIndian a racial, ethnic, cultural,
legal, political or genetic identity? It is oneall of the preceding, depending on why one
wants to be Indian and who is asked. Defining wehand isn’t an Indian is inescapable in
modern times. There must be a definition if orytfibal, state and federal programing

and resource allocation.

The majority of social issues faced by Indian pedptlay are attributed to
cultural identity loss. The problem goes far beytmelblood quantum issue; it's beneath
Indian skin and in Indian spirits. The wounds agemland the pain is excruciating. There
are so many levels of destruction to American Indéentity that it's maddening to think
about let alone to experience personally. The rasipn for this study came from the
author’s experience as a mixed blood Anishinaadleim He watched how others like
him were treated by non-traditional Indian peopid that led him to question why it was
happening. Discovering how radically different itemhal people treat someone and
learning more about traditional culture led to ¢uestion of what makes someone an

Indian.



There are two primary reasons for this study.tkaprovide insight into the
Indian identity issue for non-Indians on what itanse to be traditional, its relevancy, and
who Indian people are from a cultural perspect8&cond, to start a discussion within
tribal nations about utilizing their traditionallture in governance and membership
issues. Most tribal nations are using oppressivans¢o determine membership, namely
blood quantum. This is adding to the destructiothefr nations, culture and individual
Indian people. It is encouraging cultural assinolatinto the larger society, which will

lead to their demise.

Traditional culture brings healing, understanding arovides a roadmap for
modern times through cultural values and perspestilt is not the author’s plan to
create a situation where there are right and wpmrgpectives or answers. The traditional
approach is but one solution. “Because race isn@dequate indicator of culture,

identity is something that should be assessedrrdiha assumed” (Weaver 2001, 248).

This study addresses the question of American inidiantity, specifically, what
makes an Indian an Indian from a traditional Amstaibe Indian cultural perspective?
Perspectives were gained through life experiensemactive member of Anishinaabe
Indian communities in Wisconsin, Minnesota and Nbelm, as well as observing and

participating in a variety of traditional cultura¢éremonies.

What follows is a review of the relevant literatsarounding American Indian

Identity and a description of the research methfaadings, discussion and a final
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reflection of the study. In the final reflectionagiter, considerations for further research

are discussed.



CHAPTER NIIZH (TWO)
BACKGROUND AND LITERATURE REVIEW

The author places this research study within thetieg literature. There is
currently very little written on the traditional ltwral perspective, especially in defining it
and its meaning in daily life. The following page#l examine the literature that does
exist on American Indian identity. The discussinaludes six sections: (1) Historical
Background and Timeline (Il) Historical Backgrouoil the Anishinaabe (llI) Categories
of Definition (IV) Theories on Indigenous IdentiDevelopment (V) Final Thoughts and
(V1) Reflections on Indianess.

Terminology referring to Indian people has alwagsiba controversial topic.
Throughout this study, the author will use varioeierences to American Indian people:
Indians or Indian people, Native Americans, Indiggmnor Aboriginal are used
interchangeably. Ideally it would be appropriatedference the individual or tribe by
name, if known. As Pewewardy (1993, 4) statesstitiuld be pointed out that the
specific tribal identity is the key question inraribal and intertribal affairs and
communication.” It's how tribes refer to themselhaegl other tribes; it is appropriate for
others to do likewise. “Before contact, indigenpesple identified themselves as distinct
from other indigenous people and constructed idemtities in this way. Indeed, this is
still the case for many who see themselves as mesnotbéheir own nations rather than
members of a larger group represented by the ufalieseEmNative Americah(Weaver

2001, 242).



Utter discusses the first contact made with Indeshe initial point for
understanding Indian identity. “Before first Eurepecontact, the answer to “Who is an
Indian?” was easy. Nobody was. “Indian” is a Euapéerived word and concept. Prior
to contact, indigenous people were not Indiansamre members of their own socio-
political and cultural groups—Lakota, Makah, Yurdlingit, or Chugach, for example
or sub-groups thereof—just as there were French@ermans, Englishmen, and Italians
in Europe. With the landing of the Europeans, amediate dichotomy arose that was
previously unknown in the hemisphere. InstantlyNagive people lost some of their
identity when they were all lumped together undsingle defining word. The distinction
between Native and non-Native peoples resultechiglaly significant legal, political,
and social differentiation that remains with usap@nd is embodied in the first
guestion” (Utter 2001, 25).

Utter goes on to emphasize that the problem aitigeis rooted in the U.S.
Constitution. “No single definition of “an Indiargxists—socially, administratively,
legislatively, or judicially” (Utter 2001, 25). “8te the U.S. Constitution uses the word
Indian in two places but defines it nowhere, Congresseade its own definitions on an
ad hoc basis. A 1978 congressional survey discduardess than thirty three separate
definitions of Indians in use in different piecddederal legislation. These may or may
not correspond with those any given tribe usesterdhine its citizenship” (Garroutte
2003, 16).

l. Historical Background and Timeline on American Indian Identity
Deloria inAmerican Indians, American Justjaxplains the value that a historical

context can provide in comprehending American Indiifz.
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It is impossible to understand American Indianthiir contemporary setting
without first gaining some knowledge of their histas it has been formed and
shaped by the Indian experience with Western eaion. Many of the customs
and traditions of the past persist in the mindslawed of Indians today and have
been jealously preserved over several centuriesmfct with non-Indians as the
last remaining values that distinguish Indians fitie people around them.
Indians must continually choose to follow the dietaof their traditions or to
accept the values of the outsider. History, theefoannot be divorced from an
analysis of American Indian life. But it must benjgered with a knowledge of the
Indian perspective, which provides it with the gabse for understanding the
cultural conflict it represents. (Deloria 1987, )1-2

Deloria’s (1987) six periods of federal Indian pgligives a historical analysis of

the Native American experience in this country sinontact.

Discovery, Conquest, and Treaty Making (1532-1828)
Removal and Relocation (1828-1887)

Allotment and Assimilation (1887-1928)
Reorganization and Self-Government (1928-1945)
Termination (1945-1961)

Self-Determination (1961-Present)

Each period has had a unique impact on Americaiamndentity and needs to be
factored into any real discussion on identity. Hbwir identity as Indian people changed
as a result of each of these periods of histowgig important. The damage and change

to traditional culture is a direct result of histor

What makes Indians in America different than evagyelse, including other
minorities and ethnic groups can be understoodypirough the difference in their
relationship legally with the United States goveemtn(Grande 2004). Some of the
distinct differences of being an Indian are asofell. (Grand 2004, 98-99)

e Sovereignty vs. Democracy

e Treaty Rights
e Dual Citizenship
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e Federal Recognition
e Economic Dependency
e Reservations
No other population or ethnicity has a relationshifh the federal government
like American Indians. This is an element of thdentity that is often overlooked. The

author can verify that unique relationship doesdffndian people’s identity in how they

view themselves and their lives.

Il. Historical Background on the Anishinaabe
In order to have a frame of reference for who tinéesAinaabe are as a people,

both past and present, including ceremonial/trawigti the author recommends the
following: Benton-Banai 1988, Johnston 1990, Densam®79, Peacock and Wisuri
2006, Warren 1984, James 1956, Kohl 1956, Dan4igé8. These resources provide a
foundation for historically understanding the Anistabe.

Il Categories of Definition

For the purpose of this study, there are fiveg@ies used to define an Indian

person: law, blood, culture, self-identificationdgohysical features. Typically, these
categories overlap, since identity is multi-facetedorder to frame the study
appropriately, these five categories are explamigid examples.

A. Law: tribal membership, state/federal recognition, state/federal acts and other

bodies of law

Indian identity for legal purposes can be radicdifferent from cultural or social
definitions. It is necessary to recognize whatnpartant for all concerned when defining

legal membership. The government’s role in defindentity determines financial
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amounts and access to natural resources. Thestrble’ in defining legal identity is to
protect inherent sovereign rights and supportdaniies and communities. Determining
identity from a financial standpoint is much di#et than from a cultural standpoint.

The problem lies in the fact that tribes have ttedrine the balance. This becomes
difficult, especially, as tribes gain money throwgsinos. The casino issue is addressed

in Chapter Niiwin (Four).

“Being Indian and being tribal---Status, registenedatied, or enrolled---are not
necessarily the same thing” (Valaskakis 2005, 2B8)oe recognized by the United
States government or State governments and td'dsrccarrying” Indian by legal status
does not insure social recognition by other tribalmbers or even the public at large.
The author knows of many individuals that are datbinembers of tribes but are not
accepted socially and vice versa. The idea of Isgdilis membership by blood quantum
is a form of oppression and incongruous with aibets traditional sense of membership.

Thus, there must be a legal definition, if only fesource allocation purposes.

Garroutte irReal Indians: Identity and the Survival of Nativaekicaprovides
additional details regarding identity and legalitylost federal legal definitions of Indian
identity specify a minimum blood quantum—frequerthe-quarter but sometimes one-
half—but others do not. Some require or accepéakiiiizenship as a criterion of federal
identification, and others do not. Some requiremestion residency, or ownership of
land held in trust by the government, and otheraaoOther laws affecting Indians
specify no definition of identity, such that countsist determine to whom the laws apply.

Because of these wide variations in legal iderdéfmitions and their frequent departure
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from the various tribal ones, many individuals ware recognized by their tribes as
citizens are nevertheless considered non-Indiaedore or all federal purposes. The
converse can be true as well” (Garroutte 2003, 16).

Two Eagles (2011) iNVhat is an Indian? A Legal Definition, Part 1]i&s some
of the legal definitions that exist regarding Indidentity through various pieces of
legislation and government entities. He cites di&dins used by the Bureau of Indian
Affairs, Indian Health Service, Indian EducationtAladian Arts and Crafts Act, United
Nations definition, American Indian Law definiti@mong others. These are important
when considering legal membership and identity.

Lawrence if‘Real” Indians and Others: Mixed-Blood Urban Nativeoples
and Indigenous Nationhoagkplains the issue of reclaiming tribal identitigven as
mixed-blood Native people insist on the primacwadfibal identity, being legally
disqualified from the life of their Indigenous ratithrough loss of Indian status makes a
thorough reclaiming of a tribal identity very ddtilt” (Lawrence 2004, 11). Lawrence’s
view has been substantiated by the author’s obsengaand participation in Indian
communities. It is dangerous to ignore legal stathen determining identity. It has
negative effects on those not included, and thieaaidtas seen this in every community
he visited. Being a recognized legal member of ®memmunity is important for the
individual. The psychological validation of memiepsfor some is all they have.
Garroutte (2003, 30) validates this view when shetes an Indian woman who said,
“There are a lot of people that | see...who didndwgup around Cherokee [culture], but
know they're Cherokee or learned they’re Chero@end they] have something....A lot

of people who are what | call marginal Cherokee®ims of [having] that [traditional]
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culture...really are in pain from not having thatheir lives. It's kind of like a search
that lasts all your life...And for those people...haythat tribal membership, having

some kind of a connection, even if it's by paperthe tribe, is tremendously significant.”

Intertribal marriage was common for centuries, aieks never had a problem
with identity because they had their own way okd®ining who they were traditionally
(Churchill 1999). The children of intertribal mages were never labeled as half-breeds
or judged for having a lower blood quantum of amigetor another. Cultural traditions,
like doodemswould determine tribe membership. The authoratsest to this issue
personally. His daughter is enrolled in his tril &ctually has more blood quantum in
her mother’s tribe. It was a personal preferencerev/to enroll her, but the example
verifies the complexity of tribal membership anddd quantum when determining
identity.

George-Kanentiio (2007) discusses the Mohawk Codwh@kwesasne and tribal
membership issues. The Mohawk example is impoltacause the author believes they
have devised one of the most traditional and affechembership criteria models in all
of Indian country. It combines elements that preselistinct biological basis, protects
tribal cultural values and reinforces the rolearhfly within an aboriginal society. If
tribes in the United States implemented a modeltlis, the social problems in their

communities would diminish to a functional leveplacing the status quo.

A final thought on the legal aspect of determinindianess is provided by
Valaskakis: “The colonial policies regulating Indidnat fuse recognition and

identification in the codes of tribal enrollmentieadisplaced or erased the cultural
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criteria through which Indians have historicallgidified each other and themselves”

(Valaskakis 2005, 239). The colonial policies hdaenaged cultural identity.

B. Blood: quantum, lineage and genetic testing

Blood quantum is, without doubt, the most analytogilc pertaining to American
Indian identity. There are numerous scholars, hadian and non-Indian, that have
written about blood quantum, facets of its histang effects on American Indian people.
Some of the many authors addressing the subjdadi@&chmidt 2011, Lewis 2006,
Foster 1997, Snipp 2002, Pewewardy 1993, Churt®8B, Spruhan 2006. Many of the
sources provide the history of how and why bloodrqum was developed and applied to
Native Americans. Blood quantum is illogical in elehining cultural identity. How can
identity be determined by a fraction on paper? Aesalt, identity becomes a product of
money and greed, ultimately eliminating tribes. #@ramples of its use and impact
follow.

Presently, a person with mixed ethnicity needs aserdaily choices because of
being identified by society in one way, while idéyinhg oneself as another. Family and
friends may have different views, depending upairtidentity. There is no right or
wrong answers regarding identity, yet, it feels mlike being fixed in a straightjacket of
history (Owens 1998). In the United States, thatithechoices are limited to Indian or
non-Indian. In-between is not a choice (Owens 1988he United States, generally,
there is discrimination against those claiming &ediethnicity. ‘White America’ and
Indians are jealous and envious of mixed-bloodsliiberent reasons (Owens 1998). The

author has personally experienced the jealousy broth sides, and it is based on the fact
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that people of one ethnicity feel they are trapigeatity-wise, while mixed-bloods have
a choice. This causes jealousy and mistrust. Ttioaagrees with Lewis (2006) when
he states, “I think a mixed-blood Indian is justladian.” This issue is discussed in

Chapter Niiwin (Four).

“In pre-contact times, of course, all natives a$ ttontinent were ‘full-blooded
Indians,’ although the meaning of this is a bitulels. Insofar as indigenous North
Americans defined themselves in terms of specdaascultural and political
membership — that is, as Mohawks or Muscogees os 8entres — rather than in terms
of a racial category, the issue seems moot. Thall tee more true in that ‘intertribal’
marriages were always rather common; meaning thixed-bloodedness’ — at least in
traditional Indian terms — has always been normeaflvaditional native societies were
able to accommodate the regular influx of membértleer indigenous nations, often
adapting certain aspects of the newcomer’s matanidlphilosophical life to their own
needs, without becoming culturally diluted. The nstay of this timeless equilibrium had
to do with the cohesion of Indian societies asréigcsocio-cultural blocs, primarily
because of the linkages of these blocs with smegdbgraphical settings. All this
changed with the European invasion, introductiothefconcepts of race as the definitive
dimension of cultural membership, and obliteratihe traditional relationships
between native peoples and the lands they occuf&dfarm and Lenore, 40).

“Unquestionably, mixed-bloods and persons lackvenethe pretense of a Native
gene stood among the foremost exemplars of patmoith a number of indigenous

nations during the nineteenth century (and earl&ugh matters were well understood in
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traditional societies, which is precisely why thregver considered blood quantum to be a
useful factor in determining citizenship or culiudentity” (Churchill 1999, 45). Every
tribe with whom the author is familiar has stonekating to this issue. It indicates that
someone can be identified as an Indian culturaltycannot be identified as Indian

legally or by blood.

In the state of Virginia, Native Americans faceraque problem (Wikipedia
2014). Virginia has no federally recognized tridasgely due to Walter Ashby Plecker.
In 1912, Plecker became the first registrar ofdage’'s Bureau of Vital Statistics, serving
until 1946. Plecker believed that the state's Mafimmericans had been "mongrelized”
with its African American population. A law pasdaylthe state's General Assembly
recognized only two races, “white” and “colored|&&ker pressured local governments
into reclassifying all Native Americans in the stas “colored,” leading to the
destruction of records on the state's Native Anagri;community. The author is prompted
to pose a question: Doesn’t it seem ironic to aeyivat only a drop of “black” blood is
required to identify someone black, yet, a good @amof Indian blood is required to be

identified as Indian (Owens 1998)?

Orrin Lewis (2006) authored an excellent articlefgnerican Indian identity, and
in it he addresses more than the blood quanture.i$he author believes it is excellent
because Lewis is almost full-blooded but talks altloe ridiculousness of blood quantum
and other means of determining Indianess. He $eys fare four problems with blood
guantum regulation: First, it pressures Indiangdbmarry any other race or their

children face loss of heritage; second, if someestaes are not in the records, one can be
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denied Indian identity; third, it's wrong for outigirs to tell someone if they can or can’t
be a member of an ethnic group; forth, it guaratke extinction of the American
Indian. Throughout he gives examples and endsavittscussion about non-Indian
people wanting to be Indians today could possikelyrtaking up for all the Indians they
have lost historically. Lewis states he doesn’'ta®gharm in non-Indians and lower
guantum Indians being members that he would rabeifive non-Indians get Indian

status before one Indian loses theirs.

“Since the 18 century, the Bureau of Indian Affairs has main¢gimecords about
the blood quantum ancestries of the American Ing@vulation. Blood quantum was
once believed to convey information about peopteltural assimilation as well as about
their ancestry” (Snipp 2002, 6). The assumption thasthe higher the blood quantum
the greater the likelihood they were more tradaidoy today’s standards. This reasoning
couldn’t be further from the truth. The amount ediian blood has nothing to do with
how much of their identity is Indian. This issualiscussed by Garroutte (2003) and is

also addressed in Chapter Niiwin (Four).

Churchill (1999, 59) explains it convincingly, whba states “Probably the most
succinct observation on this matter | ever hearsl made by the revered Oglala Lakota
leader, Frank Fools Crow, then ninety years oldinduthe 1981 Wounded Knee
Memorial conducted in the village of Manderson loa Pine Ridge Reservation. He did
not know who might be a “full-blood” Lakota, Fodlsow said, before observing that he
doubted there were any. His reasoning? He himdetitéed to having a Cheyenne

grandmother, a matter which in his opinion made aifmixed-blood” in terms of his
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biological “Lakotaness.” It should be noted that Elder's statement was clearly
intended to impress the younger members of hiseagdiabout the ridiculousness of

their preoccupation with blood quantum.”

As if there weren’t enough ways to determine whandndian, there is one more.
Another method that non-Indians have devised terdehe who is Native American is
by genetic analysis. Like other methods of deteimgindentity, this has flaws and is not
conclusive, even on scientific terms (Shelton aratkd 2002). These genetic tests yield
false positives, false negatives and none of tinetiemarkers are exclusive to Native
American populations since all can be found in ogfmpulations in the world (Shelton
and Marks 2002). The tests are so riddled with lerab, that if the tests were medical
diagnostic tests, they would never be approvedioptd (Shelton and Marks 2002).
Additionally, this method does not take into coesation the cultural aspect of being an
Indian. “One is Native American if one is recogmizey a tribe as being a member. And
one is not necessarily a member of a tribe simpbahse one has Native American
ancestors” (Shelton and Marks 2002, 53). This noethaes not allow for tribal
uniqueness either as there is no tribal differ¢iotia A Lakota is not a Cree and so on.
However, with genetic analysis, there is no conedyout tribes; the focus is, supposedly,
on determining if one is an Indian. The most imaottaspects of being an Indian is not
written in our genetic code; “our traditions malseewho we are, not just our biology”

(Shelton and Marks 2002, 55).

Using genetics brings more issues to the tablardagg ethics and cultural

respect with Tribes. The details are explained byntbn (2010). Arizona State
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University had permission to do genetic testingthe Havasupai people in regards to
Diabetes, but they found out later their DNA wasbeaised without their consent for
multiple purposes, including mental illness andties of the Tribe’s geographical
origins (Harmon 2010). The Havasupai Nation suetivaon to have their DNA returned
to them (Harmon 2010). This is just one exampltheftypes of issues that can happen

when genetics are used.

To even imagine that this might be a factor inariommunities is disgusting to
this author. This is a small pox blanket in terrhg&lentity regulation, and is far worse
than blood quantum. It is the ultimate disrespe@&@ human being, having their identity
and culture/ethnicity regulated by genetic testagpecially when it is littered with
problems. Currently, this is not being considergaiy Anishinaabe Nation, and the

author prays it never will be.

Blood quantum determination is still the dominamtywo determine Indian
identity in the United States, and it is a contnguirend, as a result of Indian
communities not discussing it, even though Eldedsladian people constantly say it's
not a traditional way to determine who they aree $iistem of blood quantum was
designed for the sole purpose of eliminating Inghanple. “Defining ourselves by blood
guantum not only further divides tribes but sereeplay into the hands of those who
want to terminate tribes” (Two Eagles 2011, Bloaga@um). Despite this, it is still
being used by Anishinaabe communities with no otipgion being discussed. To the

author this is maddening. How can a community @iotko be traditional, yet use blood
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guantum to determine membership? The two viewstiadl and blood quantum-are in

opposition to see other.

C. Culture: community involvement/acknowledgement/acceptance, ceremonies,

social acceptance, value system, spirituality

Traditional culture has effects on those that Hawesl in it and around it. Many
researchers have noted the connection betweerother pf Native American culture and

identity (e.g., James 1956, Churchill 1999, Montaga7).

The narrative of John Tanner (James 1956) is otleeaiost pertinent examples
for this research, since it is about the power oisAinaabe traditional culture perspective
and identity and the effects on a non-Indian per$anner’s story is tragic on many
levels. He was taken by Shawnee Indians at th@fig@e and later sold to the
Anishinaabe, where he lived until his adult lifee as an Anishinaabe Indian in all
ways and could no longer speak English. As an adlaliner tried to go back into white
society and found he could not, since he was td@in He spent the later years of his
life going back and forth between cultures, tryiadind his identity. He was always
looked upon as more Indian than white, and thaigmportant example. If humans are
genetically meant to be separated by race or byplby did Tanner have such an
impossible time going back to his own people? CGalts the main component in identity
formation not race or genetics. Traditional Indcatture is interesting because of the
many examples of captives, such as Tanner not mgtudileave the tribes that took them

(Churchill 1999, James 1956, Montagu 1997). Itasanly children who wanted to stay
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with their captives, adults wanted to stay moremthan not. That speaks to the beauty
of traditional culture. How can Indians and thailtare be so evil and savage, as history
has portrayed them, if non-Indian children wantedtay living with them rather than

going back to their own people?

Siek (2012) uses the example of Renee Holt, a meailibe Nez Perce tribe.
Holt states that cultural affinity was more impattéor membership in her tribe.
Knowing the tribal language and practicing the w@tand ceremonies was more
important than blood quantum. She also gave thmpbeaof her uncle who was adopted
as a boy by her great-grandmother. He was flueNein Perce, had a traditional tribal
name and participated in ceremonies and ritualsvékea member of their tribe and even
given a traditional burial when he died. She akksy could someone tell him he wasn’t
Nez Perce because he didn’t have any blood quantinisds an example why the author
wanted to do this study. Adopting people from nbming tribes and non-Indians was
common practice, as explained by a number of ssufeleurchill 1999, Lewis 2006,
Garroutte 2003, Lawrence 2004, Manuelito 1996,12691. There was no distinction
between the adoptees and anyone else in the eitmube they were all culturally the

same. Culture is what ties humans together sociadifybiology.

Anishinaabe culture is connected to their landbaice they were led to the
land by the creator. This is a commonly held bedi®bng traditional culture in all tribal
communities of which the author is aware. Landiigality and cultural attachment are
inseparable within Anishinaabe culture. The autiam heard many Elders talk about the

fact that their ceremonies cannot be separated tiherntand. These perspectives come
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from a spiritual mindset and stem from the migmatstory of the Anishinaabe (Benton-
Banai 1988). As Deloria (1992) points out, Indiaople can’t do their ceremonies
without being on their land. This is an importambject that that needs to be
acknowledged in regards to traditional identityeTduthor devised the simile that Indian
people away from their own people and communitiedike frogs. Frogs can be out of
the water for a period of time, but they must netir where they belong, or they will
slowly die. Indian people must return to be aroatteer Indians and their homeland, in
order to maintain who they are and stay alive gy and culturally. If not, they will
slowly kill the Indian in them. An Indian can’t hedian alone or in isolation, at least in a
cultural or spiritual sense. An Indian needs t@lpart of a community, even if for short
periods of time. The importance of tribal commungtyliscussed in depth by Alfred

(1999).

D. Self-ldentification: Bodies of law and in general

You can’t truly be Anishinaabe or Indian, in gengvathout your identity intact.
If one fails to acknowledge who one is, then oness a person with Indian blood, and it
means nothing. Being Indian starts with the indinaldand then resonates to being a
community. If one doesn’t acknowledge oneself aalm, then being a part of a
community is irrelevant. Yet, even with self-iddia@tion, you may or may not be
accepted by others, either Indians or non-Indians.

The United States Census Bureau, most universtitigges and the education
system in general, accept Indian self-identifiaatih one doesn’t self-identify, being

Indian will mean nothing on a personal and legatleYet, if one does self-identify, one
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may not be able to be Indian for legal purposessdhare not the same. “Given the strong
emphasis on the collectivity in indigenous cultyress problematic to have an individual
who self-identifies as indigenous yet has no comitgwwanction or validation of that
identity” (Weaver 2001, 247).

A modern example of self-identification, or in tltigdse non-identification, is Fritz
Scholder. He is an American artist whose work wagroversial as a result of his stance
on his identity. According to the official websita Fritz Scholder (2014) he is one-
quarter Luseino, a California Mission tribe. Sclevlds interesting because he often said
he was not Indian (Smithsonian 2008). He statedhisfamily lived off reservation and
he grew up in a house that contained no Indianctd&mithsonian 2008). On his
website, he looks Indian in his pictures. Fritzdrae very controversial in his life
because many Indians and non-Indians felt he ougeslutcess to being Indian, yet he
resisted being categorized as an Indian, or asdiar artist (Smithsonian 2008). The
issue for this research is not whether he was ssteas an artist, but that he was
obviously Indian by blood and lineage. Yet, hisntily was non-Indian by choice, so
much so, that he did not want to be affiliated viaeing Indian in any way. Self-

identification is obviously a personal choice; #iects after self-identification are not.

E. Physical Features
The biology of appearance is important; how impartiepends on the person and
the situation. The physical attributes of lookimgrsotypically Indian is a beautiful thing.

It should be a source of pride for anyone withappearance. Yet, appearance alone,
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partially or totally, does not mean that is alltthaneans to be Indian. Appearance is
arguably the most important factor for many nonidnd in the United States.

Nerburn (2002, 259-266), a non-Indian, lays outwation that happened to him,
bringing to life the non-Indian misunderstandingade, blood quantum, inter-racial
mixing and physical features in determining whéndian. For the author, it is the best
explanation he knows regarding the difference betwadian and non-Indian
perspectives on those issues. It entails a Lakloker's conversation with Nerburn
regarding the Elder’s grandsons and how they Idoisigally. The Elder’s grandchildren
are all dark haired, dark eyed and look Indiangex¢or one who has blond hair and blue
eyes. The Elder noticed Nerburn paid more attertbaand talked to the lighter skinned
child more than the others. The Elder pointed bat hon-Indians are that way and that is
what they see as important in being Indian. ThenBlder explains that the blond child
has been raised on the reservation his entiratitehas never left; he even speaks
Lakota. The other children who look Indian grewiniphe city with their mothers away

from the culture. This issue will be discussed rafter Niiwin (Four).

Physical features are the key issue in “The Big &doy Weaver (2001, 241-
242). It is an analogy of what happens regularlyeservations.

The day had come for the championship game inlthdadive basketball
tournament. Many teams had played valiantly, buthenast day the competition
came down to the highly competitive Lakota and Naw@ams. The tension was
high as all waited to see which would be the bestt Prior to the game, some of
the Lakota players went to watch the Navajos ptaciihey were awed and
somewhat intimidated by the Navajos’ impressiv@ldig of skills. One Lakota
who was patrticularly anxious and insecure pointgict@ his teammates that some
of the Navajo players had facial hair. “Everyon@ws that Indians don’'t have
facial hair,” he stated. Another Lakota added Huahe of the Navajos also had
suspiciously dark skin. They concluded, disdainfuthat clearly these were not
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Native people and, in fact, were probably a “buaotMexicans.” The so-called
Navajos should be disqualified from the tournamigratying the Lakota team the
winner by default. That same afternoon, some Napkggers went to watch the
Lakota team practice. The Lakotas had a lot offgkiinoves that made the
Navajos worry. One Navajo observed, “That guy' sigdre looks awful light.”
Another added, “Yeah, and most of them have start’iThey concluded,
disdainfully, that clearly these were not Nativeple and, in fact, were probably
a “bunch of white guys.” The so-called Lakotas dtidae disqualified from the
tournament, leaving the Navajos the winners byuwefa

The captains from both teams brought their acomsstio the referee just before
game time. Both teams agreed that Native identitgtrbe established before the
game could be played and that whichever team amil@stablish Native identity
to everyone’s satisfaction must forfeit. The Lakcéptain suggested that
everyone show his tribal enrollment card as prdadentity. The Lakotas
promptly displayed their “red cards,” but somelo# Navajos did not have
enrollment cards. The Lakotas were ready to celelineir victory when the
Navajo captain protested that carrying an enrolincard was a product of
colonization and not an indicator of true identkie suggested that the real proof
would be a display of indigenous language skilhgl each Navajo proceeded to
recite his clan affiliations in the traditional wafintroducing himself in the
Navajo language. Some of the Lakotas were ablpdakstheir language, but
others were not. The teams went back and forthqsiog standards of proof of
identity, but each proposed standard was self4sgraind could not be met by the
other team. As the sun began to set, the frustrafedees canceled the
championship game. Because of the accusationsisagreements that could not
be resolved there would be no champion in the erbgs tournament.

The author has experienced the scenarios like indSéne Big Game” many
times and has been directly involved with all arth Nobody wins when Indians attack
themselves over petty identity issues, especiallglving physical appearance. There is
no end to that argument, and everyone loses bedatameses dissention, division and
negative feelings among the people, which are ssalready prevalent in Indian

communities. Solidarity and unification are neededead.

The social realities of identity are much differéman the physical realties. All
too often, people in the United States are taughidge others by appearance.

Intermarriage with non-Indians and within neighbbgriribes is a social reality to
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consider when examining American Indian identityefmarriage happened and still
continues, requiring the need to reconsider iseti@entity. Writers addressing this
issue include Manuelito (1996), who gives a histirintermarriage with non-Indians,
and Churchill (1999), who points out examples stdrical intermarriage within all

tribes in North America before contact.

V. Theories on Indigenous Identity Development

The main focus of this study is not traditionalritey construction; rather it is
traditional identity perspectives from traditiomedople. Identity development is not
discussed at length in this study, although thanismportant issue. The following
sources deal with American Indian identity develeptresearch, and Weaver confirms
the complexity of the subject: “It is misleadingassume that all indigenous people
experience a Native cultural identity in the sanagy/ yust because they were born into a
Native community” (Weaver 2001, 243).

Emergent Behaviors/Properties and Spatial vs. Aaphlitdianess—
Systems theory and Complex Adaptive Systems (P&8&7, 2002)

Life Stages
Adapted Black Power model (Mihesuah 1999)

Self-definition/Recognition of Being
Adapted Black=eminist model (Anderson 2000)

Self-conscious Traditionalism
Indigenous (Alfred 1999)

Multidimensional Model of Racial Identity
Adapted Black individual ethnic identity scale mbfiéonzalez and Bennett
2011)

Radical Indigenism
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Indigenous (Garroutte 2001)
V. Final Thoughts: The value of this research as an afition to present
literature

This study fits into the American Indian identitierature as a reference point in
understanding what the traditional perspectiveaiitlire are about from a personal
standpoint from those who live it currently. Thssa perspective that has rarely, if ever,
been utilized in academia or in the identity argomAlfred (1999) has done the most
effective presentation of traditional culture ammhhit can transform Native communities,
when utilized effectively and collectively, espdlgian a leadership and political sense.
The traditional perspective is invaluable and nsagsto truly understanding who Native
Americans are culturally. Once the traditional erétis understood, discussions can be
held on the other definitions of Indianess andrtimpact on communities and

reservations.

The author agrees with Gonzalez and Bennet (2®)1when they state, “The
topic of American Indian identity has not been asteely studied.” The author’s views
on the traditional cultural perspective are a dbatron to the current literature on this
complex issue, specifically on Anishinaabe anddnddentity. It will also provide
insight into the role that tradition has playeddrigally and in present day identity of
Indian people.

Rather than determining where someone fits on &ream between two cultural

identities or worlds, it may be more accurate tptbat indigenous people live in

one complex, conflictual world. In the end, althbugis clearly inappropriate to
make assumptions about an individual’'s culturahidg based on appearance or

blood quantum, most attempts to measure ident@yhquestionable adequacy
and accuracy: “Indianess means different thingdifterent people. And, of
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course, at the most elementary level, Indianessnsething only experienced by
people who are Indians. It is how Indians think@ltbemselves and is internal,
intangible, and metaphysical. From this perspecsualying Indianess is like
trying to study the innermost mysteries of the hommand itself (Weaver 2001,
249).

A discussion of the author’'s methods will followthre Chapter Niswi (Three).

VI. Reflections on Indianess

There is no right or wrong answers when deterrgitialianess, only perspective
and opinion. As a parting sentiment for this cleaphe author shares some thoughts

from various Indian people of their personal viemsindianess.

Crow poet Henry Real Bird offers his own definitjgn Indian is one who offers
tobacco to the ground, feeds the water, and poagsetfour winds in his own
language (Bordewich 1996, 67).

Pulitzer Prize-winning Kiowa author N. Scott Momgdgves a definition that is
less spiritual but still based in the traditionsl @xperience of a person and their
family, An Indian is someone who thinks of themsslas an Indian. But that's
not so easy to do and one has to earn the entittesoenehow. You have to have
a certain experience of the world in order to folateithis idea. | consider myself
an Indian; I've had the experience of an Indidendw how my father saw the
world, and his father before him (Bordewich 1996).6

| have Indian blood in my veins, am | not an Inditno? Because you have more
Indian blood than I, do you have the right to cadd White, and then to call
yourself, Indian?...In the veins of my grandfathrens as much Indian blood as
ran in the veins of your grandfathers. All my greathker’s blood was Indian (if
there ever existed any such thing as “Indian blpod choose to be an Indian.
That is my right, the right my grandfathers hawsegime....My grandfather’s
past is your grandfather’s past. If you are Indiaam Indian too. Though my skin
is White, | too have a heritage in the past ofgnandfathers. The past belongs to
me as it does to you....Our grandfathers were brsitidrey made the past what
it was together. We are also brothers (Valaskab@52239).

If we're stark white, we're still going to be Apagcisaid Darrow, 70. It's not so
much blood as it is you know who you are, and el in your heart and your
spirit that you belong to this group (Foster, 1997)
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Being Cree is not having this skin—that is sup@fidt is having a connection
with the past, with the land (Mercredi and Turp@94, 19).

Ladoona Harris (Warren 2013) has this to say ltadefine the Indian any more
than you can define what you are. Different goveentragencies define him by
amount of blood. | had a Comanche Mother and ah Father. But | am
Comanche. I'm not Irish and I'm not Indian firsitnlComanche first, Indian
second. When the Comanche took in someone he b&€amanche, he wasn’t
part this, part that. He was all Comanche or heww&omanche at all. Blood
runs the heart. The heart knows what it is.

Elizabeth Hallmark, an Ojibwe (Warren 2013) sayd pecause an individual has
a tribal enroliment number entitling him to certagrvices, does not, in my mind,
define this person as an Indian. It is the heathisfperson that speaks to me.
That's where my Indianess is —in my heart.

John Fire—Lame Deer (Warren 2013) associated ledmwith the heart also.
His beliefs in the concepts symbolized in the pgentified him as an Indian. He
realized that to truly understand what it meartieédndian was to understand the
Pipe. Even as an old man he was still learning.

To be Indian is a way of life, a looking within afeling a part of life, an
allegiance to, and a love for this earth. Histdlycave did not judge individuals
by the color of their eyes or the color of theiirhaut how they conducted and
lived their lives (Warren 2013).

Being Indian, from whatever tribe, is more thanraellectual exercise, an
emotional choice, or the discovery of an Indianestar in the immediate Indian
family structure. Being Indian is a process, aobpeing. It's an emerging cultural
identity that transforms in one’s journey througa.|Being Indian is as much
behavior and attitude, life style and mind-seta @®nsequence of history or
bloodline. It may mean placing people above thesgssion of things
(Pewewardy 1993, 5).

A respondent from Garroutte (2003, 32) says | tlunk of our Elders, my
adopted grandmother, put it real well. [She] sHidless a person knows their
language, and they know the songs and they knowdbkure, they can have all
the pieces of paper in the world and still not lz¢iv& American. Because it
[identity] is not just a legal document; it's a walylife, it's a way of thinking, a
way of living, a way of worship that you can't iflsbn someone with a notarized
legal document. And | feel that too many times weigto looking at things from
a legalistic standpoint and really lose the idewlodt it is to be Native.

A citizen of the Osage nation says in general, wirsry someone is an Indian...|
[mean] they're like me. Not necessarily in appeaeaibut in spirit. They have a
“Indian heart.” Somebody is like me because somglhad taught them like my
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teachers have taught me, on how to live and hdaadio at other people. How to
feel about other people....I imagine myself sometithewas blind, and |
couldn’t see the color or the tones of someonais. &ut just talking with them,
[1] could feel that they-they thought, or they semsthe same (Garroutte 2003,
76).

A Cherokee/Choctaw Elder states it doesn’t matbevy much blood they are or
how much this or that, but if they are of the afithe spiritual, way; if their heart
is Indian,...their minds and their thoughts are Ingdttien they're...they’re going
to be enveloped in some family, in an Indian fantlgt will take them and teach
them even more. So | think what...what makes an mHd&s nothing to do with
amount of blood...I think it's their thinking, themind, their soul, and their heart
(Garroutte 2003, 77).

N. Scott Momaday, Kiowa says part of survival isvtto remain Indian, how to
assimilate without ceasing to be an Indian. Iklsome important strides have
been made. Indians remain Indian, and againstypyebd odds. They remain
Indian and, in some situations, by a thread. Tlaeiguages are being lost at a
tremendous rate, poverty is rampant, as is alcemolBut still there are Indians,
and the traditional world is still intact....It's aatter of identity. It's thinking
about who | am. | grew up on Indian reservationsl, #en | went away from the
Indian world and entered a different context. Babhtinue to think of myself as
Indian, | write out of this conviction. | think this what most Indian people are
doing today. They go off the reservations, but tkegp an idea of themselves as
Indians. That'’s the trick (Nabokov 1991 p. 438).

A Creek and Osage grandfather stated “If | loo& person, and he’s actin’ and
he’s doin’ and he’s thinkin’ in the direction of &mdian, then he’s Indian,
regardless [of his other characteristics]. My dald tne, he said “I can tell you
how to tell an Indian from a white person---is [t@t in a teepee, or a dark place
at night and talk to ‘em for fifteen minutes, arwlycan tell whether [he’s] Indian
or not. You don’t have to see what color they &Barroutee 2003, 73)”
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CHAPTER NISWI (THREE)
METHODS

As previously stated in Chapter Niizh (Two), thare numerous ways to
determine American Indian identity depending onghbgpose for being Indian. Within
existing research, traditional culture has not bmdficiently addressed, which results in
a gap within the literature. This study will focois defining traditional American Indian
identity through Anishinaabe cultural perspective.

The information for this study was obtained as etiva member in Anishinaabe
communities, spending years learning tradition#tuce. It is important to note that the
author does not assume to know and understandttddayt of Anishinaabe traditional
ways and ceremonies; however, he has spent suffiiee experiencing traditional
people and culture over extended periods of timteate gained a respect for both people
and culture, which reaches far beyond all els&an The information that follows is a
sample of the author’s experiences and observatibeg do not apply to any specific
tribe, Indian community, or his own family. The laot’s perspectives are his and his

alone, which the reader is invited to respectfabtipsider.

Data Collection Methods
For this Qualitative study, the author used tweaesh methods. The first is
experiential ethnographic research. In retrosgectecognizes that he has been doing

ethnography since birth in his Native community tiAé¢ time of submitting this research,
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the author is thirty five years old. His primarytaaollection method was the observation
of Anishinaabe communities, individuals, traditibpaople and ceremonies throughout
his life as an Anishinaabe person, as both padmtipnd non-participant. The second
method of data collection was a review of documant$literature related to American
Indian Identity.

The research was experienced in Wisconsin, Minagsotd Michigan. Some
experiences were with traditional Dakota peoplenffi®outh Dakota and Minnesota and
Canadian Elders. A narrative is included in Chaptiewin (Four), to aid the reader in
understanding the author’s place as a researcltisistudy.

The situations in the research were experiencedigir the author’s observation
and patrticipation through random sampling, whicls wequired, since the observations
and patrticipatory experiences were from a larggyggahic area encompassing three
states and over six distinct reservations and conitieg of Anishinaabe tribal nations.

All the situations referenced are from people cbersd “traditional” unless
noted. In general, those observed included difiegs in gender and age: male and
female; ages 30-85, including some younger tratatipeople. For the purpose of this
study, age is not considered a key factor; beiadgjtional is the key factor. An equal
number of traditional women and men where includieded on the fact that men and
women have differing roles in Anishinaabe and Dakaditional societies. It is
important to note that the observations and paditns were done in reservation
settings, ceremonial settings, settings populayeltidian people, and general settings.
There were a multitude of observations and pasdicyms in both ceremonial and non-

ceremonial settings for cross reference purposexder to provide research credibility.
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This allowed the author to observe individualsiiifedent settings. The issue of tribal
enrollment for those observed is irrelevant, as lalexplained in Chapter Niiwin (Four).

In order to conduct realistic and accurate resepectaining to a traditional
cultural perspective, this author believes thatit only be achieved through qualitative
methods. He contends that the nature of traditionliire can’t be properly assessed by
surveys or other quantitative methods, since Na&iverican culture has been
transferred through oral tradition and ceremonsegtfousands of years. Thus, in order to
understand the traditional cultural perspective pmust utilize the same approach to
learn them. The author contends that spendingitimnerican Indian communities,
including time with traditional Elders, as well\agh people participating in ceremonies,
are the means to gain access to the traditionalraliperspective, which is alive, like the
tribal languages themselves. One must activelyrexpee the traditional culture, in order
to accurately assess what it is. Only then, canaghéve an informed opinion.

This study could be duplicated by an Indian or haian researcher, after
spending adequate years immersed in the traditouitlre, both as participant and non-
participant. This author believes it would takeless than three years, preferably five
years or more, to gain an understanding of whaitrsessed, since traditional culture and
spirituality includes more than what is quantitatiwevident. Proper time is required to
reflect and to digest the observations and pagtmp. Accessibility to traditional Elders
is vital, since their explanations can provide hAstioc frame of reference for traditional
cultural perspectives. Additionally, learning thidal language of the community
becomes a means to cultural and spiritual undedstgnresulting in a grasp of the

traditional cultural perspective. A discussioniofiings will follow.
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CHAPTER NIIWIN (FOUR)
FINDINGS AND DISCUSSION
The focus of this chapter is on the author’s olbet@rns and experiences while
being immersed in Anishinaabe communities and tiadil culture. The findings of the
research are discussed in four sections: (I) Angsibe Traditional Perspective:
Situations and Concepts (1) Biology (l1I) Contenmnary Issues Facing Indian People

(IV) Narrative.

l. Anishinaabe Traditional Perspective: Situations andConcepts
A. Selflessnessin Anishinaabe Culture
A trusted mentor of the author once told him a stogy about a situation

between his mother and another woman, a sworn eriEmeytwo women despised each
other and never spoke or dealt with each othemfamy years. Then, something
happened to the woman, and she needed help thathenientor's mother could
provide. The situation was dire, and the womanr@dhoice but to go to the mentor’s
mother for help. When she did, the mentor's mottedped her without hesitation, since
she was in need. After the woman received whanskded, the two went back to
despising each other again, and the dislike coesitta this day. This story taught the
author an important principle about AnishinaabepbecAlways give compassion to
others in need, despite feelings, since no ongwadtict who or when help will be

needed. The woman was in a pitiful state and nebdhkx she did not need to be judged,
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ridiculed or shamed. The story’s lesson is thatAhisshinaabe don’t have to like
everyone, Indian or not, but do need to respectaweé compassion for others,

especially, in times of need.

B. The Humbleness Factor

Humblenesss a word often heard in contemporary society. déinition may be
known, but the concept may not. In traditional Amsabe culture, the concept is
inseparable from who they are. It is evident intiplé ways, as shown in the following
examples.

Hand-stitched beading is a cultural traditionhe Anishinaabe, and the process
of beading includes the conceptafmblenessBeading is time consuming and requires
patience and skill. Each bead is hand sewn intaléseyn and may be considered a
marvel of mankind. When closely examining tradiibAnishinaabe beadwork, it
becomes evident that one bead is an odd color eesl bt match the rest of the design.
It is not a mistake. The author has heard non-indeople see this and immediately pass
judgment, saying that someone made a mistakentitia mistake; it is done on purpose.
The ‘mistake’ is a reminder of the artist's humladses, acknowledging imperfection and
acceptance of the same. It brings balance to thik.Wbe author has not heard anyone
explain this concept explicitly but observed it amals taught to do this by a traditional
person. There was little talk or explanation, like many concepts in Anishinaabe
traditional culture, the meaning will eventually inederstood through an open mind and
spirit. The beadwork becomes a powerful concefgdm and to understand. This is

indicative of Anishinaabe traditional culture awlaole: what appears like a simple,
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meaningless object may hold a valuable teachirtgnd is taken to slow down and to

understand it.

C. Beingin a Good Place

The author has observed this concept in multipterngs with many traditional
people. Anytime an Anishinaabe person makes songetbr a ceremony, whether it be
a cultural item, food or tobacco ties, they aralt@ays make these items when they are in
a good place with their feelings, heart and mihd taught that when an item is made,
feelings and thoughts of the maker are projectemthre item. This concept is used in
everyday life but has a much deeper meaning withneenial items, since these items
are meant for the Manidoog. It is important to nbt& food is considered a traditional
item in ceremonies and is treated differently iohssettings. When preparing food for
ceremonies, it is very important for the person mglt to be in a good place. The author
has observed numerous times when a traditional wdma asked someone else to cook
for her, since she was not in a good place. Theedaam been observed when making
tobacco ties, which are little prayer bundles, vgitmall amounts of tobacco tied in a
small piece of cloth. As the reader can imaginegmvmaking something like this as an
offering to the Manidoog, positive feelings are egsary. For example, the author has
been in Anishinaabe homes and heard the womemlalit how their frybread would

probably not taste good or have the wrong textemabse they were in a bad place.

D. The Dead-Fish Handshake
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The greatest men and women the author has evdradehe weakest, wimpiest,
dead fish handshake imaginable; it feels like h@gdinto a dead fish or grabbing a towel.
It will get one’s attention immediately becaus¢ha general United States culture, a
weak handshake is typically looked upon as negafigeording to United States culture,
it is a sign of weakness and insecurity, amongrddss-favorable qualities. In
Anishinaabe culture, it is the sign of a humble hodest person. This is the hallmark of
a traditional person. The author has never askeatigional person why it is done;
however, from a perspective of Anishinaabe tradalaulture, it is logical. There is no
need to impress someone with a handshake; ittisjgesture in meeting, not an Indian
gesture. In Anishinaabe culture, an aggressivestaie is unwelcome and improper,
when initially greeting someone. The author perfipmaterprets a very firm handshake
as a sign of insecurity and an over-compensatimmmFfan Anishinaabe perspective, why
would one want to crush someone’s hand when meetiggeeting. An Anishinaabe
could interpret the handshake as intimidating drwhvéng a false sense of power. The
author believes this is important to understancibse it communicates a comfort level
with identity if they can do this knowing how it be interpreted. Traditional people are
very comfortable in their own skin. They like bewgo they are, which is a result of
being centered as a spiritual person. And a sim@helshake in itself, may communicate

a traditional cultural perspective.

E. The Giveaway Principle
In Anishinaabe traditional culture, giving precetkdsng; for example, when

asking for something, one gives before asking. €kjgains why the Anishinaabe always
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offer tobacco when harvesting anything from nattites is also practiced when praying
to the Manidoog or when asking another persondarething of cultural significance.
The use of tobacco in Anishinaabe culture is dised$y Johnston (1990); he provides a
frame of reference within an historical perspectiMee concept of giving or sharing is
explained by Pewewardy (1993, 5): “Sharing is ttemelement of Indian life. People
bringing together items for all to share and heghis occurs generally and in
ceremonies.

If someone shows a strong attachment to somethungd by another, it would
probably be noticed, and the item would be givetih&individual, even if the person
giving it feels an attachment to it. The author Wétsessed this and been involved in it
multiple times. The author has never heard anylspeyak about this, but it is, without a
doubt, a cultural trait. The author believes it esnrom the Anishinaabe belief that
“things happen for a reason.” If there is a strattgchment to something, the
Anishinaabe believe that it is meant to belondhtd person. This could happen
anywhere and with anything. The author has even gets given away in this manner.
This giving and receiving is unique; it must benggsed to grasp the true beauty of the
concept.

In a ceremonial sense, giving things away is aromant value for the
Anishinaabe. It may be witnessed at the conclusfggowwows, especially in Wisconsin
and Michigan, and may include simple items like étsywashcloths, or socks; it is
usually something useful for people in their evanytife. It is a token of appreciation
and another embodiment of the selflessness in Araabe culture. With certain

ceremonies, there are instructions to gather gpeigms for the giveaway aspect of the
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ceremony. Giveaways are practiced in other way, an example offered by Johnston
(1990, p. 59): “...the worth of a man (Ojibwe) wasasered by his generosity and by his

skill in the hunting grounds...”

F. Indian Time

Ceremonies are at the heart of Anishinaabe culba&ginning with birth,
continuing throughout life and at death. Each cemyrhas a purpose and serves to
strengthen, assist and heal the Anishinaabe inlifeepath, walking the red road.
Traditional people organize their lives around oaweies and traditional activities, not
the reverse. Traditional people are servants opdople and their traditional practices
and ways of living. This is an enormous sacrifesgpecially in present society, where the
strain of everyday life is pulling in every diremti; this becomes even more intense when
having a family.

Many of the aspects of being traditional relatéh® seasons and natural
environment. These are elements that can’t be aéedr thus, when something is
happening, appropriate action is required. Thermisther option it can’t wait. Whether
it be harvesting medicines or food, the window pbaortunity is limited. Certain
ceremonies are related to the seasons and natwiedbr@ment. Some occur at specific
times of the year and must continue until finishEuis is the origin of the saying,

“Indian time is on time.” People make jokes abautidn time, but it is real. It is a result
of time being viewed differently in the traditionahy of living. Time is irrelevant. Doing
what needs to be done is finished when it neetie twone, for as long as it takes. When

this is understood, it becomes easier to comprehendthis fast paced world is affecting
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Indian people and their traditional cultural idéntiTraditional people work with the
planet, not against it. This requires a differeaywf thinking, and it explains why some

employers are unreceptive to “Indian time.” It atfeIndian people at the identity level.

Interpretation of the Traditional Perspective

The Anishinaabe must find a way to balance thatitional identity and culture
with modern times. There is a reluctance to admét among many traditional people.
The author has withessed hypocrisy in words andrasstand as a result, believability of
the traditional culture is fading in modern timbsthe author’s opinion, the younger
generation is having a difficult time understandihg value of their tribal language and
traditional culture because they can’t make a cotmme with it to their everyday life.
They lack sufficient role models. The author bedgthe younger generation
misunderstands the Anishinaabe traditional cultsiree it is relevant and plays a crucial
role in Anishinaabe identity and nationhood. Th#hatis hope is that this research will
be influential in clarifying the traditional Anisimabe culture and how it applies to the
lives of the Anishinaabe.

The distinct difference between mainstream Amegina Native people is that
traditional Native societies were spiritually rumdamotivated. That was the frame work
for every decision. With traditional Anishinaabeltaral actions have always been more
important than words. The emphasis is on actidiswialking the talk.

In traditional Anishinaabe culture, everyone hasright to their own opinion,
and it is respected. The Anishinaabe view of thddvand people is vastly different from

most cultures. It is more human and humane. Theeadavel of respect given to others
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when they are met; it is obvious and felt immedyaté/hatever a traditional Anishinaabe
is thinking about another will never be known, @sléhey actually state it. Assumptions
cannot be made by watching an Anishinaabe or trigrrgad them and their actions,
unless they want it known. Traditional people, esgdly Elders, are masters at
controlling their emotions and reactions to pe@pld situations. It is both a cultural trait
as well as a by-product of being spiritually ceateand balanced. Traditional people
have the ability to see true intentions, regardhesg much effort is given to hide them.
When asked questions, traditional people have aofraypswering, resulting in an answer
that is needed, rather than wanted or expected.niby be frustrating at first, but the
truth in what is said or not said will be realized.

This author has found that there is usually anetpgmsion with traditional people
to talk about certain subjects, in order to avolthtnis said to be taken out of context and
have it used against them. Receiving a definitesgponse on certain questions is
impossible. Generally, Anishinaabe don’t want tpbein a position where they are seen
as authoritative or an expert on something. Thesliasthis is their humbleness. The
author believes that the Anishinaabe are comfagthbliing conversations but not having
them recorded. Of course, this may vary from petsquerson, and this author has not
experienced this subject in a discussion, but heessed it in one way or another with
most traditional people with whom he has conver&dten, there are no English words
to explain. Many concepts and understanding ofticahl culture have to be lived and
experienced to derive the meaning and knowledge .alithor has not heard a traditional
person say this, but he has come to understahtbst traditional people don’t know

what to say on certain issues, since they doniktabout issues in the way that the rest
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of society does. One can see from their reactianiths difficult for them to answer, not
for lack of knowing, but because the answer soaghtit be explained in words, at least
not in English words. Or the answer being sougbeiter experienced than heard. The
author has found this to be true for many concéptaditional Anishinaabe will allow
one to experience something and understand igrétlan talk about it. The author is
uncertain about the reason but knows it is effect8piritually balanced, traditional
individuals, especially Elders, always appear toemesteps ahead of you in knowledge.
Elders at times may seem to answer without actueliyg words, yet provide
understanding. It's quite amazing. Consequentlysiinaabe traditional culture is not
aggressive or forward with communication. If onshas to talk, they will allow it and
just listen. They will not interrupt. If they aneterrupted, they will just stop talking. They
won’t make an issue of it.

The author has heard traditional Elders say theapthipose of a traditional
person’s life is to become the best human posdinkethe easiest way to explain being
traditional. This is mirrored in a statement bydd2001, 136) “Simply stated,
traditional Native cultures (beyond the basic issoiesurvival) generally have had the
acquisition of wisdom, the support of the communéilyd the development of spiritual
awareness as their philosophical goals.”

Traditional people have a deep seated respectl fioriag things, cultures and
people. Therefore, there is no such thing as @ &ad fast definition as to what is always
right or always wrong. Life exists in grey. Theseno black and white. All things have a
time and place. Traditional people are not judggsiries, nor judgmental; they are

deeply profound, emotionally-centered human beiiigsy are the definition of
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humbleness, and it is implied in their lives. Tlieynot pretend to be something they are
not or know things they don’t. The true beauty wrtditional people is that they are
who they are for the right reasons. It is not tpiess anyone or gain anything from it.
Traditional people take only what they need, noatthey want. They have no profit
motive or greed; it is always about the peoplet fir

From a traditional cultural perspective there igdigiinction between cultures of
people. According to Alfred, “Indigenous traditioimelude all human beings as equal
members in the regimes of conscience” (Alfred 1299, This is important to
understand. A healthy traditional person will bepo helping anyone with respect and
an open heart. On many occasions, the author aessed non-Indian people attend
ceremonies, and being treated as equals and asdvgiests. The author personally
knows non-Indians who take comfort in Anishinaab®akota traditional culture and
ceremonies, and are allowed to participate withwdgment. The author has noticed that
when a traditional person speaks critically or tiegaowards non-Indian people, it is
based on the non-Indian’s criticism and negativeab®rs and actions toward others.

There is a common misbelief that Indian people hatédespise all non- Indians.
That couldn’t be further from the truth. Is theeductance at times? Yes, given the
history of treatment by non-Indians, but any judgteghat are made against non-Indians
by traditional Indians are a result of the non-amd$ behaviors and actions of disrespect
toward others, environment, spirituality, and ottraditional values. Traditional Indians
do not live their lives based on hate or negativitpne were meet a devoted traditional
person, one could come to no other conclusion Wizat the author has stated. The

author has seen traditional people in multipleatitins and has observed their reactions
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and behaviors. Many traditional people have besvutih horrible tragedies in their own
lives and witnessed even more with their familied aommunities, yet have maintained
the beauty of their culture and who they are. Titb@ has found no explanations for
this traditional response, other than it beinglaited to their faith in their traditions and
spirituality. They are truly and unequivocally lng their belief system as Anishinaabe. In
the author’s professional opinion, traditional plecgre examples for mankind to follow:
capable of achieving true balance and understaridengieaning of respect.

Human beings are separated by culture and perspentt race. As human
beings, despite having distinct cultures, sharenanson thread in this life. A belief that
there is one creator but many spirits is often tbwith traditional people. A hallmark of
traditional people is the belief that each indivatibas the right to believe and approach
the creator in whatever way desired. In traditiohaishinaabe culture, other religions
and beliefs are respected.

Despite all the literature on Anishinaabe cultggrituality and ceremonies are
discussed in the works of a variety of authorduiding Benton 1988, Johnston 1990.
Many Indian communities have unique cultural paedi For example, the practice of
setting nets for fishing. The author knows a comityun Minnesota that has a cultural
teaching that nets are not to touch the bare grdiredtly. This is strictly followed, and
their tribal natural resource workers enforcenttHe author's community in Michigan,
he has never heard or seen this. Even in the Ojiamguage, each community has their
own way of cultural expression and dialect.

Traditional identity is based amhois Indian, in ways that matter: spiritually,

culturally, and socially. The legal/political defion and blood quantum ighatis Indian
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for specific purposes: tribal membership, moneggpams, access to natural resources,
etc. In order to be Indian one must have a blogddi be accepted by Indians one needs
to be a part of a community abe Indian. Each is possible independent of each other

A traditionalist is someone living the embodimehtheir culture, including
morality and character. It is not memorizing evpayt of every teaching and every
ceremony, and then repeatedly reenacting them.i§heligion, not spirituality. Religion
is structured and rigid with little room for changiegrowth. Spirituality is alive, fluid
and adaptable to change and the individual’s joumndife. Religion often requires
conformity. Spirituality is open for growth and daale to anyone because itis a
relationship with all things and the creator. Rieligcreates separation, often through
differing interpretations, which lead to argumesautsl disagreements, not healing and
balance. Spirituality has no firm boundaries. Miglded by the individual and their
unique gifts, and their culture is the guiding medultures adapt and change over time.
Religion rarely does. The tradition of Anishinaaléture has existed for thousands of
years. And in spite of five-hundred years of att&ackcontinues to exist and is relevant to
people’s lives. Anishinaabe culture is a sourcEfef healing, wisdom and peace
available to everyone willing to open their heaotsinderstand. Most importantly,

Anishinaabe traditional culture does not seek fodics or try to convince.

Il. Biology
A. The Many Marvels of Biology
This section includes examples pertaining to bidalgssues that arise when

determining who is Indian.
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The author knows of an individual whose appearavadld be judged as
anything but Indian: blond curly hair and no disgkle Native physical features. His is
from South Dakota and is a Sioux Indian. He isermoblled and doesn’t belong to any
distinct community, yet he attends ceremonies asdahgift for singing songs, especially
sweat lodge songs. He also runs sweat lodges aimdsche was taught by the “old
people.” It is impossible to prove or disprove $tigry; yet, he is accepted in certain
circles of Indian people, many of whom, the autkmows personally. This is an example
of Indian identity in a traditional sense. Theradsrationale, just a man’s story and who
he is. It is ultimately up to each Indian persaat tmeets him to decide for themselves.
Any details into his background are irrelevant,daese they don’t matter? If other Indian
people accept him for who and what he is, themdissue. Readers, especially non-
Indians, may wonder how this could happen and widyah people would tolerate it. In
short: it does happen and happens often with tosudit Indians.

The author knows people who are undeniably Indiahlbod and physical
features; yet, deny they are Indian. They are nailed, yet easily could be. They want
no part of being Indian.

The reverse also occurs. For example, the authmereenced it in the workplace.
A man appeared to be Indian. After getting to kromu, the author found that he was
Irish. It seemed questionable. After some time ailndnor discovered that he was in fact
Indian and was denying it. It was none of the atghousiness and was disregarded. In
another situation, a man was Dakota by blood, appea be so, but did not like to admit
it and never talked about it. He had very strongatige feelings about Native people, as

a result of his father leaving when he was young.fether went back to the reservation;
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the son was raised in a non-Indian, Christian hoeiseand despises other Indians,
including his father. He has nothing positive tg about Indian people; yet, he himself is
undeniably Indian. He feels so strongly, that etreugh he could be enrolled in a tribe
in South Dakota and receive many benefits and casioney, he refuses to have
anything to do with them. This is an example of sonme having the physical features of
an Indian, but not accepting it. And judging hinb® Indian would be a mistake. His
identity is non-Indian. This example reinforces puent that blood quantum, physical
features or membership in a tribe do not determine is Indian. Ultimately, being
Indian is a choice first. This issue is emphasitzechuse denial is common for those with
little cultural knowledge.

A closing example illustrates the point that a higdod quantum does not insure
that one is Indian in the traditional sense. Dane&son of Famous Dave’s restaurant
franchise is American Indian and has the stereoctymhysical features. He is enrolled in
a Tribe in Wisconsin, yet he is Christian and doassupport or believe in traditional
ceremonies or culture. In fact, he contends tlaation holds people back. Dave
Anderson is an example of someone having a higiatnolood quantum, with related

physical features, but an identity not matchingditional cultural perspectives.’

B. Interpretation of Biology in Relation to Identity
An Elder was overheard saying that tribal memberahd the blood quantum
issue could be addressed by having all tribes €@ablicy stating that all members have
100% blood quantum, and from that point on, thelylva recognized as such. He said

that would solve the blood quantum issue.
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The Elder’s idea is logical, when considering teatrying a card does not insure
social recognition by other members or the puldli@age. The most important aspect of
membership is recognition by one’s own people. itlea of legal status membership by
blood quantum is a form of oppression and has lati@aship with a traditional sense of
membership. The need for change regarding bloodtgoabecomes evident and is
supported by the changing views of Elders, as @xgdhin the following examples.

Elders are changing their view regarding skin caorce some of their
grandchildren are light-skinned. The author hasroftitnessed this with certain Indian
people who were adamant Indian appearance, in toder Indian; now, they are more
open to the issue of accepting light-skinned pemtee their own families are affected.
In regard to blood quantum, an Elder stated that'dlin’t have any faith in it.” She
went on to explain situations on her reservatioengtblood quantum requirements
became a hindrance, rather than a help, sincevepted some from getting jobs on the
reservation. In some instances, individuals beungstjoned were viewed as Indian by
Elders, but based on the blood quantum, they wetelihus, individual perceptions did
not match the legal membership or blood quantuns iBrcommon.

A traditional female Elder the author knows isdtregarding traditional cultural
ceremonies. She believes that anyone who doesertchteremonies is not Indian,
regardless what their physical features are. Stermaentioned blood quantum. She
believes that one must be Anishinaabe, not judt like one; what one believes and how
one lives is far more important than appearance.iSkometimes critical of light-skins,
but her criticism concerns actions not appearahioes. is a typical viewpoint of many

Indian people, traditional and non-traditionalrégard to light-skinned and non-Indians.
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What makes an Indian an Indian? For many peoplledrnited States, it begins
with physical appearance. For the Anishinaabeggfifs with actions.

The focus on values and behaviors relates to sgiity and cultural significance.
Being a mixed-blood is not an issue for traditiopabple, and the author has not heard
them discuss it, unless asked. The traditionaéssective on identity is clear: You are
either Anishinaabe or you are not. There are ngteds of being Indian, and the author
has heard this from many traditional people. Thé@uhas heard traditional Elders
maintain that blood quantum: (1) is of no impor&te being Anishinaabe, (2) is
oppressive, (3) is not congruent with cultural teags. They say that to be Anishinaabe
is spiritual, first. One Elder, a healer and mawgperson, stated that only one drop of
Indian blood is needed to be an Indian, he saiddseheard the Manidoog say this on

different occasions, while in various ceremonies.

II. Contemporary Issues Facing Indian People
A. A Note on Tribal Language
Knowing the tribal language is important to traahi@l Anishinaabe people. It

affects the culture and identity. Discussions aflitional culture must include tribal
language, since it is an essential part of theupeltThe author has heard Elders from
numerous reservations talk about its importanaglvith traditional people saying that
knowing the tribal language is not only important kequired, if one wants to be an
Indian. For example, the author knows a Minnesqifax@ woman that looks Indian that
visited a Canadian Ojibwe reservation and was sdddt by an Elder from that

community for not knowing Ojibwe language. On tp&sticular reservation, language
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was a key component to being Anishinaabe. Phyieadlires were not an issue.
Knowing Ojibwe language was a requirement. Theni€xample of community
differences in Anishinaabe identity and language.

Separating Ojibwe language from traditional cultigranpossible: Anishinaabe
ceremonies can’t be done in English. The authoihlkasd this in numerous communities
and by many Elders and first-language speakergibi®. Thus, understanding the
language is of extreme importance, not just culliyrbut in an identity sense because the
ceremonies are conducted in it; without the languagremonies will not be understood.
Basil Johnston (Peacock and Wisuri 2006, 30) stadwslonger would they think Indian
or feel Indian [if the Indian people lost the Ojibwanguage].”

Tribal language is becoming a novelty in many comities and reservations. It
is only being used in ceremonies and when prayiagin everyday conversation. The
author is uncertain why this is happening, bus.itAis stated previously, Elders have said
that knowing the language is important, but undeding the language is more
important now because understanding what the Elttersaying is basic to learning to
speak later.

Some nations have already lost their languageeovexny close to losing it.
Consequently, the author has tried to imagine atisol: tribes establish law that
requires candidates for council or political oféde be, at least somewhat, fluent in their
native language. All meetings would be conductethé language, and the councils and
board of directors would serve as living exampliethe servant leadership that has
carried Indian people for thousands of years. Shimgtike that would obviously not

happen overnight, but it could easily be a longitattainable goal for most tribes,
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especially the Anishinaabe. The author also undedstthat it's very easy for him to sit
here and say such things not even being fluertananguage himself yet. But he can
assure you the day is coming where that will beadityy. Imagine what sovereignty
would mean to tribal nations if they all spoke tHahguage again. The author believes
that many of the identity issues would be fixedansly. Having that connection to your
people and the Manidoog is a powerful thing. Bamart of an Indian nation and not
knowing the language is comparable to living inr@@hand saying you are Chinese and
can’t even communicate with the very nation youncleo be a member.

The next section is the other side of the cotrexdmines some of the realities in

contemporary Indian life and identity and the intgaaf them on identity.

B. The Belly of the Beast

The intention for this section of the discussionas to be critical. Rather, it is to
bring balance to the research and show that Ametitdian people are just as human as
others. In order to discuss the beauty of trad#i@ulture and people, the ugly needs to

be examined.

Just because someone is a traditional Anishinakdss, not mean that they are
perfect or without fault. While doing this researtie author did not want to create an
image showing traditional people and culture atopia and symbol of perfection. This
may sound like common sense, but during the resgaioress, Indian people were often

observed as being in denial and hesitant to acledyd this fact. There are just as many
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scammers, liars, thieves, greedy and power humgliyiduals in Indian nations as

anywhere else.

In that regard, American Indian people are no diifie than any other culture or
ethnicity; they do not like to admit there is angthwrong with them, their beliefs,
culture. But internally, there are beliefs and ficas that don't fit the present, and these
issues are unrelated to spirituality. Instead &fregswhy certain practices are still being
done, there must be a recognition that the woridush more complicated. To deny that
fact is to be blind to the truth. The sooner Indigace that fact, the sooner solutions can
be adapted, not assimilated, which arguably is mbwehat is happening. When Indians
don’t deal with issues and problems themselvesesom else will. That ‘someone else’
almost always does not have the best interestsdidiris in mind. It doesn’t matter if the

issues are identity or any other social problem.

Many of the social issues on reservations wouldewaktional news if they were
in some non-Indian neighborhood or town, but beedhy are just “Indians,” it goes
unnoticed and people turn a blind eye. The people e on or near reservations
become numb to the violence, abuse, greed, driegs stams, stealing, etc. It is tragic
but true. It becomes difficult to deal with any sd@roblem when destructive behaviors

are not recognized as destructive and are evendesad as normal.

The author is tired of the non-Indian blaming bgliam people for every problem
that American Indian people have. The history eéHor everyone to see: the tragedies,

the lies, theft of land and resources, boardingaslsh destruction of culture, language
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and community are all there and very real. Yetjdnsd are living in a time of self-
determination, but are terrorizing themselves ntiba®@ non-Indians by hurting, stealing,
lying, backstabbing, raping, abusing and destrotiegnselves on their reservations.
Presently, politics is being used to hurt; powet eontrol are the game. Despite the
reasons, it is real and Indians must determine tvemn way; however, these issues must,
first, be acknowledged by Indians. There is a bégd to the majority of social problems
in Indian communities at the tribal level. As aulgsit is crippling the people. There is no
one to go to for help. Indian communities must fnday to problem solve. This
research contends that getting back to and follguhe traditional culture is a large part
of the solution. Discussions on contemporary prnoisl@eed to be addressed by the

Anishinaabe, and for Anishinaabe identity.

C. Inclusivity

While inclusivity was forced upon Indian peopledikmn people feed into this
willingly with the help of oppression. Indian peegkend like to think that they can still
hide from the world and continue to be who theyensehundred years ago and be
untouched. This is obviously not possible. Theysargounded by non-Indians in
geography; and now the internet has drasticallygbd how people relate to the world.
Social media has altered human social life permidyyencluding Indians. In addition to
all the other issues facing Indians, the interet ¢reated its own dilemma. The author
decided to address inclusivity because some contrasitine author visited are still in the
mindset of being separated from the rest of thddwvdiris very damaging and cripples

them if they believe they are apart from the owsidrid. They need to come to
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understand that things have changed, so they ememrthemselves from changing
negatively with it and maintain who they are. Thisrao need to be secretive anymore

and act as if they have to hide from the world.

D. Casinos

With the advent of casinos, the tribal nation’s t@ve them are facing a set of
issues to confront. Addictions to gambling are axknowledged at the tribal level, even
though everyone that lives on the reservation knbvgsan enormous issue. This affects

the young, the old and everyone in between.

Tribes with casinos are becoming more like corponat They are less humane
and people oriented, focusing on profit over pepatal policies over culture. The author
has witnessed this on numerous reservations thraogk and observations in them. The
people on reservations often discuss it. The audhoe worked in a position when he
witnessed a scenario where an individual triecetimquish membership in one tribe to
try and join another, only to find he didn’'t haveoeigh blood quantum from the other
tribe and, consequently, was not enrolled anywhHre reason for switching tribes was
clearly motivated by money and a per capita payni@ns is very common in tribes with
casinos. There are many Indians changing their reeshlp to a tribe that receives more
per capita or benefits. Whether change in membgishpositive or negative is secondary
to the fact that it is occurring often and has egugnces when determining someone’s
identity. It raises more questions on what makesesme an Indian. Obviously, blood

guantum is the main factor in this type of issud,the author would argue there are a
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few underlying issues at play, including loyaltgnemunity, and character, to name a
few.

Without doubt, the number one reason why tribal fership is a heated issue
today is a result of tribal gaming and casinos. dtor has witnessed this more than he
cares to admit. Some Indians, like some other hgirere attracted to money, especially,
if it's free. Per capita payments, as a resultasinos, is a major reason why some people
want to be Indians. This has also caused a riftiwilndian communities and families
because tribal membership on reservations has eldeagya result. For example, some
tribes are keeping family members out becauseuh#&er of members affects the per
capita payment amounts. This is completely antidndrom every perspective. Whether
it s right or wrong is not of interest for the ment; the importance of the subject in this

discussion is that it affects Indian identity.

Whether a tribe has casinos is irrelevant becaosdmdians have learned they
could get a casino at any time. It pays, sometiitezglly, to be Indian in modern times.
This has complicated Indian identity on all levdlee author has witnessed this
personally on his own reservation and many othersas observed. Every Anishinaabe
tribe in Michigan, Wisconsin and Minnesota haseast one casino. The casino culture is
greatly affecting the Anishinaabe; whether thagasd or bad is not the issue for this

research.

Indian reservations, like most rural towns and sitesve certain families that
have been there for many years. With the suddeatioreof casinos, there are people

coming from everywhere and nowhere to claim theyrmaembers and descendants of
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tribes. This creates dissension and negative fgelit's difficult to disagree with that. It
is insulting, demeaning and disrespectful for pedplcome forth, claiming to be Indian
and receiving a benefit for it, when previouslyytimever spoke to another Indian, nor
suffered for it at any time, when life for Indiawss bleak. Twenty years ago, these
individuals would never have spoken to anotherdndbut now claim to be proud
descendants of great and mighty chiefs. This imt@msely debated issue on

reservations, and the effects on identity occumamy levels.

E. Colonization/Internalized Oppression

One of the most important, if not the most impartaspects of Native American
identity is the effects of colonization, which Head to internalized oppression. There are
numerous resources that cover the issue of colibmizand its devastating effects on
Native American identity (Lawrence 2003, 2004, \&&kkis 2005, Churchill 1999,
Grande 2004, Weaver 2001). For the purpose ofdlsisarch, the author is not going to
dissect this issue in detail, but it should be dakeat colonization and internalized
oppression are the blanket that covers the wheletity issue. It is inescapable and
inarguable to think that this is not the truth. Tewvastating effects of colonization and
internalized oppression on American Indian identityhe last five-hundred years, is

laced into the very fabric of who they are as Indi@ople today.

If this is a new topic to the reader, then it mayhelpful to gain understanding
and appreciation. This is a critical issue andpsud of every person in North America
who has a drop of Indian blood, whether known dr has that important. This is being

addressed in some Indian communities but not neaidyigh. If traditional Elders on
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Turtle Island were asked about this concept anefiects on their culture and identity, it
is probable that all would acknowledge it. Muchttoé bitterness and anger that
consumes so many Indian communities stems fromAlsidander (1992, 6) states,
“There is no way to understand the situation ofdnd, Eskimos, Aborigines, island
peoples, or other native societies without undadstey the outside societies that act
upon them. And there is no way to understand thsideisocieties without understanding

their relationships to native peoples and to naitgedf.”

A topic that must be discussed in Indian histogareing colonization and
internalized oppression is the boarding school Enés is a disastrous part of Indian
identity that can’t be omitted. The boarding schexgpberience and the effects of it are
inescapable for Indian people of all tribes. It wlasastating to the traditional culture and
identity, in general. It warrants discussion, eifdriefly, out of respect to those who
experienced it and the families of those victimise Buthor’s family was a part of this as
were many Anishinaabe people. The damage causewdhbrs horrific period staggers

the mind.

The author witnessed a similar cultural situatidnlevin Costa Rica, that further
explains the issue of colonization/internalizedregpion. The Indian people in Costa
Rica are on remote reservations pushed deep iatmtluntains and other rural areas. It
was interesting to observe that the so-called moiiah people are as dark skinned as
those they call Indians. Because of colonizatiba,majority of people do not associate
with their traditional relatives. The only real féifence between them is culture. The

author found this to be strange, since they arbialbgically related. Their identities
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were obviously non-Indian to such a degree that #oted as if they were unrelated to
the Indian people in their country. These are tampletely different societies of people
in their identity, yet share a bloodline. They havascination with Indian culture and
objects but want nothing to do with the people teelwves, which is very similar to
Indian and non-Indian relationships in the Unitédt&s. The moral of this real-life

story: the effects of colonization.

F. Politics of Power and Control

The abused have successfully become the abusees@rvations that have
casinos, this is far worse. Where there is a lohohey, there is always a fight to gain
control of it. Indian people are no different. @ucse, with money comes nasty politics
in order to control the money. When the money istimdled on reservations, the money
controls people’s homes, jobs, schools, and heaith&very aspect of life is literally in
the palm of those who control the money. Most efplople are poor, uneducated and
have nowhere else to go. This develops a captigieace, keeping people in their place
and developing a nation of dependency, resultirgwelfare state. This is becoming
commonplace in tribes with casinos. The authordiserved and has been a part of
numerous examples. The issue is discussed heradgechthe negative effects on
people’s identities. Families that have been a@aribes since their existence have
family members that are being dis-enrolled. Thisbpem is addressed by Alfred (1999,
81) when he states, “It is precisely when the tradal social system has broken down

that individuals skilled at manipulation wield thest influence.”
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G. Loss of Culture/language

The core principles and value system of the Anioe traditional culture is
eroding in the younger generations. This issugs$etiing to the Elders; and some talk
about it, but most don’t. Traditional culture, larage, medicines, values, etc. are
becoming a relic to be put on a pedestal and obdeamd revered rather than active,
alive and a normal part of everyday life. Theyla@eoming more of a museum piece.
Anishinaabe culture has gone from valuing thosé syttiritual gifts to valuing those with
knowledge of ceremony and language. There hasdeadical shift, and the people’s

identity is greatly affected.

Traditional forms of governing and social structare no longer being used. For
example, the Anishinaabe Doodem (clan system) wadadborate and purposeful social
structure that helped communities deal with mamyadassues (Benton-Banai 1988). The
clan system is no longer followed or utilized atibal level on any Anishinaabe
reservation known to the author. The failure to astan system negatively affects

identity, community and family structure.

H. Cultural Cops/ldentity Police

Reverse racism exists; it is alive and well. Indlag¢hor’s opinion, the attacks on
identity from Indian to Indian are often far wortb@n from non-Indian to Indian. This
was witnessed by the author many times, when @rilds young as four in reservation
schools would bully and call their light-skinnedepg names such as “white boy.” A child

that young does not understand what they are sayuigbviously they are learning that
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behavior at home. “Through internalized oppressidiohization, we have become our

own worst enemy” (Weaver 2001, 252).

The author has noted that, generally, an Amerindiah with prominent Indian
features and with little cultural knowledge is mapd to attack light-skinned people for
the way they look. The author has seen and experikethis enough to formulate the
opinion that this is a result of jealousy, inseguand the individuals own identity issues.
Nothing seems to get a dark-skinned Indian moretupsn when someone lighter-
skinned knows more about the culture, ceremoniégnguage than they do. This
happens both with traditional and non-traditionebple. The author believes this occurs
because their physical features are the only itfethtey have, and as a result, they feel
empty and threatened because of their lack of kedgé about their own culture.
Internalized oppression also plays a major rolgtimations such as this. It is a major
issue on many reservations. The author heardat aaily basis—ceremonies, powwows,
at work, etc. Judging others appeared to be rdatetkntity. It was constant, negative
and unhealthy. How are Indian people supposedab taen members in their own
communities are being attacked and ridiculed foo Wiey are? Many non-Indians are
unaware of this issue, unless they live near avasen or know someone experiencing

it. The commonality of this behavior is evidentadaily basis in Facebook websites.

I. Culture/Ceremonies for Money

The current level of fakes, scammers and con supistforming ceremonies for

money is increasing, and this subject saddenstitiraand others who have become
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aware of it. Individuals requesting absurd amowhisoney to help or be at ceremonies
is increasing. As a result, the value of sharingj laglping others has often become based
on money. A point to be made is this happens mftem @ communities that are more
affluent with casino money than poorer tribes. @b#hor has witnessed situations at
funerals where families needed help. There wengnaber of people in the community
that could have helped but didn’t because a petsandidn’t like was conducting the
funeral, and they knew they wouldn’t be paid folpimeg. Funerals are a community
event on reservations, and a death affects evetyecause it's a small, close-knit
community. Culturally, that is how it is experiedcand always has been. A family
struggling at a funeral because someone is nahggitid does not reflect traditional

Anishinaabe culture.

Using knowledge of tribal language and ceremomesder to be paid is another
common issue. The amounts of money requested femmamies or an opening prayer in
the language is becoming large in certain commesifrhe author has witnessed
evidence of this when individuals have quit thelsg to help traditional people in
ceremonies because it paid well. The author costérat practices such as this do not
reflect traditional Anishinaabe culture. Anothesue that goes hand-in-hand with issues
related to money is the use of traditional culti@repower and control. Traditional
culture is highly valued on most reservations. Aesllt, certain individuals have seen
this as a way to cash in and also gain power. Thare and language has become a
badge on the shoulder of some, and they use ish&ehl to hide behind to justify their

unethical behavior and harmful decisions. The autlas observed this often.
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J. Mistreatment of non-Indian Employees/Reverse RacisjiNegative

Workplace

Apparently it's acceptable for Indians to dislikenalindians, but non-Indians are
not allowed to dislike Indians in return. The authas experienced this double standard
constantly on certain reservations. The professiamase of employees that are non-
Indian and Native from other tribes is very commbhere is an attitude in some
communities that non-Indians can be viewed as slaMeey are expected to keep their
mouth shut, keep their head down and know theteyldo the work, and ultimately
become expendable. Talented and educated peopleeared as a threat. There will be
no longevity for a positive person with creativétgd great ideas. The author contends
that using history to punish all non-Indians is ealthy and unacceptable by traditional
cultural standards. The hurt experienced by Ingeople is understandable, but those
living today are not responsible for what happeingtie past. Willingly hiring people
and basically abusing them emotionally and protessdly, and blaming them for

personal problems is not going to help Indian pedgal and move forward.

V. Narrative: Confessions of a Blue Eyed Indian (The Athor’s Story)
If you were to meet me you would surely notice tmneg. | don’t look like
Sitting Bull or any other stereotypical Americamilzn, you may have seen in books or in
movies. | look like a&himookamarfwhite person) is supposed to look: light skiny ha
and eyes. | have long hair, but so do hippies ank stars, and they aren’t Indian. How
is it possible that | can label myself as an Indiaith confidence and a straight face? |

am happy to explain.
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| am an enrolled member of the Sault Ste. Maried of Chippewa Indians. My
Indian blood originates from both sides of my famboth mother and father have Indian
blood. My father is an enrolled Indian and my motisenot. Therefore, in regard to
blood quantum, | can only legally count my Fath#ood. (Even if my mother was
enrolled, | couldn’t count her blood quantum, bagsedow the blood quantum is
determined). Interestingly, my grandfather on mythneds side was darker skinned than
my grandfather that is enrolled. If physical ch&eastics were to be considered, my
grandfather that is not enrolled was more Indiamtthe one who is enrolled.
Additionally, the reason my grandfather on my mathside is not enrolled, is not
because of blood quantum, but lineage issues, girgedifficult to trace where his
family was Indian. This is a typical issue for mdagnilies, especially those looking to
presently enroll. My family has been enrolled sittegy began enrolling Indians, we are
not new Indians. There is no way to know how muuatidn blood | have. Does it matter?
Not to me. It is also important for me to expldmattmy great-grandmother and all her
brothers and sisters were put in a boarding sdnddiount Pleasant, Michigan as
children. Since boarding schools were establisbaxbliterate traditional culture and
language, my family was directly affected. Forrapée, all my family members are
Christians, as were my great-grandmother and béngs. The primary connection for
my family with Indian culture has been through coenanal fishing. My family has been
tribal fisherman for thousands of years. Even namyhe non-Indian sides were
fisherman. | have tracked this back to before weeil the treaties.

My grandfather’s situations can appear as non-séiee is an example where

appearance has no bearing on whether someonally/leglian or not. Does that make
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him and others in the same situation (non-enroled)indian? The answer depends on
the purpose for which one ‘needs to be Indian.faksas the creator and traditional
Indians are concerned, it seems he is Indian endtmHegal purposes and defining
modern day membership in a Tribe, the answer is no.

Here is another way to view how ridiculous bloo&ugiwm and physical
characteristics become at the individual leveleesly from a traditional perspective.
For example, we gather the appropriate paperwakdmows the bloodline of my
grandfather being Indian. Suddenly, | am more Indire@an before because | have proof
on paper. Does that mean | would be more desetwibg labeled an Indian at that point?
My appearance would still be the same; nothing wis@ld change about me but possibly
a fraction on a piece of paper. From a human bstisgdpoint, how does that change
anything? From a cultural standpoint how does ¢hanhge anything? From an identity
standpoint how does that change anything? Wouldldenly feel more empowered as an
Indian? ldentity is many things, but it is not dbquantum.

Being Anishinaabe does not depend on a percentagaction on a piece of
paper. Where does this place me and others likenke ‘Indianess’ scale? | don’t look
that Indian; yet, | am enrolled in a tribe and @wgly have Indian blood. | believe in our
traditional Anishinaabe teachings and way of INly. value system is Anishinaabe, and |
am learning our language. | pray with tobacco atehd our ceremonies and spiritual
gatherings. However, | see the way non-Indian petqak at me when they hear | am
Indian. | no longer try to explain when asked. Iaho | am, as a result of my heritage
and my personal choice to identify with that he@aFrom there, | am who | am because

others with whom | identify are members of the ardtand recognize me as such.
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Finally, it is clear to me from my time spent ir@monies, the Creator agrees with who |
am.

Who | am is intimately tied to being Anishinaabedpite this, no one, and | do
mean no one in my family, believes in the tradiéibculture but me. None of their
identities are Indian and most of them have vegatiee perspectives of Indian people,
speaking down about them. At this point it showdobvious that | was not raised to be
traditional. | knew very little of traditional Anligsnaabe culture and spirituality until |
became an adult. When | was first exposed to toadit people and culture, | was
immediately skeptical. | believe this was primadiye to being a Christian at the time.
After observing traditional people for a periodtinfie, it was obvious that being Indian is
what | needed and wanted to be. It may sound sttdmg if you ever met a traditional
Anishinaabe person you would understand. The gpirgieace that surrounds them is
infectious. They radiate beauty, balance and hgalihere is no judgment on any level
toward you or anyone else. They project true befiaty within. | realize how this may
sound, but | assure you it is true. One cannot hethe affected. For me personally, it
represented what | have always wanted in life, newer knew what it was or where to
look. It just felt right, actually perfect. | fedtt ease, and | was truly home. | wanted to
have or be a part of whatever they were. That vg ihdegan for me on my path to learn
our traditional Anishinaabe culture and language .ONe recruited me or told me to do
anything.

| never felt at ease or at peace as a Christiah| aas one for years. There was
always something missing, and no matter how mymfayed, | could not understand it.

Now, | know what the answer is. Another aspect Wead amazing to me was the fact that
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traditional Anishinaabe people do not have a refigand they do not recruit others. It is
a belief of spirituality, a relationship with theeator and all things. Traditional people
just live their life according to the ways we wereen by the creator when he made us
Anishinaabe. They don’t preach or persuade andt ¢h@ve an agenda or politics. They
just are. It is really something to behold. Theg ot trying to prove a point or get
anyone’s attention; in fact, just the oppositeugt They are just trying to achieve being
a human being the way the Gitchii Manidoo showedhrsugh living our Anishinaabe
value system, humbleness, ceremonies, prayer apdae

It is always interesting when people ask me howhriodian | am. Wait, did |
say interesting? | meant disgusting. It makes met weavomit every time | hear it, since
| claim to be Indian because it is who | am nottfer monetary benefits or to get any
attention from it. I do not receive a per capitadhfor being me. | do receive balance
and spiritual peace from the creator.

If non-Indians can begin to understand what iangeto be an Indian for cultural
and spiritual reasons, then | believe it will allge many issues regarding discrimination
and racism between us. My experience with Chriggiaaught me that it will not be
easy, because Christianity, in its root, does espect or accept any faith that is different.

If I were to lose my tribal membership, it wouldtraffect my identity. It would
upset me from a sovereignty perspective. | amgafaah inheritance my ancestors fought
to protect, and no one has the right to take tvatyal am Anishinaabe, whether the
government, non-Indians or their God recognizedlyt.nation, my people, my Elders
and the Gitchii Manidoo know who | am and thatlstla&t matters. They have never

asked to see my tribal membership card. A finaktjae makes my point: How



important is blood quantum and political tribal mM@rship in terms of being

Anishinaabe from a traditional cultural perspective

68
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CHAPTER NAANAN (FIVE)

FINAL REFLECTIONS

Indian people have solved issues for thousandsafsyby sitting in a circle and
smoking the ceremonial pipe. The pipe was passeudryone present, insuring that all
participants had the opportunity to speak. If thebfem wasn't solved then and there,
they kept talking until it was solved, regardle§sime, or it was tabled and discussed
later until a solution was achieved. Wouldn't itgractical, if we could do that in present
times? Oh wait, we can. The author offers up thislble study as his part of the
conversation on Native American identity. The fingflections are discussed in four
sections: (I) A Note on Findings (II) RecommendasioWhat Does it all Mean (l11)

Considerations for Further Research (1V) Closingudhts.

This study sought to educate non-Indians and adl ocaction for tribal
governments. There were two primary reasons fargtudy: First, to provide insight into
the American Indian identity issue for non-Indido@sed on what it means to be
traditional, its relevancy, and who Indian peopiefaom a cultural perspective and
second, to start a discussion within tribal natiabsut utilizing their traditional culture in
governance and membership issues. Specificallyt ma&es an Indian an Indian from a
traditional Anishinaabe Indian cultural perspectiviene author contends there is a great

misunderstanding of what the traditional culturansl that it is relevant in current times
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for Indian people. As the study and Alfred (19989ss, it is relevant and can be utilized
to transform identity and Native communities.

The methodology used to gather information for #tigly included two primary
methods: (1) Ethnographic research of the auttair&®rvation and participation in
Anishinaabe communities and traditional ceremor{®sData review of literature related

to American Indian identity.

A Note on Findings

The issue of identity and its effects bleeds interg individual Indian’s life
whether they know it or not. It affects everythihgy think and do and what others
perceive of them. The results of the study proadkeeper insight into the traditional
cultural perspective and definition as well as adarstanding of the various purposes of
determining Indianess. There are no correct ansivehe definition of American Indian
identity, only differences in opinion. It is a fabat there are multiple facets to Indian
Identity. “Rather than determining where someotgedn a continuum between two
cultural identities or worlds, it may be more a@tarto say that indigenous people live in

one complex, conflictual world” (Weaver 2001, 249).

This study has determined that there are many veagstermine who is and isn’t
Indian, which depends on the purpose for wantingntmw. Being Indian means ‘living’
as an Indian. There is no other way to statehits Toncept cannot be understood, unless
time is spent living with Indian people in theimesmunities. Even then, it may not be

comprehended, until seen through the lens of ttiwiolual’s spirit. It lies beneath the
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surface of human life. Indian people are diffefemtause of WHO they are, culturally
and spiritually, which is more important than WHA&Iey are or look like. The physical
aspects and biology of being Indian are obviouswhat is less obvious, and
misunderstood by most, is who Indian people arturally or spiritually.

The ways individuals become Indian are by birtlogd tie), self-identification,
association (social acceptance), ceremonies (ellig(spiritually), and politically (legal
membership in tribe). Genetics mean nothing inrd@teéng who is an Indian, especially
culturally. To be accepted as Indian socially, ually and spiritually is unrelated to
blood quantum, but related to the spirit. One ne@doe an Indian, biologically, to be
Indian. To be accepted as an Indian, culturally sodally, is the highest honor and
respect one can receive. If that is desired, wireg leading with heart and spirit, rather
than mind and selfishness. This is the path thaltional people accept in determining
identity. Concepts of race, blood quantum, and ghysippearance are not important
with traditional culture. In the traditional pergpge physical appearance becomes more

flexible than who one is.

All tribes face extinction if they are using blogdantum to determine Indianess
and legal membership. In the traditional perspedticould be viewed as, ‘the more the
merrier’ when it comes to being Indian. Howevegamling political/membership, less is
best, which results in more money per person. @ngpective is based on spirituality
and the other is based on greed.

The study specifically examined traditional Anisdaie perspectives on identity.

The true identity of the Anishinaabe lies in the&ditions and culture. Without the
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culture, they are just a blood quantum of a fogofteople. To truly understand an issue
that's affecting them, especially identity, therasnbe a grasp of the traditional
perspectiveWhen determining who is and isn’t Anishinaabe,db#hor believes that the
traditional culture should be at the forefrontlod targument and/or a framing point for
the argument. If the Anishinaabe can't look at winatle them who they were for
thousands of years and see any value in that tddery,the author would question their
future as a distinct culture of people.

Anishinaabe culture and language was given to tinethe Creator to keep them
alive (Benton 1988). Traditional people and thaitHfulness to their ceremonies and
traditional culture/language are the very foundaaod cement that holds them together
as Anishinaabe. If they forgo it for something etbey will not exist as Anishinaabe.
They may still have a blood tie but will be somathother. Every tribe that has
assimilated and forgone their traditional cultuoesl not exist. There is a clear distinction
between tribes that are seeking to be more likeltimeinant culture and those that are

not.

When tribal nations face issues, a traditionaluwaltperspective is required to
attain lasting solutions. “It is a fundamental teinaf Indian perception that the spiritual
aspect of life is inseparable from the economictiedoolitical” (Mander 1992, 208). It
is an essential part of who Indian people are hisatly and currently. “Tribes that can
handle their reservation conflicts in traditionadlian fashion generally make more
progress and have better programs than do tril¢sdmtinually make adaptations to the

white value system” (Deloria 1971, 28). Alfred (B9%tates that when traditional culture
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and values are followed and utilized effectivelwill bring healing and empowerment to
their communities. Any tribe that has assimilatatdurally, as a way of surviving, no
longer exists. Obviously, the more traditional thture of a tribe, the greater chance for

their survival.

Il Recommendations: What Does it all Mean

“Some kind of determined and lasting cultural reakemust take place to help
resolve the question of Indian identity in the modeorld” (Deloria 1984, 245).
Anishinaabe communities are suffering from an idgmtisis as they try to figure out
who they are. Living in wigwams and using birchlbeanoes is not what the author is
proposing, when he speaks of traditional perspe@nd culture. Rather, he proposes
maintaining the traditional cultural value systestmucture for nationhood and
community formation. These traditional conceptsratevant and are a necessity, not
only from a functional standpoint, but from an itdgnstandpoint. The concepts work for
them and their way of life. It provides a templadeNative communities to infuse their
culture into a system that works for them and ttey believe. “Indigenous traditions are
the repository of vast experience and deep ingighdchieving balance and harmony”
(Alfred 1999, 21)Traditional perspectives and culture encouragesétthelndian
community and nation, while supporting culturalntiy, not destroying it. Pewewardy
(1993, 5) says it best: “Indian people who are wedunded in their traditional ways of
life already know they are Indian.”

Humbleness and emotional restraint are not valuaditees in general population

of the United States, as is often evident in mqugshe military and in schools.



74
Mahatma Gandhi faced this and so does any humgroap of humans that actually live
in a humble way, like traditional American Indiaagple. This is a major culture clash
that hasn’t found a balance point in the UnitedeSta Aggressive cultures like the
majority population of the United States, look dowpon humble cultures like Indians.
This is historically obvious as well. This is aemlent effecting the identity of Indian
people above all else. They can’t be who they alteim@lly, without facing dire
circumstances for it. One only needs to look athilséory of this country to see the

evidence.

As a result, Indian people must take responsikititytheir own thoughts and
actions, and the United States, as a general populéias to admit it's wrong-doing and
allow the Indian nations to begin rebuilding theimsg in the fashion of their own
traditional cultural perspectives, which includegulating their own identity and who

they are as Indian people.

The primary goal and need of Indians today is nbosbmeone to feel
sorry for us and claim decent from Pocahontas tkenoa feel better. Nor
do we need to be classified as semi-white and pesgrams and policies
made to bleach us further. Nor do we need furthetiss to see if we are
feasible. We need a new policy by Congress ackrawihg our right to
live in peace, free from arbitrary harassment. \&ednthe public at large
to drop the myths in which it has clothed us fofsty. We need fewer
and fewer “experts” on Indians. What we need isltucal leave-us-alone
agreement in spirit and in fact (Deloria 1971, 34).

The words of Alfred (1999, 21) provide a summaryha importance of this

study:

Challenging mainstream society to question its stracture, its
acquisitive individualistic value system, and thisé premise of
colonialism is essential if we are to move beydmgroblems plaguing
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all our societies, Native and white, and rebuildtiens between our
peoples. A deep reading of tradition points to aahoniverse in which all
of humanity is accountable to the same standand. gdal should be to
convince others of the wisdom of the indigenousjpective. Though it
may be emotionally satisfying for indigenous pedplascribe a greedy,
dominating nature to white people, as an intellgicamd political position
this is self-defeating. It is more hopeful to list® the way traditional
teachings speak of the various human families: toggider each one to
be gifted and powerful in its own way, each witimsbhing different to
contribute to the achievement of peace and harnfesayfrom
condemning different cultures, this position chadles each one to
discover its gift in itself and realize it fullyo the benefit of humanity as a
whole. It is just as important for Europeans as for Native people to
cultivate the values that promote peace and harmony

. Considerations for Further Research

There must be more. More voices, more opinionserdians talking about
these issues. Based on his experiences in his ommanity while growing up and in the
communities he visited to conduct his researchatttbor proposes that a study done
with Indian people cannot have a ‘conclusion.’ Tirele of knowledge continues; it
never stops. Attainable solutions are needed, lmdeans to attainment are through

ongoing study.

Further research is needed, including interviewts wdividual Indian people,
especially in reservation settings. That is théuzal voice that understands the actual
problems Indian people face and the dire needifange. Tribal governments, as an
entity, have different motives; it's the people wieed to talk, since that is how the
traditional culture operated. The people had theevand the opinions that mattered.
Indian people will not be culturally different théime dominant society, if the people

continue to be alienated by their own tribal goveents. Such alienation can be seen in
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the United States government, which does not irevtihe people; it operates by a group
of privileged individuals that are disconnectedirthe people and their everyday
problems. Tribal governments are becoming cookteecexamples of that. The Indian
people need to be brought back into the realm biigeoin tribal nations; social problems

will improve as a result.

Defining membership and identity is the future lfndian people. As
intermarriage increases, the question of identity the lines that define it are constantly
in question for a majority of tribes, including tAaishinaabe. Is blood quantum going to
continue to be the defining factor? If so, how dbets deal with the lower quantums?
The idea of looking ahead at future generatiorssdere value of the Anishinaabe. And
what are tribal governments doing to address theeisf identity and its effects on their
people? This needs to be addressed.

Another area for further research is traditionehiity formation and traditional
nation building. In depth conversations are neddadentify the characteristics of
traditional perspective for each tribe, accordimghieir culture, both on an individual and

nation level.

Indian people and their nations need to begin hgditom the last five hundred
years. That will only happen through traditionaltaral means. If culture is unimportant,
then all that remains is blood quantum or genétictetermine Indianess, which becomes
biological factors. As already stated in this studpes that use biological methods will
cease to exist, it's a matter of simple math.ilfak governments fail to act, the United

States government certainly will. Nations don’tlduhemselves; people do. Without the
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people thinking from a traditional cultural perspreg, the possibility of a traditional

government and nation are impossible, an issueimgéal be addressed.

Sufficient work remains to be done in the studyoferican Indian identity.
Identity issues continue to plague Indian commasitin every level in their societies.
The issues that need to be studied are too numé&souention. Some pertinent issues

include:

» Compare: reservation by reservation of the same Indiaronatraditional
people vs. non-traditional on the same questiomsthyvs. Elders on the
same questions, assimilation vs. change meaniktgtrs, tribal language
vs. identity component and United States vs. Camanlibes on same
issues relating to identity and tribes with periapayments vs. those
without and cultural identity effects, languagesl@gth tribes with casinos
vs. those that don't.

» Utilize sociological theory to analyze Native commties. This would be
very interesting if done by the right researcheowluly understands

Native communities and sociological theory.

What needs to done for Indian people to maintaair fldentity is to be recognized
as actual nations, not semi-sovereign lapdogseoptasent. Tribes are not actual nations.
They are essentially wards of the state and antomée federal government, and many
times, state and county governments. That facteah@s an enormous effect on identity.

Many Indian people are unsure who they are andevney belong.
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There needs to be a combination of membershigierite tribes. One portion to
address monetary concerns such as per cap, insygogram funding, etc. and another
part to address cultural concerns and recognitioneanbers. Legal acknowledgement
and recognition as Indian is important for idenétyd community. We are all made by
the same Creator, Indian or non-Indian, despiteieitly or race; this is a traditional
cultural belief. If this is the belief, how is bld@uantum even a part of the discussion? It
has no place, and when viewed in that perspedtiiginsulting, demeaning and

disrespectful on every level.

V. Closing Thoughts

Over time, this study has become more personalttteauthor would have
known. The journey to get to this point has bekedfwith frustration and beauty. To
address the issues in this study has not beensgrtask. The hope is that through this

study the author has brought honor to all tradé@lodnishinaabe people everywhere.

There will never be an accurate way to measuredngage done in Indian
country at the identity level as a result of higtand identity regulation. What can be
done is to gain an understanding of the identgyés including the traditional
perspective, and then determine solutions to bel#me past with the present to plan for a
better future. This is attainable, and it is adle sooner than most realize, if Indian
people can just get along for a sufficient peribtirae, in order to finish a meaningful
discussion. The day Indian people can look patbh and the immediate to embrace

the next seven generations, even for a few hoeas$ solutions can happen. Itis
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impossible to build a nation living in the pastob@ing stuck in the present. Both are to be
recognized, learned from, never forgotten, andangieople must, then, move on. “The
lesson of the past is that indigenous people hestb fear by moving away from
colonialism than by remaining bound by it; in theisistance, they demonstrate an inner

strength greater than that of the nations that dvdominate them” (Alfred 1999, 33).

They say everything changes. Whoever ‘they’ drey tidn’t have much to say
after that apparently. As things have not changedmsince that time, as Lawrence
states, “At present formal regulation of Nativeritty in Canada and the United States
must be seen as having an overarching primary gmakt the legal parameters by which
indigenousness can be said to be eliminated” (208¢,The bottom line is if tribes
didn’t have tracks of land, natural resources sirass to exploit for profit, the United
States government and most of its citizens woutccace about Indian people, let alone
what makes an Indian. At the end of every day,algays about money and power for
the United States in general. That is how the Magimerican relationship began: with
non-Indians, and it seemingly will always contiriade. Being Indian in present day
becomes an issue only when there is somethingloé\z stake (money, resources, land,
children, rights, etc.). Otherwise why does it matrho labels or defines themselves as
Indian? There is no harm.

Indians exist in an eternal grey area in the Un@&ates. The government really
doesn’t want to acknowledge they exist becausaipainful reminder of the hypocrisy
in United States politics and governance sinceamnihe United States has attempted

to build a nation on top of hundreds of nationsTartle Island and, up to this point, has
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failed. Indians still exist and maintain their titawhal culture and language. They resist
the greater society on every level. Has there lgeeat damage and effects to their
societies and nations as a result? Obviously,Hayt &re still here, still fighting daily
with every pinch of tobacco offered, every cererabpipe that's smoked, every
ceremony, every drumbeat, every song sung, ang &xad of their tribal language that
gets spoken in place of English.

The American Indian war has never stopped; it miyg changed forms. The
author challenges any reader of this study to speyehr living on a reservation, any
reservation, and then say the war has ended. Ttgingaintain a traditional cultural
identity and understand where they fit in this wiad but one reality for Indian people of
the ongoing war. It seems obvious to the authoottig place Indians belong in the
United States is either dead or to drop their caltidentity, assimilate and drink the
“Kool-Aid.” The author can say without regret thHat him and others, who believe in the

traditional culture of their respective nationsttbdeath will come first.

Tribes in the United States and Canada, includieginishinaabe, could argue
indefinitely about methods to determine identityribes. What they need to be doing as
sovereign nations is to look at traditional wayslefining membership and return to
what has kept them alive since their creation udiclg the past five hundred years of
war. They need to remember what makes them unijlredéan people. Skin color and
physical features of ethnic cultures is beauttbul, not near as beautiful as their cultural
teachings, their language and their spiritualitglian people can build a million casinos,

live in solid gold houses and have swimming poolkdf one hundred dollar bills and
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yet never find happiness, peace or balance in likes. The only way to achieve peace
and balance is to come face to face with themselsesnishinaabe and admit they are
good, admit they are beautiful and embrace whatly means to be who and what they
are through their traditional culture. Put down di&tractions in this life and pick up their

tobacco.

Let’s close with a teaching that someone clogbéauthor, told him. “When
the day comes, that the Manidoog pass over our aomti®s and see that no one is using
the sacred pipe, not practicing our ceremoniesnah@peaking our tribal (Ojibwe)
language then that will be the end of the AnishiraaWith this in mind, and with the
findings of this study, the author would like taexd many thanks to the reader for

interest and patience. Now, the real work begingiviviminik. Miigwetch.



82

REFERENCES

Alfred, Taiaiake Peace, Power, Righteousness: an indigenous mamifestario:
Oxford University Press Canada, 1999.

Anderson, KimA Recognition of Being: Reconstructing Native Womanhood. Toronto:
Second Story Press, 2000.

Benton-Banai, Edward.he Mishomis Book: The Voice of the Ojibwidgyward: Indian
Country Communications Inc., 1988.

Bordewich, Fergus MKilling the White Man's Indian: Reinventing Nati&kenericans at
the End of the Twentieth Centuiyew York: Anchor Books, 1996.

Champagne, Duane, édontemporary Native American Cultural Issué&lnut Creek:
Altamira Press, 1999.

Churchill, Ward. “The Crucible of American Indiatentity: Native Tradition versus
Colonial Imposition in Postconquest North Americil'Champagne, 39-67.

Danziger, Edmond J Jfhe Chippewas of Lake Superidlorman: University of
Oklahoma Press, 1978.

Deloria, Vine Jr. and Clifford M. LytleAmerican Indians, American Justic@® ed 1987.
Austin: University of Texas Press, 1983.

Deloria, Vine JrCuster Died For Your Sing" ed. New York: Avon Books, 1971.

Deloria, Vine JrGod is Red: A Native View of Religidgolden: Fulcrum Publishing,
1992.

Deloria, Vine Jr. and Clifford M. LytleThe Nations Within: The Past and Future of
American Indian Sovereigntiew York: Pantheon Books, 1984.

Densmore, France€hippewa Customst. Paul: Minnesota Historical Society Press,
1979.

Foster, David. “U.S. Tribes Redefine Heritage derimnarriage Thins Bloodlines.”
Febrary 23, 1997. http://articles.latimes.com/199723/local/me-31625_1 american-
indians-today(accessed February 26, 2014).




83

Garroutte, Eva MReal Indians: Identity and the Survival of Nativeé&ica Berkley:
University of California Press, 2003.

George-Kanentiio, Doug. “What determines who isié&t” News From Indian Country
Newspaper(Wisconsin), March 19, 2007.

Gonzalez, John and Russell Bennett. “Conceptuglikiative Identity with a
Multidimensional Model.”American Indian and Alaska Native Mental Health é2esh:
The Journal of the National Centesol. 17 no. 2 (2011): 22-42. ERIC (EJ921034).

Grande, SandyRed PedagogyMaryland: Rowman & Littlefield Publishers IncQ@4.

Harmon, Amy. “Tribe wins fight over research ontSIA.” April 21, 2010.
http://www.nytimes.com/2010/04/22/us/22dna.htm|gveanted=all& r=Qaccessed
February 15, 2014).

Jaimes, Annette M., edhe State of Native America: Genocide, Colonizaiod
ResistanceCanada: South End Press, 1992.

James, Edwinindian Captivity of John TanneMinneapolis: Ross & Haines, Inc., 1956.
Johnston, BasilOjibway Ceremonied.incoln: University of Nebraska Press, 1990.

Kohl, J. G.Kitchi-Gami: Wanderings Round Lake Superidlinneapolis: Ross and
Haines, Inc., 1956.

Lawrence, Bonita:Real” Indians and Others: Mixed-Blood Urban NatifReoples and
Indigenous Nationhood.incoln: University of Nebraska Press, 2004.

Lawrence, Bonita. “Gender, Race, and the Regulatidwative Identity in Canada and
the United States: An Overviewklypatia vol. 18, no.2, (Spring 2003): 3-31.

Lewis, Orrin. “Measuring Blood: The American IndiBiood Quantum.” Native
Languages of the Americas. Accessed October 116 @00 November 27, 2013.
http://www.native-languages.org/blood.htm

Mander, Jerryln The Absence of The Sacr&891. Paperback ed., San Francisco: Sierra
Club, 1992.

Manuelito, Brenda K. “Intermarriage with Non-Ind&ahEncyclopedia of North
American Indians(January 1996): 295. EBSCO host (12593907).

Mercredi, Ovide and Mary E. Turpeéh The Rapids: Navigating The Future of First
Nations.Canada: Penguin Books, 1994.



84

Mihesuah, Devon A. “American Indian ldentities:uss of Individual Choice and
Development.” In Champagne, 13-38.

Montagu, AshleyMan’s Most Dangerous Myth: The Fallacy of Raé2ed. Walnut
Creek: Altamira Press, 1997.

Nabokov, PeteMNative American testimony: A chronicle of Indianii&/nelations from
prophecy to the present, 1492-198&w York: Penguin Books, 1991.

Nerburn, KentNeither Wolf Nor Dogrev.ed. Novato: New World Library, 2002.

Owens, LouisMixedblood Messages: Literature, Film, Family, Rdalorman:
University of Oklahoma Press, 1998.

Peacock, Thomas and Marlene Wisudjibwe Waasa Inaabidaa: We Look In Al
Directions Afton: Afton Historical Society Press, 2006.

Peroff, Nicholas C. and Danial R. Wildcat. “Whaais American Indian?Social Science
Journal 39, no. 3 (2002): 349-361.

Peroff, Nicholas C. “Indian Identity.The Social Science Journal 34, no. 4 (1997): 485-
494,

Pewewardy, Cornellhe “Red Road” Culture and Education of Native Aro@ns
Edited by Barbara J. Otis. Milwaukee: Honor In@93.

Scholder, Fritz. http://fritzscholder.com/biographtyp (accessed February 15, 2014).

Schmookler, Andrew BThe Parable of the Tribe4984. Reprint, Boston: Houghton
Mifflin Company, 1986.

Schmidt, Ryan W. “American Indian Identity and BtbQuantum in the 21st Century: A
Critical Review,”Journal of Anthropologyvol. 2011, Article ID 549521, 9 pages, 2011.
doi:10.1155/2011/549521

Shelton, Brett L., Jonathan Marks. “Genetic Maskand Native Identity.Winds of
Change Spring 2002, 53-55.

Smithsonian Institution National Museum of the Amoan Indian. Fritz Scholder Indian
not Indian. Washington D.C. Exhibition Pamphl2008.

Snipp, C. Matthew. American Indian and Alaska Na@hildren in the 2000 census. The
Annie E. Casey Foundation and The Population Refter&ureau. April 2002.



85

Spruhan, Paul. “A Legal History of Blood Quantunederal Indian Law to 1935.”
South Dakota Law Reviewol. 51, no. 1 (2006): 1-50. SSRN: http://ssrm¢o
abstract=955032.

Stiffarm, Lenore A. and Phil Lane Jr. “The Demodrajef Native North America: A
Question of American Indian Survival.” In JaimeS8;34.

Two Eagles, Vince. “What is an Indian? A Legal Défon, Part 1"National Relief
Charities Blog December 6, 2011. Accessed November 27, 2013.
http://blog.nrcprograms.org/what-is-an-indian-adledefinition-part-1/

Two Eagles, Vince. “What is an Indian? A Legal Défon, Part 2"National Relief
Charities Blog December 7, 2011. Accessed November 27, 2013.
http://blog.nrcprograms.org/what-is-an-indian-adedefinition-part-2/

Two Eagles, Vince. “What is an Indian? Blood QuamtiNational Relief Charities Blqg
December 13, 2011. Accessed November 27, 2013//bitio).nrcprograms.org/what-is-
an-indian-blood-quantum/

Utter, JackAmerican Indians Answer’s to Today’s Questidi8ed. Norman:
University of Oklahoma Press, 2001.

Valaskakis, Gail G:Indian Country: Essays on Contemporary Native Qudt
Waterloo, Ontario: Wilfrid Laurier University Pres005.

Walter Ashby Plecker. 2014. http://en.wikipedia/engi/Walter Ashby Plecker
(accessed February 28, 2014).

Warren, Barbara. “Who is an Indian?” Cherokees a@ff@rnia. Accessed November 27,
2013. http://www.powersource.com/cocinc/ancest/winbm

Warren, William W .History of the Ojibway Peopld 885. Reprint, St. Paul: Minnesota
Historical Society, 1984.

Weaver, Hilary N. “Indigenous Identity: What Is #ind Who Really Has It?American
Indian Quarterly25, no. 2 (Spring 2001): 240-255.



	Defining Traditional American Indian Identity through Anishinaabe Cultural Perspective
	Recommended Citation

	Microsoft Word - 273195_supp_undefined_1A3C4FEA-CC9F-11E3-B22B-9E3E2E1BA5B1.docx

